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ABSTRACT 


The controversy of the Christian usage of the term “Allah” to translate “God” 
(English) or “Eloah”, “EI” and *Eloahim" (Hebrew) into the Malay language and the 
way it has been developed have upset both the Muslims and Christians alike. Many 
people who comment on this issue are not really clear about its comprehensive 
context, hence creating confusion and tension between the two religious communities, 
and even with the other communities in the nation too. This study examines the use of 
“Allah” by Christians in Malaysia in the context of Christian theological 
understanding compared with the usage of “Allah” in Islamic theology. Besides the 
theological aspect, this work also analyzes several arguments presented by both 
Christians and Muslims who agree or disagree with this usage. This study refers to 
printed materials such as books, original documents and other relevant materials. It 
also conducts interviews with the involved parties and makes references to their press 
statements. As the usage is on trial in court when the research is carried out, this study 
also uses Internet sources recommended by the concerned bodies, especially for the 
arguments of the Christians. The study finds that this issue has a very long historical 
root and it only reappears after an effort to mend the situation was initiated by the 
government. This study suggests that sensitive issues related to religions and the 
Constitution should be resolved through negotiations and inter-faith dialogues 
conducted by the academia, clerics and executive bodies and done with integrity and 
transparency to convince the public, rather than through the courts. 
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CHAPTER ONE 
INTRODUCTION 


1.1 INTRODUCTION 


The Malaysian Christians exertion to use the term “Allah” for God has become a 
concern since the early 70's. It arises with the effort of the Bible Society of Singapore, 
Brunei and Malaysia (BSSBM) in 1974 to initiate a Malay version of the Bible in 
place of the Indonesian translation which was already in use.' The latter is allegedly 
said to be giving difficulties in understanding and is causing confusion among the 
Malay speaking Christians due to discrepancies between the two languages. This 
initiative has roused serious discontent and suspicion among the Malay Muslims as it 
is perceived as an attempt to disseminate Christianity among Malays. Therefore, the 
government and some state religious councils have restricted the usage of certain 
Islamic words namely Allah, Ka’abah, Baitullah and solat among others.” The 
Christians interpret this restriction as a denial of their right to practise religion freely 
and the freedom of speech which are guaranteed by the Federal Constitution." 
Following this, some events took place including arrests under the Internal 


Security Act. In 1982, the then Deputy Home Minister signed a gazette approving the 





' BSSBM printed the first Malay Common Language New Testament Perjanjian Baru: Berita Baik 
Untuk Manusia Moden *New Testament: Good News for Modern Man" in 1974. It was mainly the 
work of a West Malaysian pastor of Indonesian background named Rev. Elkanah T. Suwito. The full 
Malay Bible Alkitab: Berita Baik Untuk Manusia Moden “Bible: Good News for Modern Man" (TMV) 
was published by BSSBM in 1987. See Soesilo, Daud H, Part I:A Bird's Eye View of the History of the 
Malay Bible Translation. «http://www.bible.org.my/update/the history of the malay 
bible translation part 1^ acsessed on 2™ July 2013. 

? Prohibition of Publication (no.3) Order made 2" December 1981 (KHEDN: 0.59/3/9/Jld.4: PN (PU:2) 
24 pt II). 

? See example, Edward Churchill, Statement of Association of Churches Sarawak on Allah Dated 14" 
Nov 2013, ccmalaysia.org. <http://ccmalaysia.org/index.php/2014/12/statement-by-association-of- 
churches-sarawak-on-allah-dated-14th-nov-2013/> accessed on 14" January 2015. 


usage of “Allah” in the Malay Bible with several conditions." Later in 1984 when the 
Printing and Publishing Act was introduced, this issue gradually subdued. The Malay 
Bible version known as Today's Malay Version (TMV) that retains the word “Allah” 
was printed in 1987. It is commonly called Alkitab similar to the Bible used in 
Indonesia. This issue appeared again when the Catholic weekly bulletin, The Herald 
has its renewal of printing permit passed with a condition that the word “Allah” 
should not be in its Malay edition in a series of letter from the Ministry of Home 
Affairs. 

Dissatisfied with the conditions, the Titular Catholic Archbishop of Kuala 
Lumpur filed a judicial review in 2008 and later in 2009 to quash the condition made 
by the government of Malaysia and the Ministry of Home Affairs. In December 2009, 
Judge Lau Bee Lan who tried the case in the High Court ruled that the government's 
conditions are illegal and void and that the applicant has the constitutional right to use 
“Allah”. ? The Government of Malaysia later appealed to the Court for a review. The 
Appeal Court decision in October 2013 stated that the Government's banning was 
legal on the basis that the word “Allah” is not an integral part of Christianity. On 23" 
of June 2014 the Federal Court affirmed the government ban as “Allah” is not integral 
in Christian practice. 

Up to this juncture, this issue posed great public anxiety on the part of the 
Muslims and Christians. The appeal made by the Penang Chief Minister for the usage 
in his 2012 Christmas speech is one such example. The issue was debated heatedly 
again with comments made by numerous individuals, bodies and NGOs, worsened by 


a threat to put the Bible ablaze. 





^ Prohibition of Publication (no.4) Order made 22"! March 1982 (KHEDN: 0.59/3/9/A: PN (PU:2) 24 pt 
II). 

* Lau Bee Lan. “Titular Roman Catholic Arcbishop of Kuala Lumpur vs. Menteri Dalam Negeri & 
Anor” Current Law Journal Malaysia. Vol.2 No. 2(February 2010).256-257. 


1.2 STATEMENT OF THE PROBLEM 


The use of “Allah” as God in the Malay language by Christians is an issue with 
multiple and complex dimensions. It involves a comprehensive understanding of the 
Divine nature according to the two religions. In addition, it also implies constitutional 
matters and legal technicalities. The historical issues also need to be viewed especially 
those pertaining to Christianity and its growth in Malaysia and the region. Likewise, 
the character of the Malay language must also be understood to see if such translation 
fits the meaning of “Allah” as used in the language. More importantly, this issue has 
dragged the Muslim and Christian communities into intense disputations which pose 
threat to pluralistic co-existence in the country, not only between the two communities 
but to Malaysian citizens in general. 

Recognizing the seriousness of the problem, the proposed study attempts to 
look into the problem through a holistic and objective approach by applying various 
methods in comparative religion. This research will look into the history and 
phenomenon of Bible translation into Malay as well as the concept of divinity in both 
faiths and their understanding of God's name. It will also examine the arguments of 
all parties to defend what they see as their rights. Along with these, this study will also 


try to unravel the factors that contribute to the polemic. 


1.3 OBJECTIVES OF THE STUDY 


This research aims at the following: 
1. To understand the Muslim and Christian concepts of divinity through 


their understanding of God's name. 


To examine the arguments of Malaysian Christians who want to use the 


term “Allah” for God in the Malay language and the arguments of those 


who reject. 
3. To study the arguments of Malay Muslims who insist that the use of the 
term "Allah" to be restricted only for Islam and the arguments of those 
Muslims who think that the term “Allah” can be used by other religions. 
4. To determine the significance of the Christian usage of the term “Allah” in 
the Malay language on the Malay Muslim state of ‘aqidah. 
1.4 RESEARCH QUESTIONS 


This study seeks to answer the following questions: 


l. 


What are the Christians' and Muslims' concepts of divinity through their 
understanding of God's names? 

What are the Christians’ arguments to defend their usage of "Allah" as the 
Malay word for God? 

What are the rationale and justification in the Muslims' arguments on the 
use of the term “Allah” in Christianity? 

What are the impacts of the Christian usage of the term "Allah" in the 


Malay language on the 'aqidah of the Malay Muslims? 


1.5 JUSTIFICATION OF RESEARCH 


Although the application of the term “Allah” in the Malay translation for God by 


Christians in Malaysia has been going on for some time, not much has been studied 


academically on the matter. There are some writings on certain aspects of the 


problems whereas most others are only assumptions and superficial assessments 
mostly with political intonation. This research attempts to study the problem 
academically and tries to suggest solutions by discussing the issue through authentic 


and reliable sources. 


1.6 RESEARCH SCOPE 


This research focuses on the issue of the Christians’ exertion to use the term “Allah” 
for God in the Malay language. This includes “Allah” in the Bible translation and 
other religious publications, literature, sermons and daily prayers. The research 
analyses the Christians’ and Muslims’ concepts of divinity through their 
understanding of the term “Allah”. The enlisted arguments cover the theological 
perspective to lingual, social and historical interpretations whenever relevant. The 
arguments discussed in the research will be based on what are articulated mainly by 


academicians and the religion's personalities. 


1.7 METHOD OF RESEARCH 


This research will be qualitative descriptive. It attempts to interpret, verify, evaluate 
and analyse the phenomenon of the issue of the Malaysian Christians’ exertion to use 
“Allah” for God in the Malay language. In general, the methods are library research 
and interviews of relevant persons. Thus, collection of data entails materials such as 
books, documents, articles, theses, dissertations, seminar and conference papers, 
journals and authentic websites. As for the interviews, they are conducted with 


religious officers and personnel who are directly or indirectly involved with the issue. 


1.8 LINGUISTIC TERMS 


Some of the terms expounded in the discussion on the issue are Allah, Jah, Tuhan and 
Lord. The term “Allah” is an Arabic word which cognates to other Semitic words 
namely Hebrew’s eloah and eloahim and the Syriac alaha.® The Muslims perceive 
“Allah” as the proper name of God, in fact the Most Exalted Name among His other 
Names.’ Although al-Ildh is not specifically used for referring to Allah alone in 
Arabic, the word is adopted in the Malay language as ilahi (without al) as a notion for 
Allah's divinity such as in takdir ilahi (divine predestination). The Malays assert that 
their usage of these terms starts when Islam was introduced to them. It is such that 
both words i.e. “Allah” and *al-Ilàh" were conceived in the Malay language according 
to the Islamic view." 

To the Christians, the pre-Islamic Arab word “ilah” was taken from the 
Hebrew’s eloah which means “god” and it is a generic noun.” Hence to them, “Allah” 
as used in Malay also shares the same generic meaning." 

“Tuhan” is a Malay word commonly understood as deity. In the proto Malayic 
vocabulary “Tuhan” is the old spelling for the word Tuan” which refers to master or 
lord as Seri Paduka Tuhan in the Kuala Berang inscription of 1302. Later in the 


classical Malay era (14"-18" century) during the rapid promulgation of Islam, the 
y y g 





6 Yünus Shaikh al-Yasü'i, A/-Nasrdniyyah wa Adabuhd bain ‘Arab al-Jáhiliyyah, (Beirut: Dar Mashriq, 
1986), 158-159. 

7 * Ali Ibn Muhammad Ibn Muhammad al-Jurjani, A/-Ta ‘rifat (Beirut: Dar al-Kitab al-‘Arabi, 1405H), 
40. 

* Wan Mohd Nor Wan Daud, “The State of Islamization in the Malay Peninsula as Reflected in the 
Terengganu Inscription" in Batu Bersurat of Terengganu, Its Correct Date, Religio-Cultural, and 
Scientific Dimension edited byMuhammad Zainy Othman, (Kuala Lumpur: CASIS, 2012), 35-39. 

? Ng Kam Weng, Allah: The Noun and the Name- The Root of Confusion, Krisis & Praxis, 
<(http://krisispraxis.com/archieves/2013/05/allahthe-noun-and-the-name-the-root-of-confusion/)> 
(accessed in 4 June, 2013) 

10 Ng Kam Weng, No One Religion Can Monopolize or Copyright the Term “Allah”, Krisis & Praxis, 
<(http://krisispraxis.com/archieves/2007/12/no-one-religion-can-monopolize-or-copyright-the-term- 
allah/> (accessed 24 March, 2013) 

!! John Crawfurd, A Grammar and Dictionary of the Malay Language, vol.2, (London: Smith Elder & 
Co. 1852), 206. 


semantic of the word “Tuhan” was separated from the word “Tuan”. The word “Tuan” 
was thus conceived to refer to lord or master alone while “Tuhan” was only for god." 
"Tuhan" and “Tuan” remain in the understanding of the Malays until today as 
perceived since the classical Malay era, i.e “Tuhan” for god and “tuan” for master or 
lord. 

The word “Lord” in the English Bible is translated as Tuhan in the Malay 
alKitab which is considered right according to proto Malay. Because the word “Lord” 
has already been translated to Tuhan in the Bible, it is argued that the word “God” 


cannot be translated as Tuhan also since they are semantically different." 


1.9 LITERATURE REVIEW 


The earliest written evaluation on the usage of Malay terms in Christian literature in 
Malaysia was initiated by Abdullah Munshi. In his biography The Hikayat Abdullah 
he reported his two involvements in translating the Bible into Malay. He first 
translated Matthew and Acts of the Apostles together with Thomsen.'^ The second 
work was a revision of Thomsen's works made with Stronach and Keasberry.’° 
Abdullah Munshi was very meticulous and cautious in his review and translation 
works. He held to the opinion that the translation source must be in the original 
language of the Bible which is Greek. This also must be supported with the exegesis 
of the Bible in extracting the accurate meaning of the text. To him, the translation 


must use the exact idioms as in the Malay language and it must be free from any 


? Wan Mohd Nor Wan Daud, 38-39. 

? Ng Kam Weng, Allah and Tuhan in Bible Translation, Krisis & Praxis 
<http://www.krisispraxis.com/archieves/2010/01/allah-tuhan-in-bible-translation/> (accessed 23 March, 
2013) 

^ A.H . Hill, “The Hikayat Abdullah: An Annotated Translation” Journal of Malayan Branch of Royal 
Asiatic Society JMBRAS. Volume 28, part 3, June 1955. 119-120 

` Ibid. 256 





foreign language influence lest it would be ridiculed by Malay readers. Abdullah 
Munshi seemed to avert to literal translation and preferred the functional equivalence 
approach. Because of his expertise in language, Abdullah Munshi was very 
disappointed with the translation by Thomsen whom he characterized as incapable of 
fathoming the genus of the Malay style; not to mention that he was stubborn and 
controlling. According to Abdullah Munshi, there were hundreds of places in the St. 
Matthew's Gospel alone where the idioms were incorrect and words were used in 
impossible contexts. 

Abdullah Munshi was later involved with the group led by Stronach who was a 
good Greek scholar, who knew some Malay and was exceptionally good in English. 
The translation task was also made easy by the availability of many references and 
commentaries on Bible stories made by scholars. For Abdullah Munshi, this 
translation was not bad compared to the translation by Thomsen. Although Abdullah 
Munshi acknowledged the progress, he was not fully satisfied especially with some 
wrongly used Malay words including “Allah”. He says: 

Nevertheless there still remained a few obscure phrases. For the 

missionaries did not approve of my changing a number [of] expressions 

which are not normally used by Malays. Examples are kerajaan 

shoorga, mulut Allah, anak Allah, Bapa-mu yang ada di-shoorga, 

kehidupan yang kekal and so on. They must necessarily sound awkward 

in the ears of the Malays who hear them in time to come. If the 

missionaries, that is Mr. Stronach, Mr. North and Mr. Keaseberry 

choose to put these mistakes right, very good. If they do not so I am 
absolved from any blame on their account and the people will not be 

able to cast aspersion on my reputation or say that the expressions I 

used were wrong." 

Regarding the history of Bible translation, in his book Mengenali Alkitab 


Anda, Daud Soesilo chronologizes a comprehensive historical background of Bible 


translation into Malay, from the first translation of the Gospel of Matthew by Albert 





16 Ibid, 119- 120 
17 Tbid. 256. 


Cornelizs Ruyl in 1612 to the Terjemahan Baru Indonesia (TB 1974). However, he 
misreports about Abdullah Munshi by stating that Abdullah Munshi was content with 
the work of Keaseberry. He confuses Abdullah's dismay of the work of Thomsen 
with Abdullah's partial approval of Stronach and Keaseberry's work. Unfortunately, 
Soesilo's mistake is later followed by Robert Hunt in his often referred article History 
of Translation of Bible into Malay.” 

Also, as Soesilo’s book was first printed in 1982 and the second publication in 
1990, information about the controversial TMV 1987 and its 1996 revised version was 
not presented. Nonetheless, Soesilo writes an article which is published in the Bible 
Society of Malaysia (BSM) website entitled Malay Bible Translation: What's in Store 
for Malaysian Churches. This article contains brief data on the Malay Bible 


6.2? [n his account, the 


translation from the beginning until its revision for TMV 199 
use of “Allah” in the latest revised Bible is due to honouring the unanimous decision 
made by Heads of Malaysian Churches in 1985 and 1989 to use the word. He supports 
the usage as “Allah” has been historically in the Malay Alkitab from the beginning and 
secondly, the Arabic Bible also uses “Allah”. Soesilo, however, does not mention the 
theological aspect of the word nor mention the court case. 

There are some books written by Muslims in Malaysia who support the use of 


“Allah” by Christians such as Polemik Kalimah Allah: Antara Targhib dan Tarhib. 


The book is co-authored by Muhammad Nur Manuty and Wan Ji Wan Hussin. In 


P Soesilo, Daud H. Mengenal Alkitab Anda, (Indonesia: Lembaga AlKitab Indonesia, 2€ ed., 1990).42. 
Ibid.48. 

? Hunt, Robert. *History of Translation of Bible into Malay", Journal Malayan Branch of Royal 

Asiatic Society. Vol. 62 (1989).38-40. 

?! Soesilo, Daud H., “Malay Bible Translation: What's in Store for Malaysian Churches”, Bible Society 

of Malaysia (BSM), <http://www.bible.org.my/updates/body.php?id=55> 

(accessed 24 March, 2013) 

? The said article was later removed by the website master in the midst of the Bible confiscation 

controversy between Majlis Agam Islam Selangor (MAIS) and BSM. 


general, the book discusses this issue from the political perspective as Muhammad is a 
political activist, as is Wan Ji. 

The chapter written by Muhammad calls upon the Muslims not to fear the fact 
that Christians are likely to use *Allah" for propaganda purposes, rather that Muslims 
should look at this issue optimistically as an opportunity to reach out to the non- 
Muslims. According to him, the concern is real and legitimate but has been 
excessively overemphasized by politicians who exaggerate this issue to create an 
atmosphere that fosters unrest and racism. To him, Muslims should believe in the 
“Truth” and the intellectual power of Islam. Thus, they must believe that the “Truth” 
will always prevail and Allah will endow Muslims with guidance to dismiss all the 
confusions created by the non-Muslims in the Islamic beliefs.? He also denounces 
some small fractions of Muslims who choose the path of extremism. Clearly he states 
that such issues should be addressed by means of civilizational dialogue and 
understanding of what comparative religion is all about.” 

The second author of the book, Wan Ji, a social activist, writes his chapter 
with his usul fiqh and siyasah syar'iyyah background. His comments basically 
centered on the rights of non-Muslims that must be given to them in a Muslim state. 
And in the case of “Allah” he accommodates many verses of the Quran where non- 
believers are stated as mentioning the word *Allah".? To him this clearly is an 
endorsement from Allah that even non-Muslims are allowed to use “Allah” to depict 
their deity. He uses the debate method through which he states his opponents’ 
questions and later answers them using gawd ‘id fighiyyah (Islamic legal maxims) to 


counter the questions. Wan Ji neither clarifies the theological part of the case as he 





? Muhammad Nur Manuty & Wan Ji Wan Hussin, Polemik Isu Kalimah Allah; Antara Targhib dan 
Tarhib, (Kuala Lumpur, Penerbitan Ilham Baru, 2010) 3-11. 

?' Ibid. 15-17 

? Tbid.62-68 
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emphasizes mostly the juridical and political aspects, nor does he try to see why the 
Christians should use “Allah” from the Christians’ viewpoint. 

To understand the Malaysian Christians’ viewpoint on the usage of “Allah”, 
many Malaysian Christian churches and authorities have referred to the writings of Ng 
Kam Weng. Ng is a researcher and director at Kairos Research Center and he operates 
a website since 2006 named krisispraxis.com. The website loads many articles, 
responses and studies written by him and others to explain the Christian viewpoint on 
this issue from the beginning until now. In general, Ng's articles are objectively 
academic in nature, not emotional and no personal attacks. He writes about Christian 
theological or ideological arguments which are comprehensive and are often based on 
historical and linguistic data. He insists that “Allah” is not a translation from English 
source but rather from the Hebrew source. He also emphasizes on the difficulties that 
arise if “Allah” that has been used for 400 years by Malay literate Christians is asked 
to be changed. He often questions the source of the Muslims’ writings on 
Christianity.” However, the validity and factuality of the data that he raises about 
Islam in some places are not so accurate making some of his conclusions in need for 
further assessment.” 

With a different perspective on the issue, Poh Boon Sing writes his monograph 


Should Christians Use the Word “Allah”? He argues against the usage in terms of 





°° Ng, Kam Weng, “Allah is for All Malay Speaking People in Nusantara” Krisis &Praxis, 
<http://www.krisispraxis.com/archives/2008/01/allah-is-for-all-malay-speaking-people-in-nusantara/> 
(accessed 26 March, 2013). 

?' Ng, Kam Weng, “Response to Prof. Dzulkifli Abd. Razak Misreading of the Malay Bible” Krisis & 
Praxis, <http://www.krisispraxis.com/archives/2009/03/response-to-prof-dzulkufli-abdul-razak- 
misreading-of-the-malay-bible/> (accessed 26 March, 2013). 

(accessed 24 March 2013). 

?* For example, his claim that according to Islamic classical study, God has never revealed His name 
and also Allah is not listed by the Muslims to be among God's 99 names. Some of Ng's relevant claims 
are discussed in this thesis. See, Ng Kam Weng, Refutation of Muslim Scholar Arguments in the Allah 
Controversy Part 2/3, Krisis & Praxis. <http://www.krisispraxis.com/archives/2010/06/refutation-of- 
muslim-scholars-argument-in-the-allah-controversy-part-23/> (accessed 14" January 2015). 
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lingual, historical and theological facts. He explains how “Allah” which is God to 
Muslims is different from Christian understanding of God. Poh says though the 
Christians may first use "Allah" before the Muslim and the Muslim have virtually 
“hijacked” the usage, the word is widely associated with Islam today and this seems to 
be the reason for certain Christian groups to reject its use in favour of other words. F 
Poh's writing is important to look at for the balanced opinions among Christians in 
Malaysia. 

Another writing with the same issue on God's name but in a different context 
is Confronting Confucian Understandings of the Christian Doctrine of Salvation by 
Paulos Zhanzhu. Among the issues raised is the translation of God as Shen which 
according to some Chinese Protestants, is confusing. In Confucianism, besides giving 
a singular meaning for Heavenly Deity, Shen also provides plural connotation for 
lower gods in the heavens. Thus, some Chinese Protestants choose Shendi as 
translation for Christian God." However, there are several differences between Allah 
and the Shen case. Allah is said to be congruent with Eloah in Hebrew and Aloah in 
Syriac which are found in the earlier Christian texts. Shen or Shendi are clearly words 
loaned later by Christian preachers in China that have nothing to do with the early 
Christian language. To some extent, there are still some similar situations where 
comparison can be made between these cases, for instance in the issue of confused 
and misguided meanings. 

At the global level Christian literature, in 2006, The International Journal of 
Frontier Missiology includes articles related to the Christian absorption of foreign 


culture, beliefs and religion. “Allah” as God's name has been addressed in articles like 





? B.S.Poh, Should Christians Use the Word “Allah”? (Kuala Lumpur, Good News, 2009), 4-21. 

°° Huang, Paulos Zhanzhu, Confronting Confucian Understandings of the Christian Doctrine of 
Salvation - A systematic theological analysis of the Basic Problems in Confucian -Christian Dialogue, 
(Leiden, Brill,2009), 77-78 
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Allah in the Translation of the Bible by Kenneth J. Thomas and Presenting the Deity 
of Christ in the Bible by Rick Brown. Mentioning of the issue is also noted in articles 
on "Insider Movement" or Muslims convert to Christianity who retain all their Islamic 
cultures and practices except that they believe in the doctrine of Salvation." 

The chief editor for the journal Ralph D. Winter articulates in his preface that 
this method is the best way to approach Muslims.” From this context, it is clear that 
the Malaysian Christians point of view is different from the Western Christians point 
of view because the former insist that they mean not to preach Christianity to Muslims 
in Malaysia. According to them, the fight for right of all indigenous Malay speakers to 
name their Supreme Deity as Allah is parallel with the human freedom of speech and 
freedom to practice one's religion. However, though the Malaysian Christians 
basically deny the intention to promote their religion to the Muslims in Malaysia, 
these arguments sometimes are heard from some local Christians who contest for the 
right of a Muslim to change his or her religion. 

Concerned with the hidden agenda to proselytize Christianity to Muslims in 
Malaysia, Mohamed Ajmal Abdul Razak Al-Aidrus authors a monograph entitled 
Christian in the Search of a Name for God: A Right to Allah. In this monograph 
Mohamed Ajmal clearly insists that indeed there is an attempt to spread Christianity 
among Muslims, especially the Malays in Malaysia. He exposes written evidences 
which are available in Christian sources especially in The Moslem World journal. 


Among the disclosures is a suggestion made by G.E. Morrison in 1957 that the 


31 See example, Gary Corwin, “A Humble Appeal to C5/Insider Movement Muslim Ministry Advocates 
to Consider 10 Questions" International Journal of Frontier Missiology (IJFM), vol. 24. No. 1 (2007).. 
5-20. Also Kevin Higgins "Acts 15 and Insider Movement among Muslims: Questions, Process and 
Conclusions" . 29-40. 

? Winter, Ralph D., *From the Editor's Desk" International Journal of. Frontier Missiology, Vol. 23, 
no. 3 (2006)p. 92 

? Mohamed Ajmal Abdul Razak Al-Aidrus, Christian in Search of a Name for God: The Right to 
Allah, (Kuala Lumpur, Institute of Islamic Thought and Civilization (ISTAC), 2013).16. 
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missionary works to convert the Malays in Malaysia must continue. He also proposes 
that the Christian literatures must be published in Malay language; hence the existing 
materials in Indonesian language can be used with modifications for their usage in 
Malaysia." Mohamed Ajmal mentions, that in 1991, Northcott reported that a 
Malaysian Christian leader articulates his intention to evangelize the Malays saying: 
"For too long, many of our Christians in Malaysia have shied away from 
the issue of Muslim evangelism. The Government has decreed that we 
cannot share the Gospel with a Muslim, but has the Great Commission 
instructs us to preach the Gospel to everyone. We have to decide who 


we obey - God or man [?] If we do the former we also have to expect to 
face the consequence of imprisonment"? 


From this review, several points regarding the development of the Christians’ 
usage of the word “Allah” in the Malay language are argued. However, these 
important matters are rarely articulated in academic discussions in current polemics if 
indeed mentioned at all. This includes the Christians’ concept of “Allah” as used in 
the context of the Malay language and the credibility of the historical usage of “Allah” 
as argued in the traditions of the Arabs, Christians, Muslims and Malays. Likewise, 
other significant factors that contribute to the issue such as the promulgation of 
Christianity among the Malays and the human rights movements' conception of the 


issue are not given serious attention. 
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? Ibid. 22-24. 
35 Ibid. 32-33. 
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CHAPTER TWO 
THE CONCEPT OF DIVINITY IN CHRISTIANITY AND ISLAM 


To understand comprehensively the issue of the usage of "Allah" by Christian in 
Malaysia, the concept of divinity in Christianity and Islam has to be understood first. 
In this chapter, the concept of divinity in each religion will be discussed based on the 


mainstream groups’ belief in Malaysia. 


2.1 CHRISTIAN CONCEPT OF DIVINITY 


Christians believe in the existence of one God. This concept of monotheism is 
perceived in the doctrine of Trinity. Christian theologians recognise the challenge in 


defining God hence Gregory of Nyssa! wrote, “The closer we get to seeing God the 


more we realize that God is invisible. 


Historically, not until the fourth century did the Christian developed her full 
doctrine of God. Several ecumenical councils were held to resolve controversies that 
occurred among the churches in defining God and consolidating the concept of 


Trinity. : 


! Gregory of Nyssa (335-395) was one of the three known as the Cappadocian Fathers, a reference to 
the most celebrated Eastern Church thinkers. They were known for their Trinitarian and Christological 
thought in answering the Arian controversy. They were influenced by Origen in arguing for the 
legitimacy of homoiousius (that Jesus's substance is similar with the Father) which against the Catholic 
theory of homoousius (that Jesus is one substance with the Father). See Peter McEnhills and George 
Newlands, Fifty Key Christian Thinkers, (Oxford: Routledge, 2004). 102-109. 

? William C. Placher “What Do We Mean by God?” in Essentials of Christians Theology (Kentucky; 
Westminster John Knox Press, 2003), 52. 

? Marmion, Declan, An Introduction to Trinity, (Cambridge: Cambridge University Press, 2011), 25. 


17 


2.1.1 Divinity in the Doctrine of Trinity 

Trinity is a Latin term coined by Tertullian" in the third century; around 200 years 
after the death of Jesus to explain the divine nature. In the Bible, the term is nowhere 
to be found. Trinity is normally phrased as "three persons with one substance" or 
simply “trinity in unity" or triune.? The three persons mentioned are the Father, the 
Son and the Holy Spirit. Although the Bible does not mention the term, it tells about 
the oneness of God subtly in the context of the three persons in the experience of the 
Christian faith. Among the passages that describe the Trinity is Matthew 28: 19 Go 
therefore and make disciples of all nations, baptising them in the name of the Father 
and of the Son and of the Holy Spirit. Also I Corinthians 13: 12-13 For just the body is 
one and has many members, and all the members of the body though many are one 
body, so it is with Christ. For by one Spirit we were all baptised into one body and all 
were made to drink of one Spirit. 

Christian theologians use dogmatic terms to explain Trinity and the doctrine is 
associated with a variety of other doctrines such as salvation, redemption, and original 
sin. Instead of explaining the divinity alone, Trinity is developed to explain 
extensionally the human relationship with the divine. The term “three persons" in 
Trinity is to explain the interaction of God with mankind. The explanation of the 
divine through this relationship conceived the doctrine of salvation. After a lengthy 


explanation on terms such as person, salvation and human redemption McGrath 


^ Tertullian (160-225) was born in Carthage, in North Africa. He went to Rome and worked as a lawyer 
mostly in defending the Christians who then were regarded as the lawless civilians in the Roman 
Empire. His writings at the beginning were related to Christian practices but later were focused on 
attacking the heretics especially the Gnostics who followed the Greek philosophy in theology. As one 
of the earliest Latin Fathers, Tertullian introduced nearly 200 terms used in the Christian theology. See 
Peter McEnhills and George Newlands. 249-254. 

> Alister E. McGrath, Christian Ti heology: An Introduction, 3 ed. (Oxford; Blackwell Publishers Ltd., 
2001) p 321. 

* Bultin, Philip Walker, Revelation, Redemption and Response: Calvin's Trinitarian Understanding of 
the Devine Human Relationship (New York: Oxford University Press, 1995) p. 54-57. 
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defines Trinity as "the outcome of a process of sustained and critical reflection of the 
divine activity revealed in Scripture and continued in Christian experience." To 
summarize, in the Bible account the Son reveals his Father to the humanity through 


the Spirit. 


2.1.1.1 God the Father 


One of the Persons in Trinity is God the Father. Etymologically the English word 
“person” is derived from the Latin word for mask, i.e. persona. Tertullian who 
introduced the term selected the word persona to describe the divine nature to replace 
the Greek word hypostasis. 

In the Roman theatre, an actor will put on different masks by which the 
audiences will apprehend the role that is being played. According to McGrath, it is 
possible that Tertullian wanted his readers to understand the idea of “Three Persons 
One Substance" to mean that the one God played three distinct yet related roles in the 
great drama of human redemption. "° 

In Christianity, God the Father is accepted as the first person in Trinity. Being 


the first, neither means that there is a hierarchal understanding in Trinity nor that it 





7 McGrath, 321. 

* The word persona is linked to the Etruscan word for goddess Persephone. In her festival, devotees 
will be wearing a mask. Until the time of Cicero persona has developed to bring variety of meanings, 
but its meaning as the mask worn by the actor in the Roman theater remains. Mc Grath, p.267-269. 

? By the fourth century the early Christian theologians who spoke Greek and Latin were drifting apart. 
The Eastern Orthodox like the Cappadocian Fathers tended to emphasize on God's threeness; that God 
is three hypostasis in one ousia (three substances of one being). Hypostasis literally means from which 
substance something stands. The Western Christians the Latin speaking Catholic stress on God's 
oneness (three personas in one substantia). Consequently, the churches excommunicated each other 
due to perceptions on coined terms by their opposing group. In modern European languages, the 
English word Person is also debated as the term tends to mean J; the center of consciousness. Modern 
theologian such as Karl Bath proposes “modes of being" while Karl Rahner uses “distinct modes of 
subsisting” to alternatively replace “Person”. See Placher, pp.57-59. 

Also see Jenson’s explanation of the difference between hypostasis and persona as he articulates on 
Antioch, Alexandrian and Chalcedon. Robert W. Jenson, “How does Jesus Make a Difference” in 
Essentials of Christian Theology, p 197-200. 

? McGrath, p 269. 
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means the inexistence of other persons in certain time. It is specifically meant to 
emphasize on the sequence of the history of Christology as Father is the beginning of 
the Child and at the same time he cannot be a Father without the Child.!' 

The role of Father in Christianity is nothing similar to the concept of Father in 
Judaism although Christianity adopted many fundamentals of Jewish understanding of 
God. In Judaism, “Father” is understood as hyperbole for God who loves and cares 
towards His chosen people. God is denoted as the Father of the Israeli nation and 
Father of certain Israeli individuals in the Old Testament"? but to call the God as the 
Father in prayers is unusual in the Jews" practice. Thus in Judaism the term “Father” 
is not commonly used to connote God. 

In Christianity the fatherhood of God takes a different notion as Jesus 
distinctively addressed and referred to God as “my Father" or “Abba” making himself 
out to be the distinctive Son. Father is thus understood as from whom the only child 
comes. The Father is also called as the beginning, the term which sometimes refers to 
the timeless person or the Creator. ^ Tn the Nicene Creed (325) which marks the 
Christian collective stand on the persons of the Trinity, this understanding is 
emphasized. The Christians declare their “belief in one God, the Father Almighty, 
Maker of heaven and earth and of all things visible and invisible.” 

Adolf von Harnack” in explaining the history of the dogma says that “person” 
is introduced in the Christian terminology to debunk the idea of an impersonal God 
' Ibid. 342. 

? See for example: Deut 32:6, Isa 63:16, Jeremiah 3: 4-19, Mal 1:6, 2:10, 2 Sam 7:14, 1 Chron 17:13, 
22310, 28:6. See also: David S. Cunningham, “What Do We Mean by God?” in Essentials of Christian 
Theology, pp.76-77 

> Fatherhood of God, Bible Study Tool.com <http://www.biblestudytools.com/dictionaries/bakers- 
evangelical-dictionary/fatherhood-of-god.html> accessed on 20 May 2014. . 

^ Jenson, p 195. 

5 Adolf Von Harnack (1851-1930) was one of the greatest Church historians of all time. He was part of 


the theologian school that developed a contemporary theology in responding to the insight of Kant. He 
interpreted Jesus to be rejecting external form of religious practice in favour of a combination of 
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that denies the reality of God's attribute. Impersonal God has penetrated its way into 
Christianity through Hellenistic philosophy as to be found in the Aristotelian classical 
logic and expounded by Spinoza’ in the modern era.” 

Because personal God has real actions and attributes in Christian theology, "° it 
consequently means the Father creates the universe with His will and power. Through 
the person, God interacts with the world and man by which the Father verifies His 
perfect love and compassion for human. His love arises from true feelings of human 
suffering through the Son who experiences suffering and death. '? According to 
McGrath, the concept of a person however, is not understood as God existing in 
different modes of being or theologically termed as Modalism. He explains that 
Modalism is a heretic understanding of Trinity." Trinity in Unity does not mean the 
Father created the world alone. It was actually God in His unity that created the world. 
Creation is only the role done by the person of Father in the sequence of affair 


determined by God. In Tertullian account, the three persons of the Trinity are distinct 


religion and morality based on the intention of the believer. He held to the opinion that the original 
message of Jesus has to be freed of doctrines and ecclesiastical institutions which he regarded as 
unhelpful Hellenisation of the original gospel message. See Peter McEnhills and George Newlands, . 
131-134. 

' Baruch Spinoza (1632-1677) later changed his name to Benedict. A Spanish Jewish born in 
Amsterdam, he was from the Marranos family (Jewish who were compelled to conform outwardly to 
Christianity). Spinoza's Christianity was influenced by Hobbes, and other latitudinarian Christians who 
emphasized on moral life not dogma. Spinoza regarded the Antitinitarians as the most genuine 
Christians. Spinozism is the monist philosophical system which defines God as a singular self- 
subsistent substance, with both matter and thought being attributes of such. In Spinozism, the concept 
of a personal relationship with God comes from the position that one is a part of an infinite 
interdependent organism. Spinoza argued that everything 1s a derivative of God, interconnected with all 
of existence. See Mason, Richard, Spinoza: Logic, Knowledge and Religion, (England: Ashgate, 2007), 
. 73-104. 

17 The idea of personal relationship such as love suggests a reciprocal character to God dealing with us. 
For Aristotle, the nature of attribute and action implies change in the being or ousia. Any change in 
ousia means imperfection. God thus cannot know or love nothing less than himself. Thus God cannot 
have any attribute or action to become a perfect God. This 1dea influenced some Christian theologians 
to believe in Trinity as metaphorical. Spinoza said it is not possible talking about God loving anyone as 
this proves to be inconsistent with the idea of a perfect God. See MacGrath p. 269-270. 

'S See Richard Swineburn, The Christian God, (US: Oxford Press, 1994), p 126-127. 

1? See MacGrath, p. 346-349 

? bid. 327 
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yet not divided; different yet not separated (distincti non divisi, discreti non 
separati)?! 

To avoid the understanding of God acting in modes, Christianity introduces 
two approaches to response to notions such as Father as the Creator. The approaches 
are “Mutual Interpenetration" (perichoresis) and “Appropriation”. Perichoresis refers 
to the manner in which the three persons of Trinity relate to one another. It allows the 
individuality of the person to stay while insisting that every person shares the life of 
the other two.” For instance, the Father also suffered the pain and experienced the 
death of the Son. 

The idea of “Appropriation” insists that every person involves in every 
outward action of the Godhead or the works of Trinity are a unity.” Nevertheless, it is 
acceptable to say that certain action is the work of certain person such as creation to 
be the act of the Father. Thus the doctrines of Appropriation and Perichoresis allow a 
Christian to think of the Godhead as a community of being in which all is shared and 
mutually exchanged.” Through this doctrine God the Father is perceived as the 
Beginning, the Omnipotence Creator who creates with His Wisdom and Will, from 
whom the Son is begotten. All of these attributes are normally used by the Christians 


as suitable names to refer to God the Father.” 


?! Tbid. 324 

? Ibid. 322-327 

? bid. 

” Tbid. 

25 The Trinity scholars continue to argue on the name of God. Some authors use the term “proper names 
of God" and others “a.ropriate names of God". See Placher, 59. Also see Gerald O' Collins, S.J, The 
Tripersonal God, Understanding and Interpreting the Trinity, (London, Geoffrey Chapman, 1990), . 
79-104. 
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2.1.1.2 God the Son 


In the Gospels as the chronological biography of Jesus was detailed, Jesus was never 
reported to have plainly admitted that he is God. The constant theme of the Gospels is 
his intimacy with the Father.” In Mark 1: 11, God says “Thou art my beloved Son; 
with thee I am well pleased." And Jesus remarked that he will ascend to his Father and 
their Father who sent him.” The most explicit account about Jesus’ divinity in the 
Gospels is in John 1:1 whereby is mentioned that from the beginning “the Word” 
which is another term used for Jesus was God who later took flesh.?? Also, in John 
20:28 in Thomas's confession he addressed Jesus saying “My Lord and My God". 
Some authors analyzed that the Gospel writers were reluctant to speak of Jesus as God 
because of the strict monotheism of Israel. According to them, the early Christian 
community was overwhelmed by their sense of God as Father. It is from the letters of 
Paul, the Acts and other New Testament writings that they concluded the divinity of 
Jesus as well as his truly human nature. ?? 

In the early stage of Christianity, controversies happened among followers of 
Arius and Athanasius in the divinity of Jesus. When Arianism was declared as heresy 
in the Council of Nicaea in the year 325, Jesus became the center of Christian 


theological study during the classical era until the Enlightenment.” 





?6 See for instance: Matt 11:27, Mark 1: 9-11, Luke 10:22 and John 6:44. 

?' John 20:16-17. According to Strange, Jesus distinctively called God his Father (Abba) and taught the 
followers to do the same in their prayers. It does not mean that they are begotten from God like Jesus, 
instead they are experiencing the life of Jesus; making them the children of God as they united with 
Jesus through the spirit of baptism. See Roderick Strange, The Catholic Faith, (New York, Oxford 
University Press, 1986), p.185. 

?* John 1:1-4 “In the beginning was the Word, and the Word was with God and the Word was God, He 
was in the beginning with God; all thing were made through him and without him was not anything 
made that was made. In him was life and the life was the light of men." 

? D.E.H. Whiteley, The Theology of St. Paul, (Great Britain, Oxford Basil Blackwell, 2”™ edition, 1974) 
p 105-106. Also see McGrath, 355. 

?? Strange, . 178-181. 

`! MacGrath. . 345-347 
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In Christian theology the study of the person of Jesus is called Christology and 
the study of his work for the salvation of humanity is called Soteriology.?? 
Contemporary theologians' approach to Christology is normally made through the 
name and the titles which are applied to Jesus.” Jesus was given the titles of Christ or 
Messiah, Lord, Son of God, and the Word. The titles are derived from the scripture 
and used in Pauline Christology. The name and titles explain the Christian concept of 
divinity in the second person of God. Jesus is a God given name used in many 
English Bibles. In Matthew 1:21 and Luke 1:31 God told Mary that she will conceive 
a son who will be named as Jesus; a man who save his people from their sin. In 
Biblical Greek his name is written as Iesous. Jesus name in Hebrew is Yashua’. 
According to the Christians, the divinity of Jesus is illustrated in many forms in the 
Bible. The main forms are to be found in places where Jesus is mentioned as Son of 
God and is depicted as doing certain divine actions. 

Paul used the term “Son of God" in relation both to Jesus and the believers. 
The sonship of the believers is derived from adoption while that of Jesus originates 
from his being as God's own son" (Roman 8:31). This special child of God is born of 
God and from God with perfect divinity in his nature. Jesus says “Anyone who has 
seen me, has seen Father: (John 14:9). As he revealed God he is God.” 

Jesus is called as Christ. The word comes from the Greek word Kristos which 
Is a translation from the Hebrew word Messiah, which means the anointed one. In 
Jewish tradition, the prophet and the king were to be anointed with olive oil as a 
symbolic appointment by God. Since Jesus spoke about the kingdom of God as well 


as the child who will sit on the throne, he must be the anointed one. The Pharisees and 





? Ibid. 
33 Whiteley, 101. 
34 MacGrath. . 352-355 
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the zealots accused him as calling the Jews to fight against the Roman king and to 
appoint himself the king.” With this accusation Jesus was unjustly sentenced to death 
at the cross. 

In the English Bible, Jesus is called Lord, a translation from the Greek word 
Kyrios. This honorific title is not a proper name. During the time of Jesus, the Jews 
refused to call the king of Rome as Kyrios because they perceived the word “Lord” is 
only appropriate to be addressed to God." Because of this event the word “Kyrios” or 
"Lord" have a great significant as a theological term in Christianity to express the 
divinity of Jesus. In the New Testament there are several passages that show Jesus as 
the Lord doing God's action which confirms the divinity of the Lord such as curing 
the blind and giving lives. In addition, his followers were also noted as prostrating to 
the Lord and worshiped him.?* 

The terms “Lord” as title for Jesus in the New Testament and "LORD" for 
YHWH in the Old Testament are translated in Alkitab as “Tuhan” and “TUHAN”. 
“Tuhan” in Malay literally means God." The term “Tuan” which is the literal Malay 
translation for lord or master is not used for Jesus in alKitab though used for other 
than him.“ To distinguish these mixed terms for God and Lord which in literal Malay 


are Tuhan and Tuan respectively, *God" (with capital letter) is translated in Malay 





? Ibid. . 356-357 

?* In the Bible, the terms LORD and Lord are employed. LORD is to translate nin! (YHWH) which 
originally is an abbreviation for the proper name of God found only in the Old Testament of Hebrew 
Bible. When the Jews come across the word YHWH or the Tetragrammaton in the Torah they will 
pronounce “Adonai” as an alternate pronunciation for the word because it is blasphemous for mortals to 
mention God's name. Besides, no one knows how to pronounce YHWH. Adonai as referred by the Jews 
was later translated into Greek Septuagint Bible as Kyrios. As Kyrios means Lord in English, to 
distinguish between Lord for YHWH and Lord for Jesus, YHWH is translated as “LORD” while Kyrios 
for Jesus is written as “Lord”. See ibid. p. 354 

*” Ibid. 

?* Ibid., 354-355. 

3 “g0d”.Kamus Dwibahasa Bahasa Inggeris-BahasaMelayu. Dewan Bahasa dan Pustaka 2" edition, 
2002. 

?? For the word “Lord” translated as “Tuan”, see example from a/KitabYudit 11:5-6. 
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Bible as “Allah” whereas “Lord” is translated as “Tuhan "^! Malay Bible translation 


of God and Lord is illustrated in the table. 


Table 2.1 Malay Bible Translation for English Theological Terms 

















English Word in the Bible Malay Word in Alkitab 
God Allah 
God allah,” tuhan, dewa, berhala 
gods ilahi,“ para allah, makhluk-makhluk 
syurga,“ 
LORD TUHAN 
Lord Tuhan, Raja (for devine being), 
Tuan, Raja (for others)? 














Jesus is also divine because he is the Logos or the Word. The idea of God's 
speech is basically treated as a distinctive though not separated entity which exists 
within the God." The Word is first portrayed as within God during creation which 
proposes the pre-existence of Jesus." Later the Word of God is portrayed as taking 
flesh and going forth into the human world with the will of God to bring guidance, 


judgement and salvation. 


4l In some passages of the Bible “god” (with small letter) is translated as “tuhan” in replace of the old 
version of translation which translated “god” as “allah” (with lowercase) see example from al/Kitab; 
Nombor.25:3, Ulangan 6:14, Mazmur 81:10 

? See TB1974 

#8 See Mazmur 82:6 

^ See Mazmur 82:1, para allah (TB1974) makhluk-makhluk syurga (TMV) 

^ In some passages the word Tuan is used as translation for the English word “Sir” (see example 
Samuel 25:31), and for the word *you" when addressing King or the Noble (see example Maccabeus 
15:30). 

46 MacGrath, . 369-370 

7 John 1:1 
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According to the Old Testaments only God can save, hence the coming of 
Jesus to save humanity proves that Jesus is God^. The theologians raised question on 
the possibility of God to suffer and die as Jesus is described to sacrifice himself for 
human salvation and redemption. 

During the classical formation, Trinity conceived the ideas of the divine 
through the Hellenistic philosophy which emphasizes that the perfectness of God 
implies any change in God as impossible. Suffering and death imply changes in God, 
so it is impossible for God. A change from perfectness towards inefficiency is even 
worse in the case of God as in suffering and death. Philo in his quod Deus sit 
immutabilis mentioned that in the Bible, passages where God is depicted as suffering 
shall be taken as metaphor. Anselm of Canterbury? clarified that God's grace actually 
is what is experienced by people rather than what takes place in God. He said that 
God's love and compassion is purely figurative.” 

However, these classical views have raised concerns about the fact that Jesus 
was incarnated as human and he was crucified and died crucified. Thus, the 
theological explanation to address the fact of the suffering and death of the Lord 


arises. Martin Luther in his treatise A theologia Crucis explained that God is hidden as 





* Isaiah 43:11 

? See Matthew 1:21, Acts 4:12, Luke 2:11 

5 Anselm of Canterbury (1033-1109) was the Archbishop of Canterbury and the most profound 
theologian of the medieval period. He differed from most of his contemporaries by relying on reason 
rather than citing the authorities as a way to approaching theological problems. His famous phrase 
“fides quarens intellectum "(faith seeking to understand). Using his method of reasoning he established 
his cosmological argument of God as necessity being which later influenced many modern philosophers 
such as Aquinas, Descartes, Kant, Leibniz and Hegel. His greatest contribution was to rationally 
establish the doctrine of Trinity. Dissatisfied with the “theory of atonement” which tended to focus on 
the death of Christ as a ransom paid by God to the devil for the soul of humankind, Anselm blended the 
feudal lord and vassal relation as a way of understanding the divine by which only a God can redeem a 
sin made towards God hence God became human. See Peter McEnhills and George Newlands, Fifty 
Key Christian Thinkers, (Oxford: Routledge, 2004) . 9-16. 

?' MacGrath, . 374-375 
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He suffered and died as the Son who suffered on the cross. Luther used the term “a 
crucified God" while insisting his argument.” 

Jurgen Moltman in The Crucified God stressed that the cross is a criteria of 
Christian belief by which the crucifixion is to be seen as the Father tasted the suffering 
of the Son to redeem humanity from their sin. He also argues that God who does not 
suffer is ignorant of what suffering is all about thus he cannot be a perfect forgiving 
God. For him God is not forced to suffer, but He Himself chooses to suffer in 
accordance to His compassionate nature of love.” Eberhard J ungel wrote that through 
Christ’s death, God involves himself with the transitory world of suffering. Through 
the cross of Christ, God tasted death thus affected by it and knows what death is like." 
In the 20" century the idea of suffering God was accepted and became a new 
orthodoxy. 

To conclude, the concept of God in the person of Jesus is understood by 
Christians in his nature and his attribute. The nature of Jesus is being the Word or the 
Logos that was breathed into human womb and took flesh. The attribute of Jesus is the 
divine work of salvation and the suffering that he went through as human. Through 
having faith in the salvation work of the Son, the believers will be saved with the 


mercy of the Father. 


2.1.1.3 God the Holy Spirit 


The Holy Spirit, the third person is divine according to John 4:24 which clearly states 
that God is Spirit (Ruach). The Hebrew word Ruach is translated into several 


meanings in English and “spirit” is commonly used to define the act of giving life and 





?? Ibid. p.278 
5 Ibid. p.280-281 
* Ibid. 
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death. Other translations for the word in the Bible are wind, breath, and charism which 
are all associated with strength, subtleness, spontaneous and unpredictable yet 
universal in effect.” These translations define the attributes of the Holy Spirit which 
are in line with the attributes of God. 

Passages in the Bibles affirm that the Holy Spirit has actively interacted in 
Jesus' life from his birth until he is resurrected.” The role of Spirit is thus to give life 
and to bring life back after death. The act of the Spirit as breath that gives life is also 
recorded in the Bible in the creation of Adam (Genesis 2:7) and in the story of the dry 
bone which return into life (Ezekiel 37: 1-14). Theologians note that the Spirit is 
associated with God's work of creation. ?' 

According to McGrath, the Spirit also makes human eternal life with God 
possible. This is the role of the Spirit as charism. The technical term refers to the 
filling of an individual with the Spirit of God by which the person in question is 
enabled to perform tasks which would otherwise be impossible.?* The consequence of 
the endowment with the Spirit is portrayed in the case of prophecy. The prophets’ 
credential rested upon an endowment of the Spirit which indicates the authenticity of 
the message from God.?? Likewise, it is impossible for a human to return to the 
Kingdom of God by his own effort after his fall due to the original sin. Only through 
charism from the Spirit of God can this happen. By believing in Jesus and his work, 
the Spirit is breathed into the human. As the Spirit makes God known to man, its role 
becomes important in human salvation. Thus, McGrath explains, the role of the Spirit 


is to light the way towards the truth of God. Without the Spirit the truth remains 





55 John MacQuarrie, Principles of Christian Theology, (New York, Charles Scribner's Son, 2" edition, 
1977). p.328 

°° MacGrath, p. 313 

57 Tbid. 

?* Tid. 

?? Ibid. 
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obscure. When someone believes in Jesus and his work of redemption, the Spirit will 
give life to the heart of the man or the woman to return to the Kingdom of Heaven. It 
is the ascending of the man or the woman to Heaven after the downfall due to the 
original sin. 

The Spirit also serves to establish a living relationship between Christ and the 
believers. It is also illustrated as wisdom and sometimes as military and leadership 
power bestowed onto other than prophets. 9? 

There is a disagreement among theologians about the nature of the Spirit's 
divine perfection and its form of relationship with the Father and the Son, but in 
general it has been accepted as one of the persons that come from Godhead,” not born 
like the Son but is blown. Since the Spirit has a divine nature, for being breathed by 
the Father and the Son and it has divine action of giving life, he is thus God. 

The understanding of the relation between the persons of Trinity and human 


experience of God is explained by Christian theologians in the doctrine of Salvation. 


2.1.2 Divinity in the Doctrine of Salvation 


Christianity’s understanding of Salvation is dogmatic and it is emphasized in its 
teachings.” Salvation relates what is found in the Old Testaments to the New 
Testaments. In the Old Testament, God created the heaven and earth in six days and 


He saw the whole creation as good. Then God created the first man from dust. Man is 


$? See Genesis 41:38-9, Exodus 28:3,35:31, Deut 34:9, Judges 14:6, 19:15. 

*! The controversy is called filioque in Latin which literally means “and from Son". The Cappadocian 
fathers who emphasized on the creation and the work of the Father regarded that the Spirit is from the 
Father. The Latin fathers considered that this would imply that God as having two Sons, thus in the 
Eleventh Council of Toledo (675) it was decided that the Spirit is both from the Father and the Son. The 
controversy split the Christian churches into two around 1054 i.e. into Catholicism in line with the 
Latin Fathers and Orthodoxy in line with the Cappadocian Fathers. See MacGrath, . 324-325, 340-343. 
© The term “economy of salvation" is suggested by Irenaeus (130-220) to explain the dogma. The term 
is derived from the Greek word oikonomia, which means the way by which one's affairs are ordered. 
What is meant by this term is the explanation of how God has ordered the salvation of humanity 
throughout history. See McGrath .321-324 
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the best creation of God because God created man in His image and likeness. Man can 
be like God because of this image and likeness. Man has will by which he can acquire 
the knowledge to do good or bad. During the creation of man God breathed into man 
thus the man became alive. Because the breath of God is divine, man possesses a 
parcel of divinity and the ability to live and be with God. 

Then the first man and his wife, Adam and Eve, violated the prohibition of 
God when they consumed the forbidden fruit of Eden. This violation is a sin and the 
nature of thus sin is rebellion against God. It is as if man claims that to his accord he 
can put God behind and choose between good and bad. This pollutes the purity of God 
in them as they turned away from God and turned to the material world. Because of 
his sin Adam has fallen from his grace and because of the darkness of the sin the light 
of God within Adam is lost. Since the committed sin was cardinal, it was passed on to 
the progeny of Adam continuously. This event conceived the doctrine of Original 
Sin. As the consequence of the rebellion, man was casted away from Paradise to toil 
on earth and taste the suffering of life and death. His progeny will continue in the loss 
and fall as long as they look at the material world and do not turn to God. 

McGrath explains that the concept of salvation is established when humanity 
must return to God. To live the eternal life with God, humans have to regain the lost 
light of God within them. While God has mercy, God cannot forgive humanity as long 
as they do not return to their original state with the divine. God has called people ever 
since to come back to Him, yet because the sin is grave man cannot hear the call of 
God and they continue to go astray and suffer. 

In the Old Testament, God sent many messengers to call people back to Him. 


The messengers delivered the divine words of God therefore these divine words dwell 





& See MacGrath . 440-446 and Damien,. 121-128. 
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in them. However, these words do not incarnate within their bodies. The messengers 
or the prophets remain as human beings without divine perfection. People were taught 
by them how to live with God and to perform sacrifice as a sign of returning to God.* 

After a long time and people still fail to return, God established a new 
covenant to save humanity. The new covenant is salvation through Jesus. In the new 
covenant God breathed His Word into a human womb. Then the Word took flesh and 
became man. In contrast to the nature of the prophets, this Word incarnated with the 
human body. Not only it dwelt in the human body like the case of prophets, it became 
human too. This Word is Jesus, Son of God, born of the Father. The Son of God 
lived among humans and told them about the coming of God's kingdom. And as he 
told of the coming of the kingdom of God in which he will be sitting on the throne he 
became the Messiah™, a man touted by the Jews. 

Through Christology the nature of Jesus and the Father as one is explained. 
The Father is one with Jesus as He discerned the suffering endured by the Son as a 
human being. The Son willed to sacrifice himself as redemption for the human sin and 
as a symbol of returning to God. As the Father felt the pain of losing His Son and the 
pain experienced by the Son, the Father accepted the sacrifice. With His compassion 
and His love He willed to forgive all who have faith in the coming of the child as their 
savior and redeemer. 

The dead Son then returned and resurrected with the Holy Spirit after three 
days. He called the people to believe in His works for their salvation. People who 
believe in the arrangement of the birth of Jesus, his death until his resurrection will be 


breathed into with the light of the Holy Spirit. The Spirit is the breath of life and it 





*^ MacGrath .409-415. 
Kennedy, Philip, Christianity: An Introduction, (London, I.B.Tauris, 2011) . 233-235 
°° Mac Grath, . 351-352 
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restores the divinity of man. Only by having faith in the Father, the Son and the Holy 


Spirit people will be safe and able to live with God." 


2.1.3 God's Name in Christianity 


In depicting the divine, Christians do not use certain proper name for God even 
though God has name. According to Walters, expression of name as referred by 
humans limits the nature of God and confines God in human definition.” Thus, the 
Christians use only titles in rendering God. When God's title is called by proper name 
it is in the context of human perception and notion. As the titles are human notions 
they can be translated into any language contextually to be understood by the 
believers.” The word *God" and the terms used for depicting the Persons are thus all 
titles except Jesus. Consequently, Christians of various languages use their own 
suitable term to depict God and the Lord. 

By putting the Christians’ understanding of naming God together with their 
other doctrines such as the doctrine of Trinity and Salvation, it is thus clear that when 
they translated “God” as “Allah” in Arabic and languages of countries with Muslim 
majority, “Allah” is not a proper name, and that “Allah” is also three persons in unity. 
This is the concept followed by Christians in Malaysia which generally follow the 
Western Churches. 

However, the majority of Arab Christians who are of the Orthodox domination 
do not follow the Western Churches' method that begins the reflection on Trinity from 
the unity of God. Since Middle East is the region for the birth place of Nestorians and 


other Oriental Orthodox groups, they have different understanding of Trinity from the 





67 7; 
Ibid. 

6 Walters, Albert Sudararaj, Interview by myself, Seremban, Negeri Sembilan, 12 August 2013. 

© Tan Kong Beng, Interview by myself, Petaling Jaya, Selangor, 27 December 2013. 
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Western Christianity on the nature of Jesus and the Holy Spirit. Theologically, to 
explain Trinity, the Orthodox Churches emphasized on the threeness of God and how 
they are experienced with priority assigned to the Father as the source.” “Allah” is 
thus mainly used to refer to the person who creates or the Father." .The Arab 
Christians also have no problem with the Muslims when they depict Allah and J/ah as 
they understood the semantic of these words in the culture of Arabic language.” 

As for the Christians in Muslim majority non Arab countries, their usage of the 
word to denote God varies. Some use “Allah” and some use other word found in the 
native language to denote God. For most of these countries where Christianity arrived 
in the region before Islam and the population is homogenous, the Christians of the 
same race would avoid to use the term used by the Muslims. In countries where 
Christianity arrived after Islam the translators use “Allah” for God. Some of the 


translations are listed in the table as follow: 


7 McGrath, p. 23 and .330-331. 

71 Among the controversies that separate the Eastern, Oriental and Western Christianity is the nature of 
Jesus. The Orthodox Non Chalcedon like the followers of the Syrian Church, Abyssinian Church and 
the Coptic believe that Jesus is both divine and human but the nature of both is one. According to 
Trimingham the majority of Christians in the Arab lands were Monophysite who believed that the 
nature of both is only divine. The Western Church believes that Jesus has two natures; divine and 
human. See Trimingham, J. Spencer, Christianity Among the Arabs in Pre-Islamic Times (Beirut: 
Librarie du Liban, 1979) 163- 169, and MacGrath 364-368. 

72 see Yünus Shaikh al-Yasü'i, Al-Nasrāniyyah wa Addbuhd bain ‘Arab al-Jāhiliyyah, (Beirut: Dar 
Mashriq, 1986), 158-159. 
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Table 2.2 Vernacular Terms for God and Lord in Muslim Majority Countries” 





Muslim Majority Country and 
Language 


The Vernacular Terms 
for God and Lord 





Iran- Farsi 


Khuda, Khudawand 





Pakistan-Urdu 


Khuda, Khudawand 





Turkey- Turkish 


Tamri, Rab 





African Languages 
Hausa (spoken by many races) 
Swahili 
Yoruba 


Allah, Ubangiji 
Mungu, Bwana 
Olorun, Oluwa 








Bangladesh- Bengali 





Ishvar, Probu 








These words are understood as generic terms which can be commonly used to 
depict any god or lord in these languages without bearing idolatry meanings. There 
are some movements to use “Allah” for God in Turkey and Bangladesh recently” to 
meet the contextualization mission towards the majority Muslim native, yet the usage 
is not widely spread. 

In countries like Malaysia and Indonesia which are multiethnic, and the 
language spoken by the Muslim majority is the official language, “Allah” is used for 
God in the vernacular Bible of the Iban, Baba Nyonya, and other ethnic groups due to 


the influence of the majority language, i.e. the Muslim. 





7? The translation search is made via unitedbiblesocieties.org. UBS is the umbrella organization for 
bible societies around the world and responsible indirectly in many translation works. Bible Society 
Malaysia is also under UBS and was advised by UBS expert in reviewing Alkitab. 

7 Hausa is the language of Hausa people who live in several countries. 

7 Kenneth J. Thomas, “Allah in the Translation of Bible", International Journal of Frontier Misions, 
vol. 23, no.4 (2006), p: 172. 


35 


22 MUSLIM CONCEPT OF DIVINITY 


Islamic concept of the divinity is absolute or strict monotheism. This concept of 
monotheism in Muslim faith is called Tawhid. There is only one Divinity who is also 
the one and only God and this God is called “Allah”. 
This name has never been attributed to any other pagan god in Mecca or in the 
Arab Peninsular (Jazirah al- 'Arab) during the period before Islam (al-Jahiliyyah).’° 
Allah is the center of all existences and therefore it is imperative that Muslims 


understand Divinity and the concept of divinity correctly. 


2.2.1 Divinity in the Concept of Tawhid (Oneness) 


Tawhid according to scholars means literally to make a thing single. The opposite of 
tawhid is shirk which means to have an equal partner or to associate something with 
other thing.” In the context of the Divine, tawhid means recognizing that Allah is one 
and only in His Lordship (Rubübiyyah), in Worshipness (Uluhiyyah), and the reality 
of His Names and Attributes (Asmd’ wa Sifat).” Consequently, if any individual 
recognizes and believes that there is other god who is equal to Allah in one of these 
elements or more he or she has committed shirk (polytheism) and the tawhid is 
considered as corrupted and void. 

Tawhid is achievable only when two conditions are met, first is to affirm the 
existence of the elements (al-ithbat) and second is the denial of the opposite existence 
to the elements (al-nafy). If one of these conditions is not fulfilled the faith is then 


endangered. If someone affirms Allah is worthy to be worshipped without denying the 





76 Ibn Mazür, Muhammad Ibn Mukram, Lisän al- Arab, (Beirut: Dar al-Sadir, without year) vol.13 p. 
467. 

7 Al-Afghàny, Shams al-Din Ibn Muhammad, Juhüd ‘Ulama’ al-Hanafiyyah fi Ibtàl al-‘Aqdid al- 
Qubüriyyah, (Jeddah: Dar al-Sumai‘iy, 1996) vol.1 p. 83. 

78 A] ‘Abd al-Latif, ‘Abd al-‘Aziz Muhammad, Al-Tauhid lil al-Nashiah wal Mubtadiin, (Saudi Arabia: 
Wizarah Shuün al-Islamiyyah wal Auqaf wal Da ‘wah wal Irshad, 2002) p.11. 
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divinity of other gods, his faith and tawhid are not valid and he has committed 
blasphemy.” 

Because of the findametal role of tawhid in the life of a Muslim, the 
pronouncement of shahadah becomes the first requirement to be a Muslim. Shahadah 
is pronounced as Ashhadu an Ia ilaha illa Allah, wa anna Muhammadan Rasülullah, 
which means “I bear witness that there is no god worthy of worship except Allah and 
Muhammad is the Messenger of Allah. A person who embraces Islam must 
understand the meaning of this proclamation and not just utter it heedlessly. 


Understanding this concept is called knowing Allah (ma ‘rifatullah).° 


2.2.1.1 The Interconnection between Three Elements of Tawhid 


The three elements of tawhid, i.e. His Lordship, Worshipness and Names are all 
related to each other. The correct understanding of Allah’s Lordship requires a 
believer to manifest the faith in the realm of Allah’s Worshipness and this is the 
essence of shahadah (witnessing), the Creed of Islam. The acknowledgment of 
Allah’s Oneness in worshipness signifies a true belief in His Lordship. Allah’s 
Oneness in Names and Attributes comprises of His Oneness in Lordship and 


Worshipness also. All the three tawhid elements are infused in each other.?' 





PA]-Fauzàn, Salih Ibn Fauzan, [‘dnah al-Mustafid bi Sharh Kitab al-Tauhid (Beirut: Muassasah al- 
Risalah, 2007)p. 73 

3? ' AI-Najdiy, ‘Abd al-Rahman Ibn al-Qasim, Hashiyah al-Usül al-Thalathah, (Saudi Arabia, Wizárah 
Shuün al-Islamiyyah wal Auqaf wal Da ‘wah wal Irshad, 1995)p. 35 

*! [bn *Uthaimin, Muhammad, Al-Qawá'id al-Muthla fi Sifat Allah wa Asmaihi al-Husna (Cairo: 
Maktabah al-Sunnah, 2000)p. 25 
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2.2.1.2 The Divine Oneness in Lordship (Tawhid al-Rububiyyah) 


The basic understanding of Lordship is to believe in Allah as the Creator (al-Khaliq). 
This understanding of Divine Lordship is called al-Rububiyyah in Arabic term.? Al- 
Quran further explains that the word al-Rabb (Lord) which is also one of His names is 
not merely confined in the ability to create. Al-Rabb also incorporates the meanings of 
other attributes such as to posses (al-Malik), to sustain (al-Ràziq) and to govern (al- 
Mudabbir).? Thus al-Rabb (Lord) combines the meaning of creation, possession, 
sustaining and governing in the Lordship of the Divine." 

In the Quran Allah says, “And mention when your Lord (Rabbuka) took from 
the children of Adam, their descendents, from their loins and made them testify, 
saying to them, “Am I not your Lord (Rabbikum)?" They said “Yes, we have 
testified." Allah affirms that all humans spontaneously affirm the Lordship of a 
single Creator. However, later they forget their affirmation due to their fond 
attachment with the material world and blindly following the ways of their 
ancestors. 

Muslims recognise their similarity with all who acknowledge the Lordship of 
the Creator regardless what religion they profess. On this basis, all Muslims believe 


that Allah as the Lord of all creations (Rabb al-'Alamin) is a belief shared with 





9 Al-Hanafiy, Ibn Abi al-Izz, Sharh al-'Aqidah al-Tohdwiyyah, (Saudi Arabia, Wizdrah Shuün al- 
Islamiyyah wal Auqaf wal Da wah wal Irshad, 1995) p.47. 

9 Ibn Manzür, Lisdn al-‘Arab, (Beirut: Dar al-Sadir, 1994) vol.1 p. 399. See also. Al-Suhaim, 
Muhammad Ibn ‘Abd Allah, Al-Islam Usüluhu wa Mabadiuhu, (Saudi Arabia, Wizarah Shuün al- 
Islamiyyah wal Auqaf wal Da ‘wah wal Irshad, 2002) p.178 . 

*^ Ibn Baz, ‘Abd al-‘Aziz, Bayan al-Tahid allazhi ba'atha Allah bihi al-Rusul Jami‘an wa ba 'atha bihi 
Khatimahum Muhammadan, (Saudi Arabia: Riasah Idarah al-Buhüth al-‘Ilmiyyah wal llfia'wal 
Da ‘wah wal Irshad wa Idarah wal Tarjamah, 1996). p.61. 

** Al-A’raf:172 And [mention] when your Lord took from the children of Adam - from their loins - 
their descendants and made them testify of themselves, [saying to them], "Am I not your Lord?" They 
said, "Yes, we have testified." [This] - lest you should say on the day of Resurrection, "Indeed, we were 
of this unaware." 

*6 Tbn Kathir, Isma‘il Ibn ‘Umar, 7: afsir al-Quran al-‘Azim (Madinah, Dar Toyyibah lil Nashr, 1999), 
vol.3 . 503-506. 
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others." No Muslim would mention that Allah is exclusively for Muslims in the sense 


of His Lordship. 


2.2.1.3 The Divine Oneness in Worshipness (Tawhid al-Uluhiyyah) 

The second element of tawhid is to recognize that Allah is the only god worthy of 
worship and this is called al-Uluhiyyah. The word Uluhiyyah is taken from the root 
word alaha (45) meaning to worship, the word ilah (4!) - which is generally 


€ 


translated as god in English- bears the semantic meaning as “worshiped being". 
According to Ibn Taymiyyah worship means every action done which is liked and 
blessed by Allah in the form of word or deed, be it esoteric or exoteric. 2 Any act of 
worship will only be accepted as good deed and will be rewarded if it is done with 
sincere intention of pleasing Allah and by following the performance of Prophet 
Muhammad. Sincerity in worship means to do it for the love of Allah, accompanied 
by the hope of getting reward and the fear of His punishment.?? 

Ibn *Uthaimin in al-Qawa 'id al-Muthlà says that any deed done in hope of 
getting reward from a creature when the creature is incapable of bestowing benefits, or 
for fear of being harmed by powerless being rather than gaining the pleasure of Allah 
is counted as shirk (polytheism).?' Also supplicating to such matters as intermediary 


while acknowledging the supremacy of Allah as the Lord is shirk because it associates 


Allah with His creatures and putting them at par to His rank which is an insult towards 


%7 [bn Taimiyyah, Ahmad Ibn ‘Abd Halim, al-‘Ubidiyyah (Beirut, al-Maktabah al-Islámiyyah, 7" 
edition, 2005) p. 52 & 104 see also Al-Attas, S.M Naquib, Tinjauan Ringkas Peri Ilmu dan Pandangan 
Alam (Penang: Penerbitan Universiti Sains Malaysia, 2007) p. 30. 
** Al-Baihaqiy, Abu Bakr Ahmad Ibn Husain, Al-Asmd’ wal Sifat (Jeddah, Maktabah Sawádiy, no 
publication year), vol.1 p. 58-61. There are several words which have same alphabetic derivation of the 
word ilah. They are listed in the fifth chapter of this research. This infusion of etymological variations 
indicates the dynamic meaning of worship in the understanding of Arab and Muslim. See p. 123 

Ibid. 
?'Ibn Qayyim, Madarij, vol.1, p. 101. 
*'Tbn Uthaimin, p 35 
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Allah. Such supplication channels the essence of worship to other false gods. ?? It is in 
this sense that Muslims view that although the non-Muslims claim to worship Allah or 
the Creator god, they are polytheists and have not manifested the real meaning of 
divine oneness in Ulühiyyah.?? 

The concept of Uluhiyah does not mean that Allah is in need of any form of 
worship from His creatures for His perfection. That is understood in the essence of 
His name al-Qayyum (independence from anything for existence).?^ Instead the 
creatures themselves are in need to perform worship to Allah for their spiritual-mental 
need and their physical existence." Due to Allah's Mercy and Wisdom, He had 


ordered the creatures to worship Him for their own sake. 


2.2.1.4 The Divine Oneness in Names and Attributes (Tawhid al-Asma’ wa al-Sifat) 
The understanding of al-Rububiyyah and al-Uluhiyyah can only be obtained through 
intellectual reflection of the divine Attributes as well as by pondering upon His 
Glorious Names. Because human empirical faculties cannot perceive Allah 
independently, Allah reveals His Names through the Quran and His Prophet. These 
distinctive names and attributes are solely for Allah and no creature can be made 
similar to Allah in any of them. Otherwise, Allah will be associated with creatures. 
Due to this, it becomes the third element of tawhid and it is called tawhid al-Asma’ wa 


al-Sifat. 


? [bn Kathir, Tafsir, vol.7 .84-85. 

?? Al-An'àm: 36. And the polytheists assign to Allah from that which He created of crops and livestock 
a share and say, "This is for Allah," by their claim, " and this is for our partners [associated with Him ]." 
But what is for their "partners" does not reach Allah, while what is for Allah - this reaches their 
"partners." Evil is that which they rule. 

?' Ibn Taimiyyah, Al- 'Ubüdiyyah, p.71. also see Al ‘Abd al-Latif, p. 34. 

? Ibn Taimiyyah, Ahmad Ibn ‘Abd al-Halim, Majmü 'al-Fatàwá (Egypt: Dar al-Wafa’, 3" edition, 
2005), vol.1 p. 24. 

°° [bn Taimiyyah, Majmiü' al-Fatáwá, vol3. p.3-4. 
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In the understanding of Tawhid, the reality of God can never be perceived by 
humans” but the effects of His Actions and Names can be experienced. According to 
al-Ghazzaliy the revelation of His Names and Attributes is for veneration and to be 
emulated by the creatures within their means.?* To fit the purpose of veneration and 
emulation, the Quran and the Prophetic traditions enumerate the true attributes and 
names in detail. ? In Al-‘Araf: 180 and al-Isra’: 110 Allah says that He has names 
beside “Allah” and “al-Rahman”, and He had directed the Believers to invoke Him 
using these Glorified Names. He also mentions that there are disbelievers that wrongly 
use these Names. Thus, Tawhid in Names and Attributes is manifested in authentic 
worship only. These Names and Attributes cannot be wrongfully used in whatever 
manner and for whatever purposes but for only in reference to Allah. m 

Ibn Taimiyyah mentions that these Names are neither creatures nor gods or 
persons or individuals. The names are Divine Attributes which belong to Allah. 
Because they are Divine and not created, it is permissible to intercede with Allah 
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using these Names. In the Quran Allah clearly states them as Names belonging to 


Allah. Allah also asserts that the names of the pagans’ gods are merely their ancestors’ 


102 


innovations given to some venerated individuals. ^ The act of these pagans is 


*7Al- An‘am: 103. Vision perceives Him not, but He perceives [all] vision; and He is the Subtle, the 
Acquainted. 

?* Al-Ghazzaliy, Abū Hamid Muhammad, A/-Maqsad al-Asmá fi Sharh Ma‘ani -Asma’Allah al-Husna 
(Alexandria: Maktabah Dar al-Salàm, 2008) p. 153. 

? Ibn ‘Uthaimin, Salih, Tagrib al-Tadmuriyyah later called Taqrib (Cairo: Maktabah al-Sunnah, 1992) 
p36. 

I? Tbiq. 42. 

!! Tbn Taimiyyah, Majmiü 'al-Fatáwá vol.6 p. 168-172. See also, Al-Afghany, vol.3 p. 152-153. 

102 Al-‘Araf: 71 [Hud] said, "Already have defilement and anger fallen upon you from your Lord. Do 
you dispute with me concerning [mere] names you have named them, you and your fathers, for which 
Allah has not sent down any authority? Then wait; indeed, I am with you among those who wait." 
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condemned by Allah as disrespect and ignorance of the difference between Allah and 


His creatures. !°° 


2.2.2 Muslims’ Understanding in Protecting the Name of Allah 


Any abuse of the Names and Attributes of Allah is called i/had and is considered as 
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insulting the Sovereignty of Allah. ^ Thus, in line with Tawhid, Muslims condemn 


any abuse of Allah's Name and Attribute. There are five forms of abuse mentioned by 
scholars. ‘°° 

The first is to name creatures with Allah's names such as calling a man Allah 
or al-Rahman for instance is a blasphemy. The second is to negate the name of Allah. 
Since all names are derived from the Quran and Hadith, such act consequently reflects 
doubts on the Quran as book of truth and negates the Prophet's message. For example, 
to say that His names, Allah or al-Rahman or al-Rahim are human invention or saying 
God does not have any name. The third is to name Allah with names that are not in the 
Quran or Hadith like naming Him the Father or the Son or Om or Shiva and the like. 
Allah mentions that the disbelievers did this. The fourth is to derive another name 
from His name to name a deity like al-‘Uzza which is derived from His Name Al- 
Aziz. The fifth is to equate the nature of Allah's Name with one of His creatures. This 


form of ilhäd occurs on certain Attributes and Names that are superficially shared by 


Allah with creatures. For example, Allah's Name al-Basir which means the All 


103 Al-Zumar: 62-67. Allah is the Creator of all things, and He is, over all things, Disposer of affairs. To 
Him belong the keys of the heavens and the earth. And they who disbelieve in the verses of Allah - it is 
those who are the losers. Say, [O Muhammad], "Is it other than Allah that you order me to worship, O 
ignorant ones?" And it was already revealed to you and to those before you that if you should associate 
[anything] with Allah, your work would surely become worthless, and you would surely be among the 
losers." Rather, worship [only] Allah and be among the grateful. They have not appraised Allah with 
true appraisal, while the earth entirely will be [within] His grip on the Day of Resurrection, and the 
heavens will be folded in His right hand. Exalted is He and high above what they associate with Him. 
' Tbn *Uthaimin,, Taqrib p.372 

''? See details Ibid. .372- 385 
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Seeing. Sometimes a child is named as Basir with the hope that he will have sharp 
vision. However, Allah's sight is All- Perfect Vision limited not to anything, while 
human sight although perfect in his capacity is limited to obstacles and distances and 
nothing close to Allah's. To equalize the nature of a human vision to that of Allah is a 
form of abuse. It is thus better to name the child ‘Abd al-Basir which means “The 
servant of the All-Seeing” to avoid confusion. 

To conclude the concept of God in Islam is strict monotheism. Any form of 
misconception and abuse in the elements of Rububiyyah, Uluhiyyah and Asma’ wa 
Sifat can jeopardise the faith of a Muslim and may result in blasphemy. Due to this, 
Muslim theologians are very diligent and sensitive in reference to God, the only 


Divine and the only Divinity. 
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CHAPTER THREE 


THE USAGE OF THE TERM “ALLAH” FOR GOD IN THE 
MALAY LANGUAGE: CHRISTIAN PERSPECTIVES 


The trial of the Herald Tribune has brought together many Christian bodies and 
personalities to stand for the Catholics’ right to use the term. This can be seen by 
statements made by Christian Federation of Malaysia (CFM), National Evangelical 
Christian Fellowship (NECF) and Council of Churches Malaysia (CCM) although 
some may not use "Allah" in their services. Some other non-Christian organizations 
also sided with them, e.g. Malaysian Consultative Council of Buddhism, Christianity, 
Hinduism Sikhism and Taoism (MCCBCHST). Even so, despite the collective stand, 
some Christians in Malaysia disagree upon the need to defend the usage of “Allah”. In 


this chapter the arguments of both groups of Christians will be elaborated. 


3.1 CHRISTIAN SUPPORT FOR USING THE TERM *ALLAH" FOR GOD IN 
THE MALAY LANGUAGE 


In chapter two, the Christian understanding of "Allah" in generic context was 
explained, as also their concept of contextualization for missionary purpose. The 
Catholics in Malaysia reiterate that their usage of “Allah” in the Malay language is not 
only based on freedom of religion but also on the basis of theological and historical 
facts. Some claim that their usage of "Allah" is more accurate than as used by 
Muslims.! 

The arguments raised by these Christians are along the following format: 


a) Historical Arguments 





' Ng Kam Weng, Refutation of Muslim Scholar's Argument in the Allah Controversy Part3/3, 
Krisispraxis.com<http://www.krisispraxis.com/archives/2010/07/refutation-of-muslim- 
scholars%E2%80%99-arguments-in-the-allah-controversy-part-33/> accessed on 1* Jan. 2014. 


44 


b) Linguistic Arguments 


c) Theological Arguments 


3.1.1 Historical Arguments 


Historical evidences that support Christians’ use of Allah can be categorized into 
three. Every category shows that the Christians had used the term before the 
independence of Malaya. This shows that the usage is an integral practice in 
Christianity and that, it refutes any claim that this practice will trigger religious 
disharmony in future as it did not in the past. 
The three categories are: 

a) The usage of "Allah" by Christians in Malay Archipelago 

b) The usage of “Allah” by Christians before the Arabs 


c) The usage of “Allah” by Christians before the Muslims 


3.1.1.1 The Usage of “Allah” by Christians in Malay Archipelago 


Prior to the independence of Malaya in 1957 and the formation of Malaysia in 1963, 
Christians in Southeast Asia who use the Malay language have been consistently using 
the word Allah to refer to God.’. All Malay translated Bibles starting from 1626 use 
“Allah” for God.? According to Soesilo, the Malay Bible was the first Bible translated 
into non- European and non-Middle Eastern languages. The Malay Bible preceded 


even the translation into the Chinese or Indian languages. It was done a year after the 





? see Appendix I: Fact Sheet: Chronology of the word “Allah” 

? Allah was also used for LORD in Shellabear translation of 1912 and this is also in the Biatah version 
used in Sarawak. Shellabear use Tuhan for elohim and its variation instead of Allah. See Kenneth J. 
Thomas, “Allah in the Translation of Bible", International Journal of Frontier Misions, vol. 23, no.4 
(2006), p: 172. 
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King James Version was printed in 1611 but only printed in 1629.* Thus the 
Christians have been using the word “Allah” in the Malay Bible for more than four 
centuries before the government of Malaysia banned the usage. 

Another historical evidence for the usage in the Malay Archipelago is that 
before the Bible translation in Malay, an Arabic liturgical book entitled Salat al- 
Sawa'i was printed by Gregorio de Gregoriss and brought to Malacca by the 
Portuguese. ? The printing date for the book is in 1514 and the word Allah was in ib 
The Portuguese did not use Arabic, but the book was intended for the Muslims who 
were Arabic literate.’ The earliest Malay catechisms? were printed around 1545? 

After the Portuguese's effort of using Arabic literature to disseminate 
Christianity in the Malay Archipelago, the Dutch who later defeated the Portuguese in 
Malacca made bilingual translation of the Bible to aid their missionary works. The 
Dutch-Malay Bible was printed using Roman alphabets. Although the Dutch 
encouraged the Malays to use Roman alphabets, however they failed to get them to 
read the Bible, thus the Dutch used the Jawi writing in the later Bible version in mid 


18" century. The Western Christian missionaries used "Allah" to translate the word 





^ Soesilo, Daud H. Mengenal Alkitab Anda, (Indonesia: Lembaga AlKitab Indonesia, 2'€ ed., 1990). p. 
42-43. 
? Ng Kam Weng, Kitab Salat As-Sawai (1514) was the First Printed Arabic (not Jawi Malay) Book, 
Krisispraxis.com — «http://www.krisispraxis.com/archives/2010/07/kitab-salat-as-sawai-1514-was-the- 
first-printed-arabic-not-jawi-malay-book/ > accessed on 14 March 2013 

Ibid. 
7 See. A.H . Hill, “The Hikayat Abdullah: An Annotated Translation" Journal of Malayan Branch of 
Royal Asiatic Society JMBRAS. Volume 28, part 3, June 1955. .74-80. 
*Catechism means an elementary book containing a summary of the principle of the Christian religion, 
especially as maintained by a particular church, in the form of questions and answers. 
? Ng Kam Weng, “No One Religion Can Copyright or Monopolize Allah", Krisispraxis.com 
<http://www.krisispraxis.com/Allah%20Usage%20Argument.pdf> accessed on 20" Jan 2013. 
1 Robert Hunt, “The History of the Translation of the Bible into Bahasa Malaysia", Journal of the 
Malayan Branch of the Royal Asiatic Society, vol. 52 no. 1. (1989) p. 36 
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God and other religious terms because they perceived the linguistic and cultural 
connections between the Malay language and Arabic.!' 

Thus, from the 16" to the 21" century, “Allah” has been used by Malay 
speaking Christians in Malaya, Borneo and Indonesia in the Bible translations and in 
prayers, sermon and all liturgies in Malay. There was no report of quarrels among 


Muslims and Christians due to the usage until the banning by the government. 


3.1.1.2 The Usage of “Allah” by Christians before the Arabs 


Some Christians argue that Allah is not an original Arabic word. Muslim Arabs and 
non-Muslim Arabs have taken the word “Allah” from other languages. Arthur Jeffrey 
said that, “Western scholars are fairly unanimous that [the] source of the word [Allah] 
must be found in one of the older religions”. The word is said to be loaned from 
Hebrew and Syriac language which are branches of the Semitic languages. In any 
event Allah according to them is not originally Arabic. 

Father Yunus Shaikhu argues that the word “Allah” was introduced to the 
Arab by the Christians. He says only Christians and Jews have the concept of 
monotheism and call their god as Allah. All Arabs were then polytheists. Since Jews 
do not propagate their religion and their number in Arabia was few, then it must be 
only Christians who were scattered in the entire Arab regions that introduced Allah to 
the Arabs." 

Along this line, Ng challenges historical credibility of Lisan al-‘Arab, the 


compiled 13" century Arabic dictionary which is most referred to by Muslim scholars 
p y y 





!! Unknown author, “The Semantic of the Word Allah", translated from Indonesian by Ng Kam Weng, 
Krisispraxis.com < http://www.krisispraxis.com/archives/2008/02/the-semantics-of-the-word-allah/ > 
accessed on 20" January 2013. 

7? Arthur Jeffrey, The Foreign Vocabulary of the Quran, (Cairo, Oriental Institute Baroda, 1938), p. 67. 
P? Yunus Shaikhu al-Yasü'i, Al-Nasrániyyah wa Adábuhà baina ‘Arab al-Jahiliyyah, (Beirut: Dar al- 
Mashriq, gm edition,1986) p. 158-163 
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to support the claim of Arabic purity in the originality of “Allah”. He says that the 
meaning of many words of Quranic Arabic as used in Muhammad's time was lost 
when Arabic scholars began compiling the dictionary. He argues that even though the 
compilers of the Lisan collected and analysed everything Arabic that they could 
obtain, they may have the inkling that some of these words might have come from 
another Semitic language, particularly Aramaic or Syriac, despite the denial of such 
possibility. ^ 

Further Ng says: 

“Muslims scholars [in Malaysia] cannot deny the fact that the earlier 

linguistic communities did not protest when these loan words where 

incorporated into the Quran. These Semitic communities also respected 

the freedom and the right of early Muslim believers to redefine the loan 

words according to the newly emerging Islamic theological 

framework." 

The point of his argument is that this historical manifestation shows that 
“Allah” is loaned from older religion of other Semitic group of people. Hence the 
claim of “Allah” as purely Arabic because the word exists in the Quran is Muslim 
theological understanding and cannot be universally imposed onto others. Ng argues 
that since the Arabs and later the Muslims took it from others, it is not their right to 
put restriction onto the Christians from taking it and using it in whatever language or 


context they want. Allah is thus not a word that can be claimed as exclusively belongs 


to the Arabs and the Muslims. According to Ng, before Muslims use the word Allah, 





^ Ng Kam Weng, "Foreign Vocabulary and Loan Words in the Quran", Krisispraxis.com 
<http://www.krisispraxis.com/archives/2010/01/foreign-vocabulary-and-loan-words-in-the-quran- 
historical-facts/ > accessed on 20" Jan 2013 
15 Th; 

Ibid. 
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the pagans and the Christians in the Arab community had used it. Thus in the 


historical perspective, the Christians have more right to use it than the Muslims. 16 


3.1.1.3 The Usage of “Allah” by Christians before the Muslims 


The Christians view that sharing the same word as long as the adherents know that the 
concept is different, it is not likely to create confusion. Their usage is evidenced by 
several Arabic inscriptions which dated before Islam that have the word “Allah” on 
them. Allah will not be understood by Christians as Allah that is understood by 
Muslims. 

René Dussaud in Les Arabes en Syrie avant l'Islam acknowledges that there 
are Arabic inscriptions with Allah on them found in northern and southern Arabia 
dated as early as 5" century." This indicates the usage before Islam by more than 11 
centuries. 

Also, Ng points to an early Christian usage on an inscription from Zabad 
(60km south east Aleppo) which precede the coming of Prophet Muhammad for over 
100 year. The Zabad inscription is dated to 512 AD. In this inscription the name of 
several people believed to be Christians are listed after a carving Bismi al-Ilan."? 
According to the supporters of the usage, Allah and al-Jlah are the same. Ng therefore 


argues that these historical evidences show that the Muslims are not the first to use the 


/ Ng Kam Weng, “Pengharaman Penggunaan Allah: Perdebatan Teologi dan Hegemoni Ideologi, 
Krisispraxis.com.« — http://www.krisispraxis.com/archives/2013/09/pengharaman-penggunaan-allah- 
perdebatan-teologi-dan-hegemoni-ideologi/> accessed on 10" December 2013. 

17 Kenneth J. Thomas, p. 171. 

18 Ng Kam Weng. * More Academic Resources On Pre-Islamic Use Of Allah” 

" Krisispraxis.com. «http://www.krisispraxis.com/archives/2009/1 I/rejoinder-allah-is-not-a-personal- 
name-more-evidence-needed-not-mere-assertions/> . also “Allah and Bible Translation; Again new 
Light from an Ancient Manuscript < http://www.krisispraxis.com/archives/2008/06/allah-and-bible- 
translation-again-new-light-from-an-ancient-manuscript//> accessed on 10" December 2013. 
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word "Allah". Any claim of purification of language by any religion to monopoly the 


usage according to him is an act of linguistic hegemony.” 


3.1.2 Linguistic Arguments 


Linguistic arguments are to show that the use of “Allah” by Christians to refer to God 
is proper both in Arabic and Malay. These Christians claim that the Christian usage is 
more accurate than by Muslims. The basis of this argument is first: “Allah” as used by 
the Christians suits Arabic language rules, and second the translation of God as 


“Tuhan” is linguistically improper. 


3.1.2.1 The Generic Usage by Christians Suits Arabic Language Rules 


The Christians say that the use of “Allah” by Christians as general noun vis-a-vis the 
use of it as proper noun is more accurate semantically, syntactically and 


morphologically. The arguments for the premises are as follows: 


3.1.2.1.1 Arabic Semantic Argument 


The word à! in Arabic is derived from 4! (ilãh) a common word for god and it is 
determined with the determiner J! (al). It becomes 4! (al-Ilah) which in English 
means the God. *” According to Ng, Allah and al-Iláh are the same because “Allah” 
originally is a determined common noun. It was understood by Muslims as proper 


noun by appellative. 





"Ng Kam Weng, “Allah and Linguistic Hegemony,” Krisispraxis.com. 
<http://www.krisispraxis.com/archives/2008/0 1/%E2%80%98allah%E2%80%99-and-linguistic- 
hegemony/> accessed on 20" Jan. 2013. 

? Ng Kam Weng, Allah: The Noun and the Name- The Root of Confusion, Krisis & Praxis, 
<(http://krisispraxis.com/archieves/2013/05/allahthe-noun-and-the-name-the-root-of-confusion/)> 
(accessed in 4 June, 2013) 
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Determiner exists both in Arabic and English but the Malays have no such 
form of determiner in their language. This is one of the major causes for the 
confusion.” In English the determiner is the article “the”. So comparatively ilah is 
god and Allah or al-Ilah is “the God". To show that it refers to the supreme god 
English uses the capital letter G. 

According to these Christians, the translation of the Muslim testimonial or 
shahadah in English as “I bear witness that there is no god but the God” is more 
accurate semantically than to be translated as “I bear witness that there is no god but 
Allah". 

Considering the word is a common noun made definite, it can be used by any 
religion to depict their god in Arabic or any language which borrows Arabic words. 
Accordingly, as the Malay language uses the Arabic word, the same rule of semantic 
of general meaning should be applied for “Allah”. For instance, if the first principle of 
the State (Rukun Negara) is to be translated into English as “To Believe in God" it is 
correctly articulated in Malay as *Kepercayaan kepada Allah" and not *Kepercayaan 
kepada Tuhan”. Otherwise the English translation should be “To Believe in Lord”.”” 

To explain how the usage becomes proper noun by appellative in Arabic, Ng 
makes an analogy. For example, if an Englishman says “God save the Queen", the 
word “the Queen" is originally a common noun. To the man, he only meant Queen 
Elizabeth because his allegiance is to only one queen. The word “queen” thus 
becomes proper noun by appellative hence the capital letter is used. However, the 


Englishman has no right to prevent others from using the word “the Queen" to refer to 





21 qs 
Ibid. 

? Ng Kam Weng, “Allah or Tuhan in Rukun Negara?”  Krisispraxis.com, 
<http://www.krisispraxis.com/archives/2010/04/allah-or-tuhan-in-the-rukun-negara/> accessed on 20" 
Jan 2014. 
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the queen of their respective countries. The original meaning stays although the 
meaning has been changed by certain group by appellative.^ 

Ng further argues that in the case of “Allah”, it is the Muslims who change the 
definite common noun into a proper noun by appellative. It is their right to do so. 
However, it is no one's right to halt others from using "Allah" in its original semantic 
meaning (the God) as it is used by the Arab Christians and Christians whose 


vernacular languages uses Arabic words. 


3.1.2.1.2 Arabic Syntax Argument 


Using philology of Arabic syntax the Christians indicate that Allah is from al-/lah and 
that they are the same. This argument also rejects any claim that Allah is originally a 
proper name for the God or it is al-ism al-jamid (non derivative noun). 

Ng argues that any word that receives a determiner might be a proper noun but 
cannot be a proper name because a proper name is self determined. For example John 
cannot be called “the John". But a proper noun by appellative can be determined, for 
example “the United States". Thus Allah which receives the determiner J! (al) must be 


24 
a proper noun not a proper name. 


3.1.2.1.3 Arabic Morphological ( 'ilm al-Sarf) Argument 


Ng gives three Arabic morphological evidences to support his claim that “Allah” 
comes from al-Ilàh and both mean the same. The morphological evidences also show 


that (J!) in Allah is a determiner. 





? Ng Kam Weng, “Refutation of Muslim Scholar’s Argument in the Allah Controversy Part2/3", 
Krisispraxis.com <http://www.krisispraxis.com/archives/2010/06/refutation-of-muslim-scholars- 
argument-in-the-allah-controversy-part-23/> accessed on 20" Jan 2014. 

^? Ng Kam Weng, “Pengharaman Penggunaan Allah: Perdebatan Teologi dan Hegemoni Ideologi, 
Krisispraxis.com.« _ http://www.krisispraxis.com/archives/2013/09/pengharaman-penggunaan-allah- 
perdebatan-teologi-dan-hegemoni-ideologi/> accessed on 10" December 2013. 
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First, when the word “Allah” is added to something like Abraham, the word 
morphs back to its origin that is al-Ilah. The determiner J! is later taken off. The God 
of Abraham in Arabic is es!» 4! (J/laàh Ibrahim). If Allah is a proper name the 
determiner cannot be taken off from it. 

Second, an evidence that proves that J! is additional determiner and not part of 
a proper name is the first letter of the word; ! (alif) . The letter alif is called as hamzah 
al-wasl (conjunctive hamzah) and not hamzah al-asl (original hamzah). 

Determiner with conjunctive hamzah will be removed from the word if it 
conjuncts with particles or prepositions. The removal of conjunctive hamzah shows 
that J! is a determiner and not part of a proper name. If the letter is an original hamzah 
which indicates that it is part of the word, it will stay. 

In the case of Allah, alif, the first letter is conjunctive hamzah because in 
sentences like à 344! (Alhamdulillah) which means “all praises are for the God 
(Allah)" the letter alif has been removed when it conjuncts with the preposition X1 
(for). Ng also gives the example of Bismillah (By the name of the God). Although the 
letter alif actually stays in à! a» its pronunciation is ignored thus shows that the letter 
is not original alif. 

Third, when the word “Allah” is made into plural, it will return to its original 
form that is al-Ilāh hence morphs into &l. (alihah).? 

As the morphological argument proves that J! in the word is a determiner, it 
refutes any claim that “Allah” is a non-derivative word or a proper name. It is in this 
context that the Christian usage of Allah as a common noun is more accurate than its 


use by Muslims in Arabic or in Malay. 





? Ng Kam Weng, “Refutation of Muslim Scholar’s Argument in the Allah Controversy Part2/3", 
Krisispraxis.com <http://www.krisispraxis.com/archives/2010/06/refutation-of-muslim-scholars- 
argument-in-the-allah-controversy-part-23/> accessed on 20" Jan 2014. 
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3.1.2.2 Impropriate Replacement of “Allah” with “Tuhan” 


The Christians assert that to use “Tuhan” as replacement for “Allah” is linguistically 
wrong because each of these words bears respective semantic meanings which cannot 
be made similar. This confusion according to Ng occurs because the Malay people do 
not semantically distinguish between Lord and God. Ng stresses that the use of Allah 
by Christians is more accurate according to Malay semantic study. The word “Tuhan” 
which is said to mean god is etymologically related to the word “Tuan” which means 
master or lord. Thus “Tuhan” is used precisely for Lord and not for God. 

He argues that the Malay people confuse the translation of god and lord. For 
example in the translation of shahadah and the first verse of al-Fatihah, the word ilah 
in shahadah and the word Rabbil alamin in the verse are both translated as tuhan and 
are not semantically differentiated. Unless ilah and rabb are semantically the same, 
this translation is wrong. In English translation made by Muslim scholars, the word 
Ilàh and Rabb are respectively translated as God and Lord.” Moreover, N g contends 
that God in Malay is correctly translated as dewa and berhala. But the Muslims do not 
use dewa or berhala for their god due to the idolatry image associated in these words. 
Dewa and berhala are used in Malay to refer to the god of the polytheists.”’ Like the 
monotheistic Muslims, the Christians are avoiding any idolatry image of God in 
addressing divinity to the believers. Because the word “Allah” refers to only one God 
or the God, it is thus used in the translation. 

Author of The Semantic of the Word Allah says, 


“This need not be a problem as long as each religious community abides 
by its own religious teaching. The problem only arises when the 





°° Ng Kam Weng, Refutation of Muslim Scholar’s Argument in the Allah Controversy Partl/3, 
krisispraxis.com «http://www.krisispraxis.com/archives/2010/06/refutation-of-muslim- 
scholars%E2%80%99-arguments-in-the-allah-controversy-part-13/> Accessed on 10" Jan 2013. 

7 Unknown author, edited by. Ng Kam Weng “ Mengenai Kata Allah", Krisispraxis.com, 
<http://www.krisispraxis.com/archives/2013/10/semantik-kalimah-allah/> accessed on 20" Jan 2013. 
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followers of one particular religion take it upon themselves to re- 

interpret the teaching of another religion and instigate its adherents to 

depart from their own beliefs."28 

The Bible and Christian literatures distinguish the use of Lord and God. The 
proposal to translate “God” as “Tuhan” will thus cause technical problems. In the 
Bible there are 372 places where the word LORD and God are combined together. If 
the proposed translation is used it will make the translation of “LORD the God" as 
“TUHAN Tuhan". Same word repetition without significant meaning is wrong in 
Malay grammar. Ng concludes that because the proposal to translate god as tuhan in 


Malay is semantically wrong and bears technical problems, it is thus argued that 


Christians’ use of “Allah” is correct. 


3.1.3 Theological Argument 


The theological argument raised by the Christian has two aspects. The main aspect is 
related to the Christian understanding of divinity and the second aspect is related to 
the Islamic understanding of divinity. From the Christian point of view as elaborated 
by Lamin Sanneh, God is not an abstract force who is encountered outside the limits 
of cultural self-understanding. But neither is God an interchangeable cultural concept, 
a pious embodiment of cultural self-guard.?? 

Ng argues that the Christians have theological differentiation between God and 
Lord. The banning of the usage of “Allah” on Christians will leave them with no term 
to depict the God. This situation of no word to depict God has several theological 
implications on them. It will be impossible for them to understand their religion as it 


is. It also will be impossible for them to preach the understanding of divinity to others. 





28 : 
Ibid. 
? Lamin Sanneh. Translating the Message. (New York: Orbis Books, 2" edition, 2008).p.30 
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30 Jf they use term which does not accurately depict Christian understanding of God 
like Tuhan or Dewa, it will be an act of dishonoring the God. In both situations there 
will be theological consequences onto the Christians, Ng concludes. ”! 

He further explains that although the literal translation of the word Lord in 
modern Malay should be Tuan which also means Master, the use of the word Tuhan 
and not Tuan in Christian practice is meant to preserve the divine meaning in the 
Christian term Kyrios or Lord. The replacement of Allah with Tuhan will not only 
give linguistic problem but also a heretic translation if used. It implies that the phrase 
“LORD God" in the Bible to be translated as “TUHAN Tuhan”. In Malay language the 
repetition of same word twice indicates that the thing is multiple. To preach that 
Christians believe in more than a God is heretic and against the core teaching of 
Christianity." For the Christians such translation cannot be tolerated not because it is 
wrong linguistically but a blasphemy. When the Bible translators chose “Allah” for 
God and “Tuhan” for Lord, it was based on a very careful theological selection. 

Ng argues that among the major reasons for Muslim scholars in Malaysia to 
misunderstand the Christian usage of Allah is their theological perception that Arabic 
language is incomparable sacred language and the most appropriate medium of 


revelation. On that basis the Muslims have the premises that everything Arabic must 


Ng Kam Weng, “Allah is Not a Personal Name”,  Krisispraxis.com, 
<http://www.krisispraxis.com/archives/2009/I 1/allah-is-not-a-definite-name/> accessed n 20" Jan. 
2014. 

? Ng Kam Weng, “The Semantic of the Word Allah”,  krisispraxis.com, 
<http://www.krisispraxis.com/archives/2008/02/the-semantics-of-the-word-allah/> accessed on 10" Jan 
2014. 

» Ibid. 

?Ng Kam Weng, “Sacred Language and Vernacular Translation of the Scriptures”, Krisispraxis.com 
<http://www.krisispraxis.com/archives/2010/02/sacred-language-and-vernacular-translation-of- 
scriptures/> accessed on 13" May 2014 
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be Islam. Since Allah is an Arabic word it must be an Islamic term." They demand 
non-Muslims be prohibited from using linguistic expressions, religious terms that 
occur in the Quran because there is apprehension that improper use of these religious 
terms may pollute the purity of the sacred language and undermine its magical 
power.” 

The Christians also argue that the Islamic understanding of God's name 
support that Allah is a generic noun and not a proper name. Ng argues that Muslims 
claim that Allah has 99 names. However, among the listed names Allah is not 
included. This shows that Allah is not a proper name rather a generic name. 

Ng says, 

“It is only in tasawuf (mystical) Islam with its great exponent Ibn Arabi 

that it is sometimes said that “Allah” is actually God's 100" name, 

which embraces all the other 99 names. But this is the emotional 

language of piety, adoration or worship prominent among some Sufis; it 

is not the logical language of the dogma of Tawhid. While each of these 


names of God points to one of His attributes, the word Allah points to 
His essence and therefore it cannot be a personal name." 


Ng asserts that God has no favorite language thus the vernacular has the 
potential of becoming transformed into a medium of divine revelation.” Despite the 
various language and the racial backgrounds, the massage of God has already existed 
in all people. The Christians see all languages as worthy of becoming a medium for 


the transmission of the divine message. The coming of the massage thus supports the 





“Ng Kam Weng, Pengharaman Penggunaan Allah Perdebatan Teologi dan Hegemoni Ideologi, 
Krisispraxis.com<http://www.krisispraxis.com/archives/2013/09/pengharaman-penggunaan-allah- 
perdebatan-teologi-dan-hegemoni-ideologi/> accessed on 10" Jan 2014 

? Ng Kam Weng, Refutation of Muslim Scholar's Argument in the Allah Controversy Part3/3, 
Krisispraxis.com<http://www.krisispraxis.com/archives/2010/07/refutation-of-muslim- 
scholars%E2%80%99-arguments-in-the-allah-controversy-part-33/> accessed on 1* Jan. 2014. 

°° Ng Kam Weng, Refutation of Muslim Scholar’s Argument in the Allah Controversy Part3/3, 
Krisispraxis.com<http://www.krisispraxis.com/archives/2010/07/refutation-of-muslim- 
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"Ng Kam Weng,” Allah and Conversion in Malaysia,- the Fact, krisispraxiz.com 
<http://www.krisispraxis.com/archives/2010/01/allah-and-conversions-in-malaysia-the-facts/> accessed 
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vernacular identity and protects it. Christianity as a religion of translation affirms a 
universal God while promoting cultural particularity.** 

The only reason of using “Allah” in Malay is to properly understand 
Christianity in the spirit of the vernacular language. Thus Christians reject any 
allegation that the usage is purposely to confuse the Muslims and disseminate 
Christianity among Malays. If the usage is wrong in their understanding of God, it is 
the Christians that should fear that their followers may get confused. ?? 

On the practical aspect, they will have difficulty in performing rituals like 
prayers and reading the Bible as there is no word available for God. The change from 
using “Allah” to no available term will create theological confusion among the native 
tribes of the Peninsular and Borneo who have long used the term, as they use Malay in 
their services." This will raise a lot of inquiries and confusion in the Christian 
community about the validity of the faith and practice made by previous generations 
who used “Allah”. 

Christian Federation of Malaysia (CFM) affirms that Christians will not 
disseminate Christianity to the Malays as the rule forbids it. They will abide to the 
ruler as part of the religious teachings. If any Christian is found to assault the rules, 
the government should take legal action against the aggressor.” 

To conclude the Christians argue that the basis of the insistence in using the 
term “Allah” is about the right to freely practice the religion as it is. This practice 


which is supported by Arab and Malay linguistic arguments as well as Christian and 


?*Ng Kam Weng, “Sacred Language and Vernacular Translation of the Scriptures”, Krisispraxis.com 
<http://www.krisispraxis.com/archives/2010/02/sacred-language-and-vernacular-translation-of- 
scriptures/> accessed on 13" May 2014 

?? Tan Kong Beng, Interview by Author, Petaling Jaya, Selangor, 27 December 2013. 

? Ng Kam Weng, “Response To Prof. Dzulkufli Abdul Razak Misreading Of The Malay Bible", 
Krisispraxis.Com, <Http://Www.Krisispraxis.Com/Archives/2009/03/Response-To-Prof-Dzulkufli- 
Abdul-Razak-Misreading-Of-The-Malay-Bible/> Accessed On 13 May 2014. 

^! Walters, Albert Sudararaj, Interview by Author, Seremban, Negeri Sembilan, 12 August 2013. 
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Islamic theological arguments does not cause any disharmonious situation as it has 
been proven by the long usage up until now in Christian-Muslim history everywhere 
in the world. Thus the Christians argue that such banning is due to misleading facts 
about the Christians and Christianity as well as the role of some people who intent to 


create religious or racial hegemony over others by promoting hatred and ignorance.^ 


32 CHRISTIAN REJECTION OF THE TERM *ALLAH" AS GOD IN THE 
MALAY LANGUAGE 


Many Christians believe that the row over the usage of “Allah” is a regional issue in 
Borneo. Chris Chong from Wesley Community Church remarks that there is a 
sizeable consensus among Christians in Peninsular Malaysia who regard that the word 
is not really important and it can be compromised." However, the voice of these 
Christians is not widespread. Only a few churches care to express this publicly. In 
Should the Christian Use the Word "Allah"? Poh Boon Seng a pastor at the Reform 
Baptist church argues why Christians should replace the word “Allah” with another 


word. 


3.2.1 Indonesian Christian's Experience 


According to Poh, this issue is related to the usage of the term in Indonesia. Christians 
in Indonesia has a lot of cultural similarity with Christians in Malaysia as both 
countries speak the same language, are influenced by Islam majorly and embraced 
Christianity during Colonialism. Even so, there are some political and geo-religious 


differences. Among the differences is that Indonesia has absolute freedom of religion 





? Tan Kong Beng, Interview by Author, Petaling Jaya, Selangor, 27 December 2013. 

^ Ahmad Fuad Rahmat, Understanding Evangelical Christinity in Malaysia, Jrfront.net 
<http://irfront.net/post/interviews/understanding-evangelical-christianity-in-malaysia/> accessed on 5" 
May 2014. 
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in term of anyone can proselytize his or her religion.“ The only role of Indonesian 
government is to impose Indonesian culture during Suharto era (1967-1998) onto all 
races and nations which includes the strict use of Indonesian language that has indirect 
impact on the issue of “Allah”. 

Accordingly the crisis on the use of “Allah” in Indonesia does not happen from 
the authorities’ pressure as in Malaysia; rather it was a dispute among Indonesian 
Christians themselves. This can be seen after the collapse of Suharto regime in 1998 
where a prominent Christian movement lead by an organization called Bet Yeshua 
Ha-masiach in Indonesia publicly rejects the use of “Allah” and some other Arabic 
terms. A series of tract entitled “Siapakah yang Bernama Allah itu” (Who is He 
named Allah) appeared in 1999 advocating the Christians not to use Allah". 

Among the movement reasons in rejecting the usage are: Allah is the name of 
an Arab pagan god while El, Eloim and Eloah are titles for God which must be 
revered, also the Hebrew language was chosen by God to reveal His name. “The 
controversy led to the publication of a number of scholarly responses from church 
leaders.“ Bet Yeshua Ha-masiach published its own Bible named Kitab Suci Torat 
dan Injil or Kitab Suci 2000 (KS2000). In it, biblical terms like Yahwe, Eloah and 
Eloim replace Tuhan and *Allah".^* 

Christians in both countries have common problems of determining the usage 
of "Allah" but the problem arises in different circumstances. In Malaysia the 


Christians argue for the usage because the government is attempting to monopolize 


^  B.S.Poh, Should Christians Use the Word “Allah”? (Kuala Lumpur, Good News, 2009), p. 9. 

^ Adian Husaini, *Debat Kata Allah Mencuat Lagi" Hidayatullah.com 
<http://www.hidayatullah.com/kolom/catatan-akhir-pekan/read/2013/01/19/3845/debat-kata-allah- 
mencuat-lagi.html#.U_rGCfmSzWF> accessed on 23" June 2014. 

“°B.S.Poh, p 13. 

“ Ibid., p.11- 13 
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the word for Islam, while in Indonesia some Christian are rejecting the usage claiming 
it as inappropriate and blasphemous. The Christians argue that if Indonesian 
Christians are faced with problem of using the word “Allah”, without government 


interference, thus the Malaysians should cease using it altogether. ^? 


3.2.2 Linguistic Argument 
The Christians agree that the diligent task done by the Bible translators to convey the 
message of God to Malay speaking people is undeniable. It is also not necessary to 
change the existing translation without any strong reason. However "Allah" needs to 
be changed due to language confusion it creates in Alkitab translation. Unlike “Allah” 
in Malay, the vocabulary of the Christians in Arabia has developed along a different 
line that the meaning of Arabic words, including “Allah”, are distinctively Christian.”° 
It is agreeable to these Christians that “Allah” is a proper noun from Arabic word 
which means the God and in generic noun it is pronounced as ilah. 
Poh says, 

“When adopted into the Malay language Allah is no longer a proper 

noun derived from a generic word. Instead, it is the personal name for 

God in same way that YHWH is the personal name for God in the 

Hebrew. A generic name can be made a proper noun but not vice versa. 

For example we would say, “Father you are the best father in the 

world!” We would not say,” John, you are the best john in the world! ?! 

In Arabic there are Allah and i/ah which are translated as “the God" and “god” 
in English. In Alkitab (TB1974) they are translated as “Allah” and “allah” on the 
basis that the term is originally a common noun in Arabic made into proper noun. But 


in Malay language neither allah or ilàh are used as generic words for “god”. In Malay 


the adjective “ilahi” is used meaning divine but not similar to the Arabic noun 





^? Thid.14 
°° Ibid. 22 
?! Ibid. p. 16 
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*«ilàh" P? The usage in many verses in Alkitab whereby Allah is used as common noun 
leads to terms that sound odd in Malay like “banyak allah” to denote many gods.” 

Poh also argues that the Malay and Indonesian dictionaries do not have the 
word allah (with lower case) which proves that in both languages the generic concept 
for the word Allah does not exist. Allah can be incorporated into the Malay language 
to be conceptualized as common noun but it has not happened and is unlikely to 
happen, says Poh.” Tuhan is the correct translation for god in Malay. Although there 
is a claim that tuhan is etymologically derived from tuan which semantically means 
“lord”, Poh argues that the pronunciations are close but they are not connected. Tuhan 
is god and tuan is lord.” If Tuhan is used in Bible to translate God it would bear no 
linguistic problem. It is a common noun that can be made a proper noun. 

Although in A/kitab YHWH (LORD) is translated as TUHAN on the basis that 
Tuhan and Tuan mean lord, there is incoherency in the translation whereby YHWH 
occurs with “Adonai” as in Isaiah 50:4. Usually YHWH elohim (LORD your God) is 
translated as TUHAN Allah kalian (former with uppercase and latter with lower case), 
but in this verse YHWH Adonai is rendered as Tuhan ALLAH (former with lower case 
and latter with uppercase) because it sounds better than TUHAN Tuhan.” If the word 


“Allah” is been replaced by Tuhan, as proposed by Poh, the Christians will need 


another Malay word to translate “Lord” because tuhan is already applied. The 


° Tbid. 

5 1 Cor. 8:5. B.S.Poh also refers to verses like Deut. 6:14 whereby “allah” is used for gods and 2 Cor. 
4:4 whereby “ilah” is used. According to him this indicates incoherency in translation. See page 18.The 
new revised version (TMV1989) has changed Terjemahan Baru (TB1974) "banyak allah" to *banyak 
dewa”. 

? Ibid. 

5 [bid.19 

?6In Isaiah 50:4 In the Hebrew version it is written as YHWH Adonai, it is translated into English as the 
Sovereign God and in Arabic as al-Sayyid al-Rabb, in Alkitab (TB1974) it is translated as Tuhan 
ALLAH. The new revised version has changed the term “Tuhan ALLAH” to “TUHAN Raja”. 
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Christians would not use Tuan as it has theological implications. The word to translate 
“Lord” will be discussed in the theological argument. 

To conclude, the linguistic argument to reject the usage as offered by these 
Christians has four points. First, the semantic of the word has changed into a personal 
name for God in Islam. Second, the usage is not correct according to the Arabic and 
Malay grammar thus making it odd. Third, the usage implies incoherency of 
translation at several part of the Bible. Lastly, the word Tuhan is the correct and 


proper word to translate “God” and to replace "Allah". 


3.2.3 Theological Argument 

Theological argument forwarded by Christians who reject the usage is basically 
arguing the identicalness of the God worshipped by the Muslims with the one they 
believe in. 

From Christian theological standpoint, God worshiped by Jews and Christians 
is the same God because the Christians recognize and accept the Torah. They only 
have difference in the concept of the God. The Christian theologians argue that Jewish 
concept of god is flawed and imperfect and later was perfected by the coming of 
Christ the Son of God. However, the Christians view that although the Muslims claim 
to have same prophets and recognize previous books their God is not the same." 

Scriptural doctrines assert that the idea of God's revelation ended with the 
completion of the book of Revelation. 58 Because the Christians do not believe in the 
Quran as God's revelation, the God revealed therein cannot be the same God as 


revealed in the Bible. They say that any traces of truth concerning God found in the 


Quran are but snippets of God's common grace similar to what are found in the 





°7 B.S.Poh, p. 20 
55 Act 17: 24-28, Rom 1: 18-25 
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general revelation.” These Christians reject the idea that perceives “Allah” as the 
name of a pagan Arab's god thus the name cannot be adopted. According to Herilanto, 
the historical fact shows that there were Arabs before Islam who perceived “Allah” as 


the creator God.” 


Poh argues that on the basis that God of Islam is not the same God 
worshiped by Christians, “Allah” who is commonly known as the name for the God of 
the Muslims cannot be the same God of the Christians. Over the centuries, the term 
does not only develop a concept of personal name in Malay language, but also in any 
language. According to Poh, if anyone from any part of the world is asked about Allah 
the answer will surely be God of Muslims. 

As for the word “Lord” which is compromised if “Allah” is changed with 
“Tuhan”, another stronger word than “Tuan” carrying the theological idea of supreme 
master would be appropriate. In Malaysia the supreme ruler is called *Yang diPertuan 
Agung". It depicts the meaning of Lord but the lengthy form is unwieldy to refer to 
Jesus Christ and it might bear legal difficulty. For Poh, the equivalent Malay term to 
this is “Yamtuan” and it is appropriate as the dual syllable would fit the existing 


: ; 62 
hymns which have same ending as “Tuhan”. 


3.2.4 The Issue in the Light of Christian Ethic 


According to Poh, the usage of "Allah" is not an issue that should be a big concern. 
The real concern must be made clear and not hiding behind issues. Christians must 


clearly state that their real concern is the freedom to choose one's religion, freedom of 





59 
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practicing the religion, freedom of speech and freedom of association. He points out 
that to involve in conflicts of interest is not proper in Christian ethics. Instead the ethic 
urges Christians to obey the government and stay away from any kind of arguments 
with people who do not believe (Romans 13:1, 14:1 and 1Cor. 10: 31-32). 

In the case of Allah, Muslims in Malaysia according to these Christians have 
certainly made poor judgment, but the rationality of Christian groups to continue 
defending its usage and anger the Muslims whereas Arabic is not even their native 
language is questionable. 

In conclusion this group of Christians who do not agree with the usage 
perceive that the usage has linguistic difficulty and affects theological understanding. 
There are words in Malay that can precisely depict god and lord to replace the existing 
terms used in the Malay Bible. The Christians are urged to avoid involving in issues 
and should be clear of the message to the masses that the real request is for the total 


freedom of religion like in many countries. 


3.3 GLOBAL CHRISTIAN VIEW ON THE CHRISTIAN USAGE OF ALLAH 


Christians’ reaction across the world on the banning of the word “Allah” in Malaysia 
varied. Some agree with the usage, some reject it and some view that the usage must 


be more detailed. 


3.3.1 Arab Christians’ Views 


The Christians in the Arab speaking countries use Allah and /Ia to refer to the God. 
They use Rab to refer to the LORD, and some translators use Sayyid to distinguish 


between “LORD” that is the translation of the Hebrew YHWH and “Lord” for Jesus. 





$$ Thid. 23-25 
$^ Ibid. 
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Arab Christians use these terms as in the Arabic culture. They use Allah and al-Ilah 
(with determiner al) to refer to an entity which can be semantically translated as the 
real God. Allah and al-/laàh are used interchangeably in the Christian semantic but in 
general for the public the term “Allah” is not as similar as al-Ilàh all the time. When 
depicting a definite god of other than the creator God, like the Hindu god or the pagan 
Arab god the word use in Arabic is only al-Ilah. The Arabs would not say Brahma is 
“Allah” for the Hindus but al-Ilàh for them. This is how they understand the usage of 
the terms according to their culture. 

When the news of the banning in Malaysia spread in the Arab world the 
Christians and Muslim both ridiculed the conviction because both religions have no 
problem to use it in their Arabic culture. Former General Secretary of the Bible 
Society of Lebanon, Fouad Elias Accad says: 

“For more than five hundred years before Muhammad, the vast majority 

of Jews and Christians in Arabia called God by the name Allah. How, 

then, can we say that Allah is an invalid name for God? And what about 

the 10 to 12 million Arab Christians today? They have been calling God 

‘Allah’ in their Bibles, hymns, poems, writings, and worship for over 

nineteen centuries. What an insult to them when we tell them not to use 

this word Allah”. 

There are some Coptic churches in Egypt which subscribe to the idea of Allah 
as moon god assuming that the word wrongly infiltrated into Christianity with the 
expansion of Islamic empire. They urge the usage of the Coptic term /fliiti to replace 
Allah.” These arguments are ridiculed by some Christians themselves as 


misquotation. An MA thesis by Fuad Yusuf Isma‘il Ashtih translated as Moon in 


Poetry of Jahiliyah Era mentioned that what the pagan believed was that the moon 





$5 Kenneth J. Thomas, “Allah in the Translation of Bible", International Journal of Frontier Misions, 
vol. 23, no.4 (2006), p: 172. 

$6 Izzat Andraus “Ibadat al-Qamar fi  al-Shir  al-Jàhily" ^ coptichistory.org. 
<http://www.coptichistory.org/new_page_197.htm> accessed on 15" May 2014 

& Izzat Andraus “Hal Allah Huwa  Ilàh  al-Masihiyyah  llühim" coptichistory.com 
<http://www.coptichistory.org/untitled_1588.htm>accessed on 15" May 2014 
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was an angle or spirit of a king that was worshipped. When the worshippers called the 
moon al-Ilah the Coptic must confused it with “Allah”. Thus, “Allah” in Arabic is not 


totally al-Ildh at all times. 


3.3.2 Western Christians? Views 


In Western countries there are a variety of Christian opinions in responding to the 
issues in Malaysia and the like. The groups that agree with the usage do not agree on a 
common basis. Christians who take the path of religious pluralism or universalism 
agree with the usage on the basis of humanitarian and the philosophy of human 
freedom and equality. 

For the pluralists Christians, the god who is worshiped by all religions is the 
same, whether He is referred as God or Allah or Theos or Dewa. Each religion defines 
the meaning of the same God according to its own convictions. They argue that 
language is known to evolve according to human consensus, and words are being 
inter-loaned to fit the need. As long as the language works to convey the idea that 
human beings share the same God it does not matter what word is used to depict 
God.’ Sharing the same word also can bridge the gap between religions. As the 
number of Arab and Muslim migrants is becoming significant in Europe, Tiny 
Muskens a Catholic priest in Netherland suggested that all Christians use “Allah to 
bring close the religions and help the migrants to adapt to western culture.” 

The Evangelical Christians have a different viewpoint from the pluralists. 


They agree with the use of “Allah” by Christians, but they confine the usage for the 





$5 Fuad Yüsuf Isma‘il Ashtih, “Al-Qamar fi al-Shi‘r al-Jāhiliy” (Master Dissertation, National 
University of al-Najah, Tunisia, 2010), .145-159. 

© Hick, John, God Has Many Names, (Philadelphi: Westminster Press: 1982), . 56-72. 

7 Mellissa Drosjack, “Roman Catholic Bishop Wants Everyone to Call God Allah" foxnews.com 
<http://www.foxnews.com/story/2007/08/16/roman-catholic-bishop-wants-everyone-to-call-god-allah/> 
accessed on 23" Jan 2014 
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Arab countries and regions inhabited by Muslims only. Countries that have non- 
Muslim majority should not use “Allah”. 

Father Jonathan Morris responded to the suggestion to use Allah in Europe 
saying that Muslim and Christians are not having a different concept of a same God 
but they are totally worshipping different entity of god. Allah can be used by 
Christians in Arab and Muslim countries but cannot to be shared by all as it will create 
confusion of understanding." 

Christians who disagree with the usage of Allah and regarded it as wrong 
perceive that Arabs or non-Arab Christians must avoid using Allah and replace it with 
a generic word for god. Pastor Monshay in Who is this Allah? concludes that before 
the rise of Islam Allah was the name of a pagan moon god. He says that the Muslim 
prophet later took it from them and took crescent as their symbol. "Unlike the 
Christians who agree with the usage on the basis of the term generic meaning, this 
group argues that it is a proper name of a God who is not a Christian god. 

When Muslims use Monshay's arguments to show that the Christians reject 
the usage, it is scorned by the Christians as if the Muslims subscribe to the idea that 


Allah was previously the moon god.” 


3.3.3 Indonesian Christians View 


The debate on the use of “Allah” in Indonesia occurs without involving the Muslims." 
There are three main views among Indonesian Christians regarding the usage of the 


term. 





7l Foxnews report. youtube.com <http://www.youtube.com/watch?v=pgJ0s1wNEZc> accessed on 15 
May 2014 

72 G.J O Monshay, Who Is This Allah? (Ibadan Nigeria: Firelines Inst., 1990) p.8 

7? Ng Kam Weng, “A.Eal Court Inept Judgment Based On Internet Research" krisispraxis.com 
«http://www.krisispraxis.com/archives/2013/10/a.eal-court-inept-judgment-based-on-internet- 
research/> 10th Jan 2014. 
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The first group fully supports the usage by the Christian using the same 
argument with Christians in Malaysia. In fact some of the comments and arguments 
that are circulated in Malaysia following the banning are actually writings and 
research done by Lembaga Alkitab Indonesia (LAI) to answer Christians who reject 
the usage of the term. 

In the late 90's a movement called the Christians to return to their religious 
roots in the Hebrew. This is the second group who urged the Christians to change the 
word “TUHAN” to Yahwe and the word “Allah” to el, eloah or eloim and they 
published Kitab Suci Torat dan Injil to replace the Alkitab by LAI.” Some protestant 
churches had followed the campaign and declared they had ceased from using 
^ Allah". Theologically for them, God must have a name which is Yahwe as in the 
Jews' understanding. God had prohibited the Christians from disrespecting His 
name." Yakub Sulistyo says that to believe that God has no name or to call God not 
using His true name or by using other religions’ name of God are disrespecting the 
God and against the teaching of Christianity. ^ 

The third Christian group is made up of social activists of reconciliation and 


national unity in Indonesia. They reject the proposal of using Hebrew terms but claim 


"In Indonesia, there is no law that restricts the spread of other religion to the Muslims. Even though, 
religion is a sensitive issue as well. After achieving independence in 1954, the spread of Christianity 
was done aggressively especially after the Communist revolution in 1965. The well funded Christian 
missionaries had offered monetary aids and schoolings for those who convert to Christianity and many 
people did. Churches and schools were erected in residential areas of the Muslim majority without the 
permission from the local government. These and the like made the Muslims felt threatened and 
eventually led some extreme Muslims to violently burn down churches and schools. The government 
later called the two religions leaders and representatives in the end of November 1967 to form a council 
for dialogue and reconciliation. See Natsir, M, [slam dan Kristen di Indonesia (Jakarta: Media da’ wah, 
4" edition, 1988), . 123-145. 

75 The Bible KS2000 controversially said to be plagiary of Alkitab by LAI. In 2009 a new version is 
published called Kitab Suci Indonesai Litereal Translation (KS-ILT 2009). 

"6 T, Joko Satyabudi, Kontroversi Nama Allah, (Jakarta: Wacana, 2004) p. 6 

” Exodus 20:7, Malachi 2:13 

78 Author received a pdf. file of said text emailed personally by Yakub Sulistyo on 22H August 2014. 
Also see Wilhelmina, “Pendeta Yakub Sulistyo: teks-Allah Hanya Untuk Umat Islam” 
<http://helmysyamza.wordpress.com/2013/10/28/pendeta-dr-yakub-sulistyo-teks-allah-hanya-untuk- 
umat-islam/> accessed on 10" Jan 2014. 
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that the use of Allah by the majority of Christians in Indonesia as inaccurate and need 
to be revised. 

Bambang Noorsena founder of Institute for Syriac Christian Studies analyzed 
that the cause of clash among Muslims and Christians in Indonesia is due to the clash 
of Islamic eastern culture and Christian western culture. Religious harmony between 
Christians and Muslims can be achieved if the cultures of the religions are the same 
like in Arab countries. Christians are thus suggested to adopt the eastern culture where 
possible to assimilate the Islamic eastern culture. The use of “Allah” by Christians 
must follow the manner of usage as in Arabic and not in the context of the western 
language. “Allah” according Noorsena is to be used to refer to the God who creates 
because the name is naturally for the creator.*° 

Following the Arabic language Noorsena uses the word “ilah” which is 
available in Indonesian language to denote “god” in generic term. Thus “Allah” is for 
the God who creates or the Father. The word “ilah” is the generic noun used with 
conjunction or preposition. He uses “TUHAN” for LORD and for the word Lord he 
uses *Tu(h)an". Putting the letter “h” in brackets does not deny the divinity of Jesus 
rather to show that his lordship is with divinity.?! 

As conclusion, these are various opinions among the Arab speaking Christians, 
the western Christians and Christians from Indonesia. All these arguments show that 


there is no single view among the Christians themselves. 





? Noorsena, Bambang, Menuju Dialog Teologis Kristen-Islam, (Yogyakarta: Penerbitan ANDI, 2001) 
p.56-59 

? Ibid. .23-31 

ê! Ibid. 
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CHAPTER FOUR 


CHRISTIAN USAGE OF THE TERM “ALLAH” FOR GOD IN 
THE MALAY LANGUAGE: MUSLIMS PERSPECTIVE 


A survey made in January 2013 by the Merdeka Center revealed that only 10 per cent 
of the Malays agree that “Allah” can be used by the Christians. 83 per cent of them 
view that “Allah” should not be used by the Christians.! This chapter will detail the 


argument of both groups. 


4.1 THE MALAY MUSLIMS’ RESPONSE IN SUPPORT OF CHRISTIAN 
USAGE OF “ALLAH” FOR GOD IN CHRISTIANITY 


Muslims who support the usage can be categorized into two groups. The first group 
supports the usage unconditionally. : They are represented by professionals with non- 
formal Islamic studies background who promote libertarianism and pluralism such as 
Sisters in Islam (SIS), the Islamic Renaissance Front (IRF) along with some other 
social activists. They are referred as libertarians.? The second group is represented by 
figures in the Pan Malaysia Islamic Party (PAS) and some Muslim scholars who 
support the usage with strict conditions. They all share common arguments on many 


grounds but differ in religious point of view. 


' Merdeka Center, “Public Opinion SurveyN 1/2013: Peninsular Voter Survey; 23" Jan-06 Feb. 2013” 
merdeka.org. <http://www.merdeka.org/v4/index.php/downloads/category/2- 
researches?download=penisular-23Jan-06Feb> accessed on 10" Jan 2014. 

? Ahmad Farouk Musa, “Erykah Badu Tatoo: Against Islamic Teachings or Open to Intepretation?” 
Interview with Bfm.com <irfront.net> accessed on 13th Jan 2014. 

* Ahmad Fuad Rahmat, “Why Is It Wrong To Convert Out Of Islam" Interview with bfm.com 
<irfront.net.net> accessed on 13" Jan 2014 
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4.1.1 Human Right Argument 

IRF and SIS highlight that Christians’ use of “Allah” in Malaysia is part of their 
fundamental right in freedom of religion, speech and expression as enshrined in the 
Federal Constitution, in article 10 and article 11 of Fundamental Liberties. 

Ahmad Fuad of IRF says that liberty also means that government must not do 
moral policing of the citizens such as what to belief and what to practice as long as 
their acts bring no harm to others. Ahmad Farouk, the Director of IRF says that the 
Christians’ use of “Allah” has not harmed anyone. The usage is not an insult because 
it is part of the Christian religious practice which they should express freely. Even if 
the word is carved on body as tattoo it is an art expression and should not be taken as 
an insult.? The claim of proselytizing to Muslims is being sensationalized and if true it 
is the individual freedom of thought and conscience to choose the belief without being 
forced. Conversion from Islam is in fact legal as the Administration of the Religion 
of Islam Enactment 2003 of Negeri Sembilan’ contains legal procedures by which one 
may do so." 

The libertarians view that some laws and public policies made in the name of 
Islam have eroded the fundamental liberty. This includes the restriction from 


proselytizing other religions to Muslims, courts verdict to ban the usage of “Allah” 


^ Ahmad Fuad Rahmat “The Truth About Socialism" Interview with Bfm.com. <irfront.net.net> 
accessed on 13" Jan 2014 
$ Ahmad Farouk Musa, “Erykah Badu Tatoo: Against Islamic Teachings or Open to Interpretation?” 
Interview with Bfm.com <irfront.net> accessed on 13th Jan 2014. 
i Zainah Anwar “Treat Us Not Like Kids” sistersinislam.org.my - 
<http://www.sistersinislam.org.my/comment.php?comment.news.510> accessed on 15" Jan 2014 
7 Administration of the Religion of Islam Enactment 2003 (Act. 10, Part XI, Section 119, 2003). 

Zurairi AR, “Islam is Not One Way Street"  sistersinislam.org.my - 
«http://www.sistersinislam.org.my/comment.php?comment.news.1126- accessed on 15^ Jan 2014 
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and Bible confiscation. Malaysians have the right to question and criticise these 
human-made laws and policies.” 

Some Muslim scholars agree with the libertarians’ arguments and the need to 
review the present laws and policies. However they are of the view that government 
may interfere in public moral and religious practice if the policies are according to the 
Islamic principles of justice." Mohd Asri, former Mufti of Perlis, views that banning 
“Allah” from being used by non-Muslim does not portray the justice of Islam but 
rather ridicules it. The banning implies that singing state anthem by non-Muslims or 
bearing official badges with “Allah” on them, among others would be an act of 
aggression. "! 

Wan Ji, a social activist, argues that the freedom of religion in Islam does not 
restrict others from preaching their thought and faith to the Muslim. He argues that the 
Prophet did not punish the Jews who invited a couple of Muslim Jews to return to 
Judaism. What was prohibited by the Prophet is apostasy and these two situations are 
not the same. The approach is thus through inter-religious dialogues, intellectual 
discourse and not restrictions. The authority cannot use maslahah (public interest) as 
an excuse because this argument is nullified by legal maxim; “daf‘u al-madarrah 
muqaddam ‘ala jalbi al-maslahah" which means preventing evil takes precedence 
over any consideration of benefits. In the case of “Allah”, the Christians’ rights and 
freedom to preach and practice their religion as the dhimmi are jeopardised by the 


banning. While Islam is portrayed as unjust and tyrannical because of the banning, the 


? Khaled Abou El Fadl, “Can Individual Rights and Popular Sovereignty Take Root in Faith?” 
sistersinislam.org.my - <http://www.sistersinislam.org.my/comment.php?comment.news.43> accessed 
on 15" Jan 2014. 

"Mohd Asri Zainul Abidin, “Isu Kartika" Interview By Sinar Harian. 7th Sept 2009. Drmaza.Com 
<Http://Drmaza.Com/Home/?P=714> Also See Mohd Asri, *Hudud Satu Perbincangan:Tanggapan, 
Suasana Dan Keberkesanan" Paper Presented At Muzakarah Jenayah Syariah Kebangsaan, Ukm 2014. 
ll Mohd Asri Zainul Abidin, “Beza Antara Merebut Nama Allah Dan Mempertahankan Akidah” 
Drmaza.Com <Http://Drmaza.Com/Home/?P=566> Accessed On 29 June 2014. 
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benefit from it is unclear since there is no evidence that Muslims were converted to 
Christianity as an effect of the usage.'* The legal maxim that suits this situation is 
“when harms contradict, the least harm ought to be chosen". In this case, to allow the 
usage is a lesser harm than the banning as the banning jeopardizes the sanctity of 
justice in Islam and deprives Muslim of critical thinking. 

In the human rights argument both groups agree that the banning is highly 
influenced by political agenda to maintain the status quo thus denying the fundamental 
liberties of the minorities. This seems to be against human rights as stated in the 


Constitution as well as in Islamic teachings. 


4.1.2 Theological Argument 

Both supporters of the usage agree that Muslims are not theologically affected by the 
usage." Instead, both agree that the usage must be encouraged but on different 
ground. The libertarianss agree for the sake of religious pluralism'* and the scholars 


agree for the sake of promoting Islam. 


4.1.2.1 Pluralistic Theology and the Concept of Supreme God 


Ahmad Farouk argues that the Arabic word “Allah” is from the word Al-Ilah. In 
English the word “Allah” is translated as God and this is practiced in the translation of 


the Quran. The translation shows that Allah is not a personal name of God thus can be 


"Wan Ji Wan Hussin, “Isu Kalimah Allah: Perjuangan yang Menolak Izin Ilahi”. projekdialog.com 
<http://www.projekdialog.com/featured/isu-kalimah-allah-perjuangan-yang-menolak-izin-ilahi/> 29 
June 2014 

? Md Izwan, “Tidak wajar kata Muslim kafir kerana soal penggunaan kalimah Allah, kata Asri” 16 
Oct. 2013 Malaysianinsider.com 

"Norhayati Kaprawi, “Isu Murtad: Apa Kata Islam Agama, Islam Ideologi, Islam Politik" 
Projekdialog.Com< Http://Www.Projekdialog.Com/Stories/Isu-Murtad-Apa-Ķata-Islam-Agama-Islam- 
Ideologi-Islam-Politik/> Accessed On 29 Jun 2014. 
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shared by any religion to depict God unconditionally. 'S Also in Islam there are many 
views about the reality of God indicating that it is mere personal interpretation. Even 
individuals of the same school (madhhab) have different degrees of understanding the 
God.'^ The universal justice of Islam which holds to the principle of reciprocity and 
no coercion must allow other religions' adherents to express their understanding of 
God freely despite the different interpretations." 

In Sewaktu Allah Tiada di Bibirmu Fathi Aris Omar states that languages are 
tools of communication that convey what is in the rational and conscious mind. As 
human only met God in his or her supra-rational state his or her language cannot 
precisely express the reality of God. This also means that these names are merely 
human invention to allow God to probably be understood through communication. '* 
Accordingly humans are individually responsible for their choice and actions and are 
answerable only to God because God has given them free-will and rational capacity. 
No one can claim ultimate truth to put restriction onto others’ choice of thought and 
conscience. 

Asri who agrees that there are many interpretations in Islam but says that legal 
action can actually be made against interpretational transgressors only after dialogue 


19 


and discussion with them.” Theologically Asri argues that Christians in Arab 





* Ahmad Farouk Musa, “The impact of Allah Issue on Pluralism” Interview by Bfm.com, 
<irfront.com> accessed on 23 May 2014. 

Ahmad Farouk Musa, “A Perverse Understanding of Human Rights”  irfront.net, 
<http://irfront.net/post/statements/a-perverse-understanding-of-human-rights/> accessed on 22 June 
2014. 

T Ahmad Farouk Musa, “Rethinking Islamic Reform” irfront.net 
<http://irfront.net/post/speeches/opening-speech-for-rethinking-islamic-reform/>. Also see “Do 
Muslims Fear Knowledge" irfront.net  <http://irfront.net/post/articles/do-muslims-fear-knowledge/> 
accessed on 23 May 2014. 

Fathi Aris Omar, “Sewaktu Allah Tiada di Bibirmu” Malaysiakini.com, 
<http://www.malaysiakini.com/columns/244134> accessed on 23 May 2014 

? Mohd Asri “Dr. Asri - Penjelasan Isu Penggunaan Kalimah “Allah” Oleh Bukan Islam” Via Mohd 
Syawal Channel, Youtube.Com <Http://Www. Youtube.Com/Watch?V=Czf0mhuSpwm> Accessed 25 
May 2014. 
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countries have been using “Allah” to refer to the supreme God without causing 
problem or confusion.” 

In fact, in Islamic theology the meaning of Allah is al-Ilah and when translated 
into English becomes “the God". “Allah” is also the Lord of the universe thus He is 
the God of all.?' As such, Muslims cannot proclaim exclusiveness in the usage of 
“Allah” for themselves. The claim that agreeing to such usage can nullify a Muslim's 
faith 1s ridiculous because this would mean that all Muslims in Arab countries as 
apostates.”” 

In the Quran and Hadith, “Allah” is used when referring to the God 
worshipped by Ahl al-Kitab which includes the Christians. The God worshipped by 
the Jews, the Christians and the Muslims is thus the same God, but apprehended in 
different contexts. Because of this dissimilarity Christians are viewed as infidels but 
not like the pagans who worship idols. 

Although Muslims believe that Christians have altered the theological concept 
of Supreme God, it does not mean that Muslims can interfere with the Christian 
internal affairs. Legal action can be taken on Muslims only and if the usage is clearly 


insulting. Wan Ji’s proposes that the Christians should use “Allah” freely in their 


? Mohd Asri Zainul Abidin, “Dr Asri Kalimah Allah Antara Merebut Nama Allah dan 
Mempertahankan Akidah” via Kuliah World Channel, youtube.com 
<http://www.youtube.com/watch?v=ZtoVMoP_Ixs> accessed on 30 May 2014 

?' Al-Fatihah: 1 

?Md Izwan, Malaysianinsider.com n.224 p.84 

? Incidents mention in the Prophetic traditions whereby the Christians recite *Allah" are exampled in 
the swearing rite with Christians of Najran, in letter the Prophet sent to Heraclius King of Byzantine 
and two Christian witnesses in the court of the Prophet who were asked to swear in Allah's name. This 
shows that Christian also call the God as Allah. see Abū Datd, Sulaiman Ibn al-Asha‘th, Sunan Abi 
Daud, (Beirut: Dar al-Kitab al-‘Arabi, 2002) Vol. 3 p 337 and vol. 4. p. 499 also Al-Tirmidhi, 
Muhammad Ibn ‘Isa, al-Jami’ al-Sahih (Beirut: Dar Ihya’ Turath ‘Arabiy, n.d.) vol.5 p 259 & 569. 
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scriptures but not to be written on signboard in front of churches or printed in 


: iiis 24 
materials for missionary purposes. 


4.1.2.2 Da’wah Opportunity 

Some Muslim scholars assert that the usage by Christians and other religions should 
be seen as an opportunity. According to Muhammadd Nur Manuty by having 
Christians using “Allah” for God it should facilitate Muslim missionaries to reach out 
to the Christians. The similarity in usage will attract them to spot the difference 
between the two concepts of the same Creator god.” 

Both groups deny the probability of Muslims and Christians getting confused 
by arguing that the experience of Borneo should be no difference from the Peninsular. 
Muslims are minority in Borneo and they are fine with the usage and not confused by 
it. Such usage should never confuse the Muslims who are the majority in Peninsular.”° 
Words used by Christians are not the reason for Muslims to convert but ignorance and 
pressure due to injustice and poverty. Instead of resorting to banning and restrictions, 
Islamic agencies in government have to focus on zakat distribution, reviewing the 
judicial laws and policies also encouraging more open intellectual discourses among 
Muslims.” 

Also, Malays understanding of terms in their language has evolved over the 
decades. Through the progress in education, culture and literacy rate especially the 
urbanite Muslims, they know that “Allah” is used by other religions as well. 
** Muhammad Nur Manuty & Wan Ji Wan Hussin, Polemik Isu Kalimah Allah; Antara Targhib dan 
Tarhib, (Kuala Lumpur, Penerbitan Ilham Baru, 2010) p.104 
? Muhammad Nur Manuty & Wan Ji Wan Hussin, . 34-37. 
°° Mohd Asri Zainul Abidin, *Kalimah Allah dalam Bible"via Mohd Safaren Ishak Channel, 
youtube.com <http://www.youtube.com/watch?v=sRCih2BFxiE> accessed on 30 May 2014. 
^ Boo Su Lyn, “After Church Aid to Muslims, Asri Questions Zakat Funds for Poor’via 


themalaysianinsider.com,< — http://www.themalaysianinsider.com/malaysia/article/after-church-aid-to- 
muslims-asri-questions-zakat-funds-for-poor > accessed om 30 May 2014 
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Notwithstanding this fact, the scholars ask the Christians to clarify their intention of 
using “Allah” in Malay language only but why not in other languages used by them in 
Malaysia.” 

In short, both groups are of the view that the use of “Allah” by the Christians 
must be allowed without differentiating between Peninsular Malaysia and Borneo. 
They both agree that the banning transgresses the fundamental freedom of religion, 
expression and speech. The usage instead must be encouraged as it promotes unity in 


term of pluralism or diversity. 


4.2 THE MALAY MUSLIMS' RESPONSE TO REJECT CHRISTIAN USAGE 
OF “ALLAH” FOR GOD IN THE MALAY LANGUAGE 


Muslims who are against the usage are represented by several groups. Muslim 
scholars who oppose the usage can be categorizes into two groups. The first group 
views that the banning is tolerable for the harmony of the nation although there is 
nothing wrong with the usage academically.” Chandra Muzaffar in an interview hints 
at the fact that some Malays apprehended that “Allah” is exclusively theirs. 

He afterwards says, 


“We need to deal with these fears about identity, and be careful not to 
dismiss them out of hand. We need to empathetically understand how 
many Malays feel about having once been a nation, living in a Malay 
land and then, with the advent of colonialism, being turned into an 
economically subordinate community in their own country. I think 
non-Muslims must appreciate these fears and concerns of many 
Malays. On the other hand, we also need to educate the Malaysian 
Muslims, to convince them that there is nothing in Islam that forbids 
non-Muslims from using the term “Allah”.*° 


?* Antarapos, *Ap20140115 Kenapa Hanya Bible Melayu Guna Kalimah Allah, Tanya Dr Asri” Via 
Antarpos Channel, Youtube.Com «Http://Www.Y outube.Com/Watch?V-P2pdrzmmlpe > Accessed 
On 30 Jun 2014. 

?? This research does not include the arguments for groups which use provocative means like burning 
the Bible, hatred speech or mass demonstration. Only the scholarly arguments are discussed. 

? Chandra Muzaffar. “ Chandra Muzaffar’s Interview on Word Allah" iais.org.my 
<http://www.iais.org.my/e/index.php/publications-sp-1447159098/selections/item/33-chandra- 
muzaffar's-interview-on-word-allah.htmI> accessed on 30" May 2014 
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The argument that the banning is an acceptable administrative measurement is 
shared by both groups of scholars who oppose the usage. 

Muhammad Hashim Kamali who reckons that in the basic position of Islam 
there is no restriction regarding the mentioning of the word "Allah" says, when Allah 
is mentioned in a context that amounts to distortion and is clear in its abusive import 
and wording, it may amount to blasphemy, which is an offence.*' He Says, 


“To address the issue on its own terms is also the correct Islamic advice 
as conveyed in a legal maxim of [Shari‘ah]: ‘Harm must be eliminated’ 
as a matter of priority. According to another legal maxim *prevention of 
harm takes priority over the attraction of benefit.” HRH the Sultan of 
Selangor's recent directive to keep “Allah” for the use only of Muslims 
captures the essence of these guidelines. The harm that emanates from 
acts of violence and destruction of places of worship provided concrete 
evidence to support that decision." "? 


A second group of scholars argue that the usage is wrong on the ground of 
theological, linguistic, linguistic history, and ethical arguments which includes the 
legal interpretation like mentioned by Hashim Kamali. Their arguments are detailed as 


follows. 


4.2.1 Theological Arguments 


The theological arguments are basically three: the Muslim-Christian concept of Allah, 


religious confusion and pluralism. 


?Mohammad Hashim Kamali “Of God's Many Name and the Use of Allah" iais.org.my 
«http://www.1ais.org.my/e/index.php/publications-sp-1447159098/articles/item/10-0f-god's-many- 
names-and-the-use-of-'allah'.html> accessed on 30 May 2014. 

?Muhammad Hashim Kamali, *Allah in the Quran and Scholastic Theology" iais.org.my 
<http://www.iais.org.my/e/index.php/publications-sp-1447159098/articles/item/27-allah%E2%80%99- 
in-the-qur%E2%80%99an-and-scholastic-theology.html> Mohammad Hashim Kamali has been 
misquoted by a few news portals as against the restriction. See for instance 
<http://www.thenutgraph.com/scholar-dont-restict-allah/> and <http://www.malaysia- 
today.net/copyright-allah/> accessed on 30" May 2014. 
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4.2.1.1 Muslim-Christian Concept of Allah 


By focusing on the term “Allah”, Toshihiko Izutsu explains that Quran changes the 
basic religio-ethical terms of the Jahiliyyah Arabs.? As Tawhid is the center of 
Muslim worldview, the meaning of the term “Allah” must be the clearest of all. 
Corruption of the term will jeopardize everything else. 

Muslim scholars agree that “Allah” has been used by the Arabs before the 
emerging of Islam to refer to the Supreme God. The Arabs learned from previous 
prophets about the oneness of God but later distorted Tawhid by worshiping idols as 
intermediary gods. “Allah” however stays as the name for the Supreme God but 
attributed with false attributes. Islam changed the worldview of Arabs by first 
liberating them from mythical, mythological and animistic tradition and then from 
secular® control over their rational and language." This process of Islamisation gives 
precise meaning to religio-ethical terms including “Allah”. 

The precise meaning of Allah as in the Quran is the one and only true God. He 
is neither begotten nor born. He has neither spouse nor the attribute of creatures like 
mass and body. He does not eat, sleep, suffer or die which all have been attributed to 
the gods of the Pagan and as well as Jesus. This is “Allah” as understood in Islamised 
Arabic and other Islamic language families including Malay.” With this clear 


meaning of “Allah” as personal name for the Supreme God the scholars thus argue 





3 Toshihiko Izutsu, God and Man in the Kuranic Weltanshauung, (Tokyo: Keio Institute of Cultural 
and Linguistic Studies, 1964) . 45-53. 

?! Khalif Muammar, Islam dan Pluralisme Agama (Kuala Lumpur: CASIS, 2013) .158-159. 

> Al-Ikhlas: 1-4. 

°° According to S.M. N. Al-Attas, the concept secular refers to the condition of the world at this 
particular time or period or age from the Latin word saeculum. The germ of meaning develops itself 
naturally and logically into the existential context of an ever-changing world in which there occurs the 
notion of relativity of human values. See Al-Attas S.M.N, Islam and Secularism, (Kuala Lumpur: 
ISTAC, 1993), p. 16. 

* Ibid. 41 

?* Wan Mohd Nor Wan Daud, “The State of Islamization in the Malay Peninsula as Reflected in the 
Terengganu Inscription" in Batu Bersurat of Terengganu, Its Correct Date, Religio-Cultural, and 
Scientific Dimension edited byMuhammad Zainy Othman, (Kuala Lumpur: CASIS, 2012), 35-39. 
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that the word cannot be translated into any language as it will deconstruct the 
meaning. 

Although scholars have two views about the origin of the word “Allah”, both 
groups agree that Allah is the personal name of the only one God whose attributes 
have been clearly explained in the Quran. Some say “Allah” is ism jdmid ?? that means 
the name is not derived from certain root word and it is a proper name for the only one 
God by definition." This opinion closes any space to view “Allah” to have generic 
meaning but to refer to the Essence of God alone."! 

The second group views that "Allah" is derived from the word al-Ilah 
(literally: the god) which etymologically means the Worshipped but with additional 
meaning. Allah is referred to as the god that comprises all the names and attributes of 
the true God not like other false worshipped gods (alihah) thus He alone is worthy of 
being worshipped. Ibn Abbas, one of the companions of the Prophet says “Allah the 
Owner of worshipness over His entire creatures." 

In the Quran when the term *Allah" is used to address the non-Muslims, it is 
used to correct their understanding of the term and not to acknowledge their usage. 


Some scholars argue that theologically, the term “Allah” does not exist in Arab 


Christian liturgies until the expansion of Islam and the elevation of the Arabic 





?? Some use the term /sm ‘Alam and others Ism al-Murtajal See Md Ahmad, Antara Nama dan Hakikat; 
Kemelut Kalimah Allah (Kuala Lumpur IKIM 2010 p 16-17. Also Khadijah Khambali, *Perbezaan 
Penggunaan Kalimah Allah antara Islam dan Kristian” ^ via krisispraxis.com 
«http://xa.yimg.com/kq/groups/20904801/534162226/name/KALIMAH ALLAH- 

DR KHADIJAH MOHD HAMBALI.doc> accessed on 10 Jan 2014 

4 This opinion is held by many language and theology scholars such as al-Sibàwaih, al-Kalil, and 
Fakhr al-Din al-Razi. Md. Asham, p.16-17 

^' Al-Zabidi in Taj al- 'Arüs says, “The most sound view in the name “Allah” is that it is a proper name 
given by the Essence, the Necessary Being. The name the attributes of Perfection altogether, it is a non- 
derivative word." Mohd Sani Badron, Heresy Arises from Words Wrongly Used, Controversy Over the 
Term "Allah" in Malaysia. ed. Wan Azhar Wan Ahmad, (Kuala Lumpur: IKIM, 2013). p.19 

? Al-Tabari, Muhammad Ibn Jarir, al-Jami* al-Bayan fi Ta’wil al-Quran (Beirut: Muassasah al- 
Risalah, 2000) vol.1 p 123. 
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language. Before that, they were using Hebrew or Aramaic as religious language but 
not Arabic. 

The Christian usage of the term “Allah” in Malay however does not convey 
the meaning of the word as an Islamised word. *Allah" in Malaysian Christian usage 
is a generic term. Consequently it can be used in Malay to depict any god of any 
religion and it can be attributed with attributes associated with other religions’ god 
and it can be idolized. The term is thus distorted after being sanctified by Islam. 


Allowing the usage in Malay as understood in Christianity is de-Islamising the word." 


4.2.1.2 Religious Confusion 


S.M.N Al-Attas says language is the instrument of reason which influences the 
reasoning of its user. Language is useless if it cannot make true meanings of word 
intelligible to the mind. The fact is there is a profound connection between language 
and cognitive activities. The wrong usage of language leads the mind towards 
confusion and stray.^6 

In Arabic there is “Allah” and there is al-Ilah. The first is the name of the 
Supreme God thus not attributed to any god. The second is a common noun and can 
be used to depict any god including Allah. The Christians do not differentiate the 
usage in Malaysia when they claim that *Allah" is a common noun and equals to al- 


lah.” 


^ Khalif, p.170-171. See also Al-Attas, S.A. Tawfik, “A Corruption of religious Thought “Controversy 
Over the Term “Allah” in Malaysia. ed. Wan Azhar Wan Ahmad, (Kuala Lumpur: IKIM, 2013). p.10. 
“ Khalif, p.172, 180 

^ Al-Attas, S. M Naquib, Tinjauan Ringkas Peri Ilmu dan Pandangan Alam (Penang: Penerbitan 
Universiti Sains Malaysia, 2007) p. 6. 

“© Mohd Sani Badron, “Heresy Arises from Words Wrongly Used” Controversy Over the Term Allah in 
Malaysia, edited by Wan Azhar Wan Ahmad (Kuala Lumpur: IKIM, 2013), p. 15 

“7 Tbid.17-18 
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The meaning of the term is thus confused between “allah” (in lower case) as 
god of any religion attributed with properties that are not of "Allah" (in upper case) 
who is the one that is the only God of the Muslim. The generic meaning thus gives an 
indecisive meaning to the term after it has been clearly defined since the term first 
arrived in the Malay language in the [25 century, i.e. the name of the Supreme God 
with Tawhidic understanding.^* As such, it is the right of the Muslims to protect the 


meaning from being compromised and causing confusion in the community. 


4.2.1.3 Pluralism 


Some Muslims support the usage by Christians on the basis of religious pluralism. 
Khalif Muammar explains that pluralism in the western definition can be understood 
in three modes. It can be understood as acceptance of other religions existence or 
religious diversity which is encouraged by Islam. This understanding of plurality is 
not exactly pluralism.” 

The next mode of pluralism is to engage in the diversity to promote mutual 
understanding or simply an interfaith dialogue. Some view this as another type of 
religious toleration. Khalif says that the post-modernism view on meaning interprets 
truth as relative subject matter hence pluralism in the context of interfaith has gone 
from promoting universal values to promoting relativistic values. It then goes beyond 
to promote relativistic theological understanding.” ? As a result, pluralism rejects any 
form of moral code as long as people are responsible to themselves and do not harm 


others. They promote unification on secular laws and reject legalization of religious 





^5 Khalif, . 163-170 
? Ibid.7-16 
°° Khalif Muammar, . 26-27 
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law. In the case of “Allah”, they reject the practical and legal limitation to use “Allah” 
onto other religions. 

The third pluralism mode is religious inclusivism which means to profess a 
religion as a way toward salvation while believing that other religions are truth and 
ways of salvation as well.” Rick Rood in Is Jesus the Only Savior? says, 


"Religious Pluralism is the view that all religions are equally valid as 
ways to God. Pluralists often refer to the fact that there are many paths 
up [Mount] Fuji, so there are many paths to God. Differences among 
religions are superficial; they all lead to the same goal. This is the 
epitome of tolerance and relativism."? 


This idea of transcendent unity of religions differentiates the esoteric and 
exoteric understanding of all religions. The pluralists promote only the esoteric 
understanding as the highest understanding of religion.” 

Muslim pluralists, also known as the perennialists view that religions are like 
lamps while God is the light.” Arguing too much on the lamps will ignore the fact 
that it is the light that is bright, not the lamp. If people focus their attention towards 
the light instead of the lamps they will live in peace and harmony.” The perennialists 


view that “Islam” is primordially submission to God and not the name of a religion. *° 


?' Muhmmad Legehausen, “A Muslim's Non Reductive Religious Pluralism”, Islam and Global 
Dialogue: Religious Pluralism and the Pursuit of Peace, ed. Roger Boase (London: Ashgate Publishing 
House, 2005), 69 

?? Khalif Muammar, . 27-28. 

? [bid .29-45 

"In Islamic history of philosophy, this idea is not new. It was promoted by the sect of Bariniyyah and 
mysticism philosophers like the Brethren of Purity and. Ibn Sab'in. Some modern pluralists claimed 
that Ibn ‘Arabi and Jalal al-Din al-Rümi had inspired the idea through their poems and concept of 
wihdat al-wujüd. The Batiniyyah was repudiated by eminent scholars. See for example, Ibn Taimiyyah, 
Ahmad, Al-Fatawa al-Kubra, (Beirut: Dar al-Kutub al-'Ilmiyyah, 1987), vol. 3 . 487-496, also Al 
Ghazzali, Abt Hamid, Fadaih al-Batiniyyah (Kuwait: Muassasah Dar Kutub al-Thaqafah, n.d) . 90- 
132. 

5 Khalif, .60-74. 

5 Muslim scholars have greatly explained the cause of such erratic ideas and exposed their fallacious 
arguments. In reply, the pluralists attacked the validity of the source of Muslim argumentation such as 
the prophetic tradition and the contextual understanding of the scholars of the past. Such rejection left 
the pluralist with mere rational arguments. As a result of no sound source of arguments the pluralists 
never agree on certain concept of pluralism and continuously arguing in their explanation. See 
explanation made by scholars like Ibn Taimiyyah in Dar'u Ta‘arud al- ‘Aql wa al-Nagl.(Riyadh: Dar 
Kunüz al-Adābiyyah, 1991) vol. 2 . 415-421. 


84 


Quranic verses mentioned that followers of Judaism, Christianity and Zoroastrian who 
believed in the existence of the God and had done good deed are praiseworthy and 
said to be Muslims. Therefore, the perennialists consider that whoever submitted to 
God has actually become Muslim, regardless the religion they have followed.” 

In the case of “Allah”, the perennialist view the term as exoteric matter. 
Arguing to call the God as “Allah” or other names is not the essence of true 
submission. The precept of submissions is only to execute good deeds and avoiding 
harms in mystical experience of god. Farid Esack in Quran, Liberation and Pluralism 
uses the term “orthopraxis” to emphasize on the call to action vis-a-vis the true belief 
or faith which to him is not the requisite for salvation. me 

All relativists, inclusivists and perennialists view that language does not 
matter. According to Umar Faruq Abdullah people may call the god as they like 
because the concept of god is either relative or primordial because in the end it is the 
same god who has and appears in many names that is worshipped by all. The names 
are not necessarily divine origin rather they are expressions and manifestation of the 
believers.” 

Muslim scholars who reject the usage of Allah by Christians strongly reject the 
philosophy of pluralism as being Islamic. As in the pillars of /mmán, Muslims must 
believe that Allah sent prophets and revealed His book to define the way of life (al- 
Din) which consists of everything from principles of faith and rituals, to moral 


conducts and laws. In al-Din there are mutable and immutable principles for the 





?7 See Mahmoud Ayoub, “The Quran and Religious Pluralism” in Islam and Global Dialogue Religious 
Pluralism and the Pursuit of Peace, ed. Roger Boase (London: Ashgate Publishing House, 2005), 278 
** see Farid Esack, Quran, Liberation and Puralism: An Islamic Perspective of Interreligious Solidarity 
Against Oppression, (Oxford: One World, 2006) . 82-111. 

?? Abdullah, Umar Faruq, “One God Many Names," via Nawawi.org,« http://www.nawawi.org/wp- 
content/uploads/2013/01/Article2.pdf > accessed on 28 July 2014 
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people to practice them. Islam is thus a religion of clear principles^' and it is the 
name of the religion.” To believe everything in the religion as relative individual 
interpretations is a blasphemy and it is against the belief in the active attributes of 
Allah such as All-knowing, the belief in prophets and the books which are part of the 
Islamic pillars of faith. 

Pluralists understanding of language and meaning also corrupted the core of 
Islamic faith in the understanding of the Divine. As the true name of God, “Allah” and 
His other Divine Names can never be made equal to the names of other religions’ 
deities. His names are divinely revealed by Him to humankind through the true 
prophets™ and are not human constructs.” To say that Allah’s name as human 
creation is a blasphemy as well. 

As a result of wrong understanding of the term, both Muslims and Christians’ 
pluralists are confused in understanding their religion. Muslims pluralists also confuse 
other Muslims such that they follow the human centric philosophy of pluralism. They 
eventually diminish the core Islamic worldview of Tawhid and dismiss Allah as the 


center of their actions. 





© Tariq Ramadan, Radical Reform, Islamic Ethics and Liberation, (USA: Oxford University Press, 
2009). 91-100. 

9! Al-Attas, Syed Muhammad Naquib, Risalah untuk Kaum Muslimin (Kuala Lumpur: ISTAC, 2001). 
84-88 

€ Al-Baqarah: 256 and al-Maidah: 3 

$$ Al Attas S.M.N, Risalah,.95-98.Also see same author, Tinjauan Ringkas, .17-25 

$^ Al-Najm: 23 “They are not but [mere] names you have named them - you and your forefathers - for 
which Allah has sent down no authority. They follow not except assumption and what [their] souls 
desire, and there has already come to them from their Lord guidance." 

$5 Ibn Taimiyyah, Ahmad Ibn ‘Abd al-Halim, Majmü al-Fatáwá (Egypt: Dar al-Wafa’, 3" edition, 
2005), vol.3 p. 168 

^? Ibid. vol. 6. 185-186 

© Al-Attas, S.M.N. Tinjauan Ringkas,.27-35. 
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4.2.2 Linguistic and Historical Linguistic Argument 


There are two folds of argument in this category. The first concerns the Arabic 
language and its historical usage of “Allah” while the second involves the Malay 


language and its historical usage of “Allah”.°* 


4.2.2.1 Arabic Linguistic Arguments 

In this argument the scholars answer to the claim that “Allah” and al-Jlah have the 
same meaning. They also explain that the Malaysian Christian usage of “Allah” is not 
similar to the Arab Christian usage of the term.” 

On the cognation of “Allah” with eloah and aloah, S.M.N Al-Attas in one of 
his series of Saturday Night Lecture at Centre for Advanced Study on Islam, Science 
and Civilisation (CASIS) UTM, argues that not everything that sounds similar means 
that they cognate. Arab lexicologists assert that “Allah” is ism jamid and not derivable 
from anything. Mohd Sani says that the term “Allah” is not loaned rather has been 
used as a personal name ever since Allah revealed Himself to humans. 

Even if the terms cognate, it is not necessary for them to have similar meaning 
as words may change when they are loaned." For example; the English word “starve” 
which cognates the German word “sterben” which means to die, has phonetic likeness 


with the latter. However, it would be a mistake to make both as semantically similar 


on the basis of cognation. Han Henrick Hock states, languages and dialects do not 


$85 Some of the linguistic arguments have already been mentioned under the theological argument and 
will not be repeated here. 

© See Al-Attas, Ali Tawfik, . 8-10, also, Mohd Sani Badron,. 17-18. 

Mohd Sani Badron, p.17. also see. Md Asham, . 17-20. 

71 Ng agrees that word changes as they are loaned. See Ng Kam Weng, “Translating the Name of God” 
krisispraxis.com <http://www.krisispraxis.com/archives/2010/01/translating-the-names-of-god/> 
accessed 20 Jan 2014 
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exist in vacuum and there is always connection between groups of languages.” It must 
always adhere to the cultural and historical aspect during the transition. 

Allah is god, so He is al-I/ah but that does not mean that Allah and al-Ilah are 
the same or can be used interchangeably all time. The Arabs, Christians and Muslims 
alike know that there are grammatical and semantic rules of these terms that have to 
be respected upon using them. 

In the Arabic Bible there are places where al-Jlah is used and if it is replaced 
with “Allah” it will sound awkward to the Arabs. For instance the phrase “Lord the 
God" is translated as al-Rabb al-Ilah, if it is translated as al-Rabb Allah it is 
grammatically correct but not an Arabic accent. The Christians in Malaysia are not 
following these grammatical and semantic rules making their usage as awkward both 
in Malay and Arabic. Awang Sariyan the director of Dewan Bahasa dan Pustaka said 
the usage in Malay is acceptable only if it is used in the correct way.” 

The Christians also argue that (J!) in Allah is a determiner and when taken 
away it becomes “ilah”. Khadijah Khambali says that Arabic syntax proves that this 
claim is false." Syntactically, when the interjection (yd) which means O or Lo 
conjuncts with any noun in Arabic, the determiner J! in the noun must be removed 
mandatorily because the interjection itself is a determiner. For example, when the 
interjection meets the word al-Ilah, it is compulsory to say “Ya ilah" and it is 
grammatically wrong to say “Ya al-Ilàh". In the case of Allah, it is correct to say “Ya 
Allah” which shows that J! in “Allah” is not a determiner. The only permissible 


7? Hock, Hans Henrich, and Brian D. Joseph. "Lexical Borrowing.” Language History, Language 
Change, and Language Relationship: An Introduction to Historical and Comparative Linguistics, 
(Berlin: Mouton de Gruyter, 2" edition,2009). 241—278. 

® Awang Sariyan, “Siapakah yang Berhak Menggunakan Kalimah Allah?” Kembarabahasa.blogspot 
«http://kembarabahasa.blogspot.com/2013/01/siapa-yang-berhak-menggunakan-kalimah.html7 
accessed on 30 June 2014. 

™ Khadijah Khambali, “Perbezaan Penggunaan Kalimah Allah antara Islam dan Kristian" via 
krisispraxis.com «http://xa.yimg.com/kq/groups/20904801/534162226/name/KALIMAH ALLAH- 
DR KHADIJAH MOHD HAMBALI.doc> accessed on 10 Jan 2014 
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situation to maintain J! after an interjection is in poem if the need is inevitable to fit 
the poem phonetic rules. ^ 

To clarify the confusion on loaned word, Wan Mohd Nor explains that Quran 
retains a large number of non-Arabic derived words which shows that Islamisation is 
not Arabisation as understood by Ng or Jeffery. He asserts that these foreign words 
were already known by the Arabs by the time of the revelation thus it does not 
undermine the Quranic self claim as being an Arabic discourse. These terms also 
adapted some of the Arabic features to suit the tongue. It was not perceived by the 
Quran scholars as borrowing because the revelation is addressed to the Prophet and 


his immediate audiences like the Jews, Christian and Persians among others. ’° 


4.2.2.2 Malay Linguistic Arguments 


Mohamed Ajmal argues that the Christians usage of “Allah” in Malay is wrong 
semantically, historically and lexically. The semantic of the word “Allah” in Malay is 
understood by the native as personal name for the Creator of all universes who is 
ascribed with attributes of real God and devoid of creaturely attributes. ”” 

He with His Divine Essence and Attributes is the God, but “Allah” as His 
name cannot be translated as “the God” or any word of other languages that translated 
as “the God" in English. Md Asham gives an example of a person with a name Black, 
he is a man, but “Black” as a name cannot be translated as a man, nor translated in any 
language with a word that means “black” in English. 
ha Khadijah Khambali, n 3 p 103 also see Ibn ‘Aqil, ‘Abdullah Ibn ‘Abd al-Rahman, Sharh Ibn ‘Aqil 
(Cairo: Dar al-Turath, 1980) vol.3 . 258-264 
7* Wan Mohd Nor Wan Daud, “The State of Islamization in Malay Peninsula as Reflected in the 
Terengganu Inscription”, Batu Bersurat of Terengganu; Its Correct Date, Religio-Cultural and 
Scientific Dimensions, (Kuala Lumpur: CASIS, 2012) .:34-35 
7 Mohamed Ajmal Abdul Razak Al-Aidrus, Christian in Search of a Name for God: The Right to 


Allah, (Kuala Lumpur, Institute of Islamic Thought and Civilization (ISTAC), 2013).. 2-12 
78 Md Asham Ahmad, p. 17 
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Historically, the Arab merchants have been doing their trading voyage in the 
Malay Archipelagoes as early as the first century "but the Malays never used Allah 
nor knowing the meaning of the word before the advent of Islam." When Malays 
embraced Islam, they integrated the Islamic fundamental values in their existing 
culture and excluded the unIslamic culture of their ancestors while maintaining the 
acceptable values.'! In language, technical terms like Allah, Rasulullah, masjid, 
Quran and hadith which establish religious meaning are also imported into the 
language. The Malays also distinctively separated the technical terms used only for 
other religions like dewa, kuil, sami, gereja and paderi.? 

Islamisation process also maintains the Malays’ moral and spiritual terms that 
address Islamic teachings like tuhan, derma (dharma), dosa, syurga, jiwa and agama 
which also can be used by anyone who speaks Malay to depict the context of their 
religions’ teachings. Wan Mohd Nor says that the generic term that translates “god” 
in Malay is tuhan while “Allah” cannot be translated. 

Term like Dewata Mulia Raya which was found in Kuala Berang Inscription 
(1302) to depict “Allah” was gradually changed and later abandoned completely from 
Muslims usage. *^It is between the 12" and 16" century the Islamisation process took 
place. Al-Attas says that by the 16" century the Malay language has become the 
language of science and able to describe things meticulously. In the translation of 


‘Aqdid al-Nasafiy, the term “Allah” is left untranslated while the Malay and Javanese 


7 Suzana Othman, Ahlul Bait (Keluarga) Rasulullah SAW&Ulama Umarak di Alam Melayu (Kuala 
Lumpur: Crescent News, 2011) . 20-21. 

8° Mohamed Ajmal, p.13 

*! Al-Attas, S.M.N. Islam dalam Sejarah dan Kebudayaa Melayu(Kuala Lumpur: ABIM, 1999) .20-36 
? Wan Mohd Nor, p. 38 

*' Ibid. 39 

* Ibid. 
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term of Dewata for god and Pangeran for lord are both translated as Tuhan to depict 


the Divine. 


4.3 ETHICAL ARGUMENTS 


In the ethical arguments these Muslim scholars question the purpose of the usage and 
the rational of not using Christian term or other terms in Malay. The usage of “Allah” 
is regarded by Mohamed Ajmal to purposely intimidate the Muslims, disrespect the 
Constitution and laws and to proselytize Christianity among the Malays.*° 

S. A Tawfik al-Attas argues over the Christians’ references for endorsing the 
use of “Allah” in AlKitab. He rejects the Christians’ argument that the current 
translation is based on Bible translated since the early 19" century or from Malay 
prayer book or the usage of Christians in Malta, Indonesia, Pakistan and the Middle 
East. He says that it cannot be the case because the conception of “Allah” does not 
exist in the Bible or Christian theology. This may show that the practice is based on 
the society usage. In reality, society is not a being that is capable of rational thought 
and action thus cannot be the source of reference. 

It is thus clear that the usage is a translation from one tradition of thought and 
this tradition is Islam. It is unethical for the Christians to use such translation as it 
confuses the key terms and concepts of the Muslims while the Malays are respecting 
the terms used by the Christians and not mixing them up with their religious terms." 
Some Muslim scholars argue that the Christians who translate the Bible into Malay 


and use "Allah" are not native speakers. Their persistence on using the term although 





* Ibid. 37 

*6 See Mohamed Ajmal, .42-46. 

*/ Al-Attas, S.A. Tawfik, “A Corruption of religious Thought “Controversy Over the Term “Allah” in 
Malaysia. ed. Wan Azhar Wan Ahmad, (Kuala Lumpur: IKIM, 2013). 9-10 
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after being notified of its incoherency is perceived as claiming to know the language 
better than the speakers.** 

These Muslim scholars also doubt the Christians’ denial of proselytizing 
Christianity among the Malays. Mohamed Ajmal says that the Malays have been their 
missionary target since the first coming of the European as foreign power to the region 
up until now. These missionary activities and their strategies to infiltrate into the 
Muslim community are reported in the Christian journals like The Moslem World. In 
1918 a letter written by Mansell to Zwemer exposed the British strategy to reduce the 
Malay political power by bringing in immigrants of 250,000 Chinese and 100,000 
Indians annually to British Malaysia. There was a noticeable percentage of Christians 
among the immigrants. Actually the British planned to make the Malays as the third 
majority in the region whereas they were the first majority.” In a report published in 
1957 Marrison criticized the British residences for erroneously accepting the Malay 
Kings’ condition that forbids Christian missionary to convert the Malays."' The report 
also proposed the strategy of using literature as a mean to proceed with the missionary 
campaign. It says that the strategy calls for specialists, trained in language, Muslim 
theology and Malay culture, free from other ties, but maintaining a liaison with the 
Church to be able to bring the Malays to Christianity.” 

Marrison also stressed on manipulating Malays' needs for education, political 
and social aid for missionary purposes. ?* He detailed the strategies in the report 


stating that first Christians must make sympathetic study of Islam and secondly, they 


$8 Khadijah Khambali, n.295 p.91. Also see S. A Tawfik, 10. 
*? Mohamed Ajmal, 14. 
Ibid. 25-26 


Study and of Christian Interpretation among Muslims., vol.XLVII (1957) 296-298. 
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must produce Christian literature in Malay. Thirdly the existing Indonesian materials 
need some adaptation to make it suitable in Malaya. Fourthly the Christian conscience 
in Malaya has to be trained; the churches must struggle with their responsibilities 
towards the Malays and welcome them to Church life. Fifthly, Christian leaders are 
recommended to be chosen from the Indonesian race.” 

In early 90's, Northcott quoted a Malaysian Christian leader from the 
Charismatic church as instigating the Christians to disobey the laws that restrict 
spreading other religions to the Malays. Northcott says that Conservative Evangelical 
Christians in Malaysia like the evangelical Baptist, members of Evangelical Free 
Churches and a growing evangelical stream in Methodist and Anglican churches have 
found common cause with the Charismatics in the issue of Malay evangelism.” 

There were reports made at JAKIM where books, comics and other materials 
made in Malay were given out secretly by the missionaries. A Malay pastor with a 
name Victor speaks in a seminar for Christian youths in Australia that the comics were 
meant for proselytizing the Malay youths. ^? 

Mohamed Ajmal acknowledges that some of the reactions by non-Muslim are 
due to their worry of rising Islamic identity of the state. He argues that the situation in 
Malaysia has changed from the past whereby Muslims, both the ruling and opposition 
parties, are more moderate in their approach nowadays. People thus need to avoid 


stirring issue and polemics that will create religious tension and political turbulence." 


?! Ibid. 

°° Michael S. Northcott, “A Survey of the Rise of Charismatic Christianity in Malaysia” The Asia 
Journal of Theology (1990) vol.4, 266-278. 

°°  *1000 Youth Challenged To Be Bold For Christ”. thirteethree.org 
<http://thirteenthree.org.au/blog/28/06/201 1/1000-youth-challenged-to-be-bold-for-christ/> access on 
16 April 2014. Also see. “Introducing Event Guest Speaker Pastor Victor" thirteenthree.org 
«http://thirteenthree.org.au/blog/11/04/201 1/introducing-event-guest-speaker-pastor-victor/> 

?' Mohamed Ajmal, 37-38. 
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To conclude Muslim scholars argue that the Christian usage of the term is 
unacceptable. They explain the effect of the wrongly used term onto Muslims’ faith 
and worldview. They also affirm that Christians have deliberately agitated the 
Muslims by insisting on the usage which therewith raised their doubt on the 


Christians’ agenda behind it. 


4.4 GLOBAL MUSLIM VIEWS ON MALAYSIAN CHRISTIAN EXERTION 
TO USE “ALLAH” FOR GOD IN THE MALAY LANGUAGE 


The Malaysian courts’ verdicts from 2009 until 2014 for “The Herald” case are 
reported across the globe. The case filed by the publisher of “The Herald” is an 
application for judicial review of the ministry administrative condition related to its 
publishing permit. The media reports illustrate the case as theological disputation at 
court instead of administrative issue. Various responses came from Muslim scholars 
around the globe after the various courts verdicts were reported. 

In a Friday sermon shortly after a Malaysian church burning incident occurring 
after the High Court rule Al-Qaradhawi says, 

“Allah is the Lord of the universe, Lord of the Muslims and Christians. 

Anyone opens the Qur'an will find after Bismillah (in the name of 

Allah) is Praise be to Allah, Lord of the universes, and the final chapter 

of Quran mentions Say I seek refuge with the Lord of Mankind, The 

Sovereign of Mankind, not the Lord of Muslims, or Lord of Arabs or 

Sovereign King of Arabs, or God of Arabs. Why are Malaysians so 

upset?” s 

Al-Qaradhawi talked about the term Allah, Iah and Rabb (Lord) in the sermon 


from his Islamic and Arabic worldview. He explains that dissimilarity between the 


concepts of God is not a matter that can be judged in human courts. 





?* Al-Qardhawi, *Al-Qardhàwi yudinu al-I‘tida’ ‘ala al-Masihiyyin fi Malizia wa Misr” qaradawi.net 
«http://www.qaradawi.net/new/component/content/article/236-2014-01-26-18-22-18/2014-01-26-18- 
32-38/4422-2010-01-26-08-04-32> accessed on 23 June 2014. 


94 


Godhead altogether which, in the Malaysian case, is out of context. Al-Qaradhawi's 
view is similar to the opinion of Wahbah al-Zuhaili and Tareq Ramadan who 


perceived the court case as banning the use in reference to Allah as the Creator and 


"Human differences in religious affairs, between the Muslims and 
Christians, are not our right to judge them in the world, but it is Allah 
who will give His verdict in the afterlife. As in the word of Allah: And if 
they dispute with you, then say, Allah is most knowing of what you do. 
Allah will judge between you on the Day of Resurrection concerning 
that over which you used to differ”... Allah is our Lord and your Lord. 
For us are our deeds, and for you your deeds. There is no need for 
argument between us and you. Allah will bring us together, and to Him 
is the final destination”? 


“Allah” in these comments is understood in the realm of His Lordship and 


Lord of all. 


BFM radio reemphasized his twitter comment on the banning as “stupid and idiotic”. 
He lamented Muslims in Malaysia as very poor that they cannot think to differentiate 
between their God and the Christians’ God themselves to the extent that they need the 
government to protect them.” He stood against the idea of recognizing “Allah” as the 


name of the God or the Lord. According to Arslan, God has no proper name and He 


Reza Aslan, an expert on Islamic theology in America in an interview with 


cannot have a name at all saying, 


manipulated for the propagation of Islam. As the Christians misused it, they must be 


“Anyone who thinks Allah is the name of God is not just incorrect but 
going against al-Quran itself. It is almost a blasphemous thought to 
think that God has a name. Allah is just a word in Arabic that means 
God. It means every god... Any Imam that tells you that God has name 
is blasphemous. It is as simple as that. Allah is not god's name. Muslims 
do not own the word itself. !9?" 


Zakir Naik, a prominent missioner, views that this misusage can be 





?? Al-Haj 68-69, Al-Shüra: 15, 
100 AL Oadhawi, n. 319. 


1I Reza Aslan, Interview by Bfm.my. 21“ Oct. 2013. via  bfm.my — <http://www.bfm.my/a- 


conversation-with-reza-aslan.html > 


10? Thid. 
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in the state of confusion. It is then the duty of the missioners to clarify and solve the 
misunderstanding. 103 

Muhammad Salah, head of the Islamic Center of America in Victoria, 
perceives the issue happening in Malaysia as not as simply to approve the usage or 
not. In reality according to him, Arab Christians use “Allah” in reference to the proper 
name of God and they distinguish between Allah, God and Lord. The English 
Christian translation of these terms is different from the usage in Arabic. Any cross 
usage may give confusion especially when the translation changes the semantic of the 
term. He concludes that the Christian usage as in proper Arabic must not be 
prohibited, but if the usage is abusing the terminology as understood in certain 
language; Arabic, Malay or other languages, the authority has the right to stop it due 
to protecting the term. 

This view is shared with Abdul Fattah ‘Allam, Director of Council for 
Interfaith Dialogue at al-Azhar University, ‘Abd al-Muhsin ‘Ubaikan, advisor at 
Ministry of Justice, Saudi Arabia, and *Abd al-Hamid al-Balāli from Kuwait Islamic 
Constitutional Movement. ^? 

The variety of opinions and approaches made by global scholars at looking at 
the issue in Malaysia complicate the issue to some extent as Muslims in Malaysia use 


these scholars’ opinions to support their stances. 


103 Zakir Naik, “Allah in Bible? Dr Zakir Naik” via TVSUNNAH, youtube.com 
<http://www.youtube.com/watch?v=L9j6V6Ih_Fs> accessed on 4 Feb. 2014. 

104 Muhammad Salah, “Christian Missionaries in Their Missionary Work Use Allah, Is This Right or 
Wrong?” via Call to Islam Dawah. Youtube.com. <http://www.youtube.com/watch?v=ouQteOdBJGk > 
accessed on 4 Feb. 2014. 

"5 Mohd Aizam Mas'od. “Hujah Menolak Penggunaan Kalimah “Allah” Oleh Kristian" Jurnal 
Penyelidikan JAKIM, 2008 vol. 21 


96 


CHAPTER FIVE 
ANALYSIS AND CONCLUSION 


5.1 ANALYSIS 


The analysis made in this study focuses on the background of said arguments and 
explains their effect within both religions’ conception on divinity. In this analysis, the 
arguments of all the groups will be analysed together under the categories of theology, 
language, history and ethics. An analysis of events that developed the polemics will 


also be done. 


5.1.1 Theological Argument Analysis 


The basis of theological analysis involves a few points, namely, the Christians’ claim 
that “Allah” is integral to their faith, the impact of such generic usage on Muslim 


theology, and their religious practice as well as the impact on interfaith relationship. 


5.1.1.1 *Allah" as Integral in Christianity 


The Christians perceive that the government banning of using “Allah” forces them to 
insult God because the implication of the banning is that God cannot be mentioned 
and be invoked by them. 6 Consequently, they cannot submit to the banning because 


the word “Allah” is integral in Christian religious practices." 


1% Ng Kam Weng, Prohibition of Allah and Other Words Forcing Christians to Dishonor God, 
Krisisprasix.com, < http://www.krisispraxis.com/archives/2008/01/prohibition-of- 
%E2%80%98allah%E2%80%99-and-other-words-forcing-christians-to-dishonor-god/> accessed on 
10^ Jan. 2014. 

107 M. Mageswari, Yuen Meikeng, Florence A. Samy, Tan Yi Liang, Christopher Tan, & Victoria 
Brown, “Cfm: Christians Will Continue Using Term  'Allah" Via  Thstaronline.Com, 
<Http://Www. Thestar.Com.My/News/Nation/2014/06/24/Cfm-Christians-Will-Continue-Using-Term- 
Allah/> Accessed On 30 July 2014 
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The term "integral" in the court's definition as in the case of Mior 
Atiqurrahman means the religious practice would deteriorate if the practice is 
denied.'?* In the proceeding, the judge does not deny that wearing turban is a practice 
in Islam and it is encouraged. However, the judge endorsed the banning of wearing 
turban at school because it is not integral to the Islamic religious practice to the extent 
that is universally practised so that every Muslim must wear turban or otherwise they 
will be sinners. Turban in Islam is only a matter of selection. However, "integral" in 
the Malaysian Christians’ argument means the practice and its use has been in 
existence for a long time in history. Their argument is that since the term “Allah” has 
been used for such a long period, it is now perceived as part and parcel of the 
Christian theological term; and this is despite the fact that this word was selected on 
the basis of contextualization, they say. 

Based on the Mior Atiqurrahman case, it can be argued that “Allah” is not an 
integral term in Christianity practice because “Allah” is not universally used by all 
Christians at all times and at all places, regardless of the cultural, lingual and racial 
differences. The "integral practice" argument can only be valid for the Christians if 
the government prevents them from using a term which is a theological term used by 
Christians universally, such as “The Holy Trinity", “Jesus Christ", “The Holy Spirit", 
among others. As it is, the term “Allah” for God in Christianity is not found in other 
languages such as English, French, Chinese, Russian and other languages whose 
cultures are not influenced by Islam; so how can “Allah” be said to be an integral part 
of the Christian religion. 

Moreover, it cannot be regarded as an integral practice because the status of 


the term itself is yet to be determined by the Christian theologians, let alone has been 





"5 Meor Atiqulrahman Ishak & Ors V. Fatimah Sihi & Ors [2006] 4 CLJ 1 
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theologically endorsed, as a common word or a personal name as seen in the debates 
among the major Christian groups across the world, i.e., some say it is a common 


Hence, the Christians’ 


word whereas some others say that it is a personal name. 
claim that the court’s endorsement of the government’s banning leads them to not be 
able to denote God is debatable. The only situation Christians are not able to denote 
God is if the government bans them from using any Malay word to depict God. The 


fact is that the government only ruled out that the Christian must not use “Allah”. 


Thus this means that the Christians are free to use other Malay terms for God. 


5.1.1.2 Semantic Analysis of the Word “Allah” 


Christians assert that the semantic of the word “Allah” is actually common noun but 


understood by Muslims as proper noun by appellative. un 


Ng brings the analogy of the 
Queen in which the word “queen” is a common noun but becomes a proper noun by 
appellative when the Britons use it to refer to Queen Elizabeth. ''' In its original mode 
the term "queen" is freely used to refer to any woman ruler or the spouse of any king. 
Likewise, he argues, that the term “Allah” in the Christian understanding of the Malay 
language can be used to refer to any god in its original mode or in its common noun 
context. 

The analogy of the Queen that Ng brings does not fit the situation in "Allah" 
case, even if "Allah" is a proper name only by appellative. Ng overlooks the fact that 
the analogy is only accurate if the common-proper noun comparison is made in the 


context of the same language. If the English word “Queen” is used not in an English 


sentence or in the British context, the word would lose its point of reference. For 





' See page 67-70 of this dissertation. 
110 See page 54-56 of this dissertation. 
! Thid. 
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example, if someone speaks in the Malay language using the word “the Queen", this 
does not in any way indicate that this is a reference to Queen Elizabeth, but to the 
Raja Permaisuri Agung of Malaysia. Likewise, if a Dutchman says “God save the 
Queen" in English but want this to mean the Queen of Holland, he will have to add 
"of Holland" at the end; otherwise it will mean the Queen of England. Along this 
argument, Christians will have to add a qualifier to the term “Allah” for if otherwise, 
this will denote “Allah” as used by Muslims, a fact which is universally endorsed. 
Moreover, with regard to Ng’s argument, “the Queen" in Britain is not constantly 
Queen Elizabeth for there were also other Queens in Briton, including Queen Victoria, 
and in fact there are also two Queen Elizabeth, i.e., Queen Elizabeth I and Queen 
Elizabeth II. 

As regard to "Allah", the reality is that the whole world recognizes that 
“Allah” is the name of God in Islam, a fact that even Christians collectively and 


universally acknowledge." 


This acknowledgement is because Muslims universally 
and constantly, past, present and future, maintain the usage of the term “Allah” as the 
name for God and this term is used as it is in all languages, Arabic or others, and is 
never ever translated into these languages. On this basis the conception of the word 
“Allah” is integral to Muslim theology. The argument that “Allah” has an open or 
universal usage only arises when this case comes to air, and arguments are therewith 
sought to review the meaning of the term and its usage. 

The Christians contextualise the concept of “Allah” when they use the term in 


113 


the Malay language, as they themselves argue. In so doing, they violate the root 


meaning of this word in the Malay language, and therewith change its wholesome, 





112 See page 66 of this dissertation. 
^ Unknown author, edited by. Ng Kam Weng Mengenai Kata Allah", Krisispraxis.com, 
<http://www.krisispraxis.com/archives/2013/10/semantik-kalimah-allah/> accessed on 20" Jan 2013. 


ec 
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comprehensive meaning. This means that the concept of "Allah" in the Malay 
language as perceived by all Malays, and by all others too for that matter, is no longer 
what it is but rather the term has taken other meanings, alien and even contradictory to 
its original meaning in the Malay language. This so if the Christians are to use “Allah” 
for God in the context of the Christianity where the concepts of God and Divinity 
between Islam and Christianity not only differ but are contradictory to one another. In 
Islam, God is unitarily singular! ^ and is the One and Only God, as encapsulated in the 
concept of “tawhid”. "In Christianity, however, God and Divinity are perceived in 
the context of the Holy Trinity where Divinity is expressed as God the Father, God the 


Son and God the Holy Spirit. ''® 


For Muslims, the Christian concept of Divinity is a 
form of shirk, i.e. a shared form of Divinity. Thus, to use the term “Allah” in two very 
contradictory mode, usage and applications is not only confusing but is also rationally 
unacceptable and academically wrong. In fact, not only is confusion bound to happen 
but dilution of the two theologies will also eventually develop. 

Moreover, if the Christians’ arguments that “Allah” in the Malay language can 


1 117 
be applied as à common word or a common noun, 


then the Malay language 
grammar rules will follow in that the term can be used in multiplicity such as in allah- 
allah, and that Allah may have spouse as in suami allah and isteri allah, and can beget 
and be begotten as in allah bapa, anak allah. Also Allah can become the embodiment 
or the incarnation of god as in allah Siva, allah langit, allah Quan Ying etc., and that 


Allah can also be described in gender context as allah perempuan, allah lelaki, and 


that Allah can also be an adjective like in godhead (keallahan). These terms are surely 





114 In the Malay language the term Esa precisely translates the Arabic term al-Ahad and according to 
the Kamus Dewan the verb “Esa” as in *mengesakan" is mainly used in referring to conceiving the 
Oneness of Allah or the deity alone. See Kamus Dewan 4" edition.2010. Esa." 

15 See page 39-46 of this dissertation. 

116 See page 20- 33 of this dissertation. 

117 See page 54-57 of this dissertation. 
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grossly un-Malay because such terms do not exist in the linguistics and semantics of 
the Malay language and not even part of the Malay mindset and culture. Even so, 
some of these terms have been used in the early versions of the Malay Bible, to which 
Malay linguists such as Abdullah Munshi finds very objectionable indeed.'!* Because 
of this, some Malays react aggressively by saying that Christians who are not Malays 


are trying to teach the Malays their own language." 


5.1.1.3 The Impact of the Usage on Muslim Faith 


The usage of wrong religious terms and likewise the use of religious terms wrongfully 
distort religious thought, and this distortion of thought is often not immediate but 
develops through time. Thus, the usage of the term “Allah” for God as applied by the 
Christians in the Malay language will gradually and eventually confuse the 
understanding of Divinity in the Malay language and thought. In fact, “Allah” will 
ultimately no longer carry any specific meaning in the Malay language and thought, 
and with that, “Allah” is transformed into “al-ilah”. This in the ultimate means that 
Allah is no longer understood in the Islamic perspective but in the Christian and in the 


non-Muslim perspective. 


h” 120 


However, “Allah” in Islam is not just “al-ila. In the Quran, it is clearly 


stated that the god (al-ilah) worshipped by the non-believers is not Allah”, although 


the Lord (al-Rabb) who Creates is acknowledged by them as Allah.” “Allah” is thus 


'S See Khadijah Khambali, “Perbezaan Penggunaan Kalimah Allah antara Islam dan Kristian” via 
krisispraxis.com <http://xa.yimg.com/kq/groups/20904801/534162226/name/KALIMAH_ALLAH- 
DR_KHADIJAH_ MOHD HAMBALI.doc> accessed on 10 Jan 2014. 

1? Ibid. Also see Md Asham Ahmad, Antara Nama dan Hakikat; Kemelut Kalimah Allah Kuala 
Lumpur IKIM 2010 p 26-28. 

? See page 94-96 of this dissertation. 

*! See Al-Kafirün 1-5 

? Al-Mu’miniin 85-93 “Say, [O Muhammad], "To whom belongs the earth and whoever is in it, if you 
should know?" They will say, "To Allah." Say, "Then will you not remember?" Say, "Who is Lord of 
the seven heavens and Lord of the Great Throne?" They will say, "[They belong] to Allah." Say, "Then 
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not al-ilah (worshipped being) per se, but also a notion for the exclusive name of God 
in Islam who is different from any worshipped God of other religions. 123 Hence when 
pronouncing the shahadah (I bear witness that there is no god - ilah - worthy of 
worship but Allah), Muslims are consciously aware that “the God" who is worshipped 
is called “Allah”. If “Allah” simply refers to “al-ilah”, then there will be no difference 
between the understanding of God as believed in Islam and that as believed by 
Christians and by other religions. 

In fact so important and exclusive is the name “Allah” that the pronouncement 
of the shahddah is not valid if other names of “Allah” are to be proclaimed, names 
such as al-Rabb (the Lord), though it refers to the same essence. Al-Rabb is the 
Creator, Sovereign owner and the Sustainer of all, but the term al-Rabb does not give 
the comprehensive, wholesome meaning of God as encapsulated in the term “Allah”. 
Al-Rabb does not contain other meanings such as al-Rahman, al-Rahim, al-Ghafür al- 
Hadi (the Gracious, the Merciful, the Forgiving, the Guider) and other Names and 
Attributes." “Allah” as God's name encompasses all these meanings thus making 
Allah the true God worthy to be exclusively worshipped. It is only in the name 


“Allah” that the three elements of tawhid discussed earlier, namely the oneness of 





will you not fear Him?" Say, "In whose hand is the realm of all things - and He protects while none can 
protect against Him - if you should know?" They will say, "[All belongs] to Allah." Say, "Then how are 
you deluded?" Rather, We have brought them the truth, and indeed they are liars. Allah has not taken 
any son, nor has there ever been with Him any deity (i/aA). [If there had been], then each deity (i/ah) 
would have taken what it created, and some of them would have sought to overcome others. Exalted 1s 
Allah above what they describe [concerning Him]" 

1233 If * Allah" and *al-Ilàh" are both translated as “the God”, there will be semantic valueless in Quranic 
exegesis such as in the chapter of Taha 88-89. “And he [al-Samiriyy] extracted for them [the statue of] 
a calf which had a lowing sound, and they said, "This is your god [i/ahukum] and the god of Moses 
[ilah Musa], but he forgot." Did they not see that it could not return to them any speech and that it did 
not possess for them any harm or benefit?" 

If Allah is not conceived as a name but common noun, the verses shall then be understood in a manner 
that the cow is not the God of Moses but the God is the God of Moses. This does not give sensible 
meaning in comparison to the translation that the cow is not the God, but Allah is. 

124 See page 41 of this dissertation. 
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Allah in His Lordship (al-Rubübiyyah), in His Worshipness (al-Uluhiyyah), and in His 
Names and Attributes (al-Asma ' wa al-Sifat) are encapsulated. 12 

Thus, the denial of God from possessing a specific name by some Muslims 
cannot be accepted. Their denial is basically based on an idealism that views all 
religions as basically equal, a so-called objective view of religions. This surely is not 
the Islamic perception of other religions. Islam no doubt acknowledges the existence 
of other religions and gives space for their religious communities to believe and 
practice their religions as they wish, but Islam in no uncertain terms reject their Truth- 
claims. As such Islam does not view that all religions are equal or is ultimately the 
same with it. 

In fact, Islam is not the only religion that proclaims so because Christianity, in 
particular Catholicism, states that “There is no salvation outside the Church". This 
stance is inherent in, and is testified by their ardent missionary efforts to convert 
people into Christianity, be these by the Catholic, the Protestant or other Christian 
churches. This is because to the devout Christians that unless a person is a Christian 
there will be no salvation for him or her. Thus, for Christians too there is no such 
thing as equality of all religions or that all religions in the ultimate are the same, or 
reach to the same End. If indeed all religions reach to God, where for is the need for 
missionise and convert others to Christianity. 

Likewise for those who argue that God is a personal conception. If so, then 


there is no need for religion but only belief. This notion ultimately means that religion 


125 See page 39-40 of this dissertation. 

126 See example Al-‘Imran 19 “Indeed, the religion in the sight of Allah is Islam. And those who were 
given the Scripture did not differ except after knowledge had come to them - out of jealous animosity 
between themselves. And whoever disbelieves in the verses of Allah, then indeed, Allah is swift in 
[taking] account." Also al-Baqarah 256" There shall be no compulsion in [acceptance of] the religion. 
The right course has become clear from the wrong. So whoever disbelieves in Taghut and believes in 
Allah has grasped the most trustworthy handhold with no break in it. And Allah is Hearing and 
Knowing". 
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is human construction and God is a perception and not a reality. Indeed, the idea of 
absolute objectivity is actually an idealistic theory because all things in reality need a 


perspective base to stand on.” 


Moreover, this so-called objective-pluralistic 
perspective is basically a human-centric perspective. The human-centric perspective 
views that all religions are human made or human interpretation. Thus the perspective 
of absolute objectivity is purely idealistic or theoretical because in reality all 
information and data are transferred through the development of culture, thought and 
language and therefore has acquired a certain perspective. 

By arguing that terms such as “god” cannot be empirically proven does not 
mean that they cannot be valued and is meaningless. Humans use their rational and 
spiritual faculties to value and assess the truth in metaphysical assumptions, including 
such matters as God and the Hereafter. Because the metaphysical is higher than the 
physical world people should actually put it as the centre of their worldview, which 
indeed they do. Thus their religious teachings shape their thoughts and colour their 
worldviews, and from these, they develop their cultures and their civilizations. 
Unfortunately, the objective pluralists ignore the god-centric worldview just because 
they cannot empirically verify god's existence. 

To understand the worldview of a community, or a people, or a nation the 
technical terms used by the thought that conveys this worldview must be uniformly 
understood across all languages and cultures. These terms cannot be relative to a 
certain language or to a certain culture, and cannot also have different interpretations 
with the changing of time and place because if so the community, people and nation 


will not have their own identity. This is because it is these terms and their exclusive 





'°7 Alparslan Acikgenc, “Essence of Philosophy and Its Foundation in The History of Islamic Tradition 
of Knowledge" 1“ Session of Series of Seminars on Islamization and Philosophy and Its Application on 
IRKUD Disciplines, 10 Jan 2014, IIUM. 
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meanings that shape the identity of that community, people or nation. Thus, if these 
terms are to change in meaning and usage, then the community, people or nation will 
not have their identity. In this case it is the religion and the religious community; in 
particular, it is the Malays and their Islamic identity. This means that changing the 
meaning and usage of technical religious terms, albeit, “Allah”, eventually will result 
in the Malays losing, or at least, eroding away their Islamic and Malay identity. 

Thus, the denial of “Allah” as God's name by the pluralists cause the universal 
property of Islamic theology and worldview as understood across every language and 
culture to disappear. Consequently, Islamic firm theological identity dissolves in the 
identity of other religions and will prone to subjective, even bias, human 
interpretations as well. Pluralism, by professing a common religion for all will not in 
any way unite people but on the other hand, it will lead to individualistic concoctions 
of religions with personalized definitions and interpretations. In the ultimate, 
pluralism will demolish religions away and so also all religious institutions. 

Applying to Islam, myriad versions of Islam will eventually emerge and, by 
virtue of pluralism, these will all be accepted as relative truth. Thus Islam rejects this 
deconstructive idea because Islam claims self-completion and perfection. All basic 
principles related to Allah, the purpose of human life and their salvation are made 
very clear and definite in Islam through the Quran and teachings of the Prophet 
Muhammad please be upon him, and will never change through time, place, situation, 
events, culture, language or whatever else. 

Moreover, religious pluralism gradually makes people deify humanity in that 
the human mind is given precedence over religious teachings. Pluralism also regards 
humanity itself as relative, or some explain this as progressive therewith claiming the 


right to contextualized and personalized interpretations of religion, religious terms and 
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religious thought, in line with their progressive and subjective ideology. In the 
ultimate, as this process continues, people will eventually be confused over the entity 
called *God" and in fact may also no longer recognize such an entity as God or 
religion. These signs are clear now as anything associated with God and religion are 
seen as a denial of human rights. Pluralists even claim that God never require His 
rights but the bourgeois manipulate god's rights for their status quo. ? 

Human rights as defined in Islam are the equal uniqueness of privilege of 
individuals and groups as created by Allah. Islam exhorts Muslims to assist people to 
enhance their uniqueness in their respective framework and not coercively melting 
them up in a unified mixed identity. ? Confusing the unique and multiple identities of 
humanity on the basis of rejecting the nuance of certain religious and cultural 
positions will not unify them but will in fact eventually produce a mashed up 
concoction of language, culture and religion. ^? 

The fact is that pluralism and human rights are the new forms of Western 
hegemony. In this case, it is the hegemony of the Western worldview and language 
without the West being physical present as colonialists. The confused worldview will 
leave the country in continuous disarray with the lost of value and distorted meaning, 
and with that the people will continue to idolize the West and Western thoughts and 
institutions, and thus will the people be forever mentally and spiritually colonized. 


Moreover, the loss of values due to pluralism causes the libertarian groups to not 





128 See publics’ opinion in the court case for example “In the Name of God, Malaysia Stands Alone" 19 
Oct 2013, Malaysiakini.com <http://www.malaysiakini.com/news/24425 1> 

7? Al-Hujurat: 13 

130 Al-Attas, Syed Muhammad Naquib, Risalah untuk Kaum Muslimin (Kuala Lumpur: ISTAC, 2001) . 
138-157. 
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having any moral scale and thus to have no regard for religious morality, which is 
described by S.M.N al-Attas as the crisis of the loss of adab. '*' 

In the case of "Allah" the pluralists and human rights propagators fail to 
balance between the rights of individuals and minorities with the rights of the 
majority. They claim to defend the rights of individuals and minorities, but the rights 
of the majority are ignored under their concept of absolute equality. Surely the 
majority has as much right as the minorities too. To ignore or reject the majority of 
their right is unjust and against the very principles of the human rights. If each group 
of the society knows the adab or way and scope of practising their rights, the rights of 
all groups, minority as well as majority, will not be ignored. Individuals and 
minorities can exercise their rights within their own worldviews, but if they want to 
apply the same the worldview upon other people then they are denying the human 
rights of these other people to their own belief and practice. Freedom of religion, 
speech and expression are the rights of both the individuals and of society, of the 
minority as well as of the majority. Indeed, there should be no double stand in the 
application of human rights; in other words, human rights must be universally 
respected and applied upon individuals and groups, upon minority and majority. 

Muslims are urged to defend the principles of Islam while respecting others’ 
religious beliefs and practices on the basis of freedom and no coercion in religion. '? 
Even so, this does not mean that Muslims ought to subscribe to the principles of 


133 


religious pluralism. ~~ To harness religious harmony, people are encouraged to 


P?! 4dab in al-Attas definition is to know the rightful place of things and putting them at their right 
position. It encompasses all physical or metaphysical things. The key terms for al-Adab are knowledge 
and action.Al-Attas, S.M Naquib, Tinjauan Ringkas Peri Ilmu dan Pandangan Alam (Penang: 
Penerbitan Universiti Sains Malaysia, 2007. p.13. 

132 Al-Baqarah 2:256. 

133 See example Al Qur'an surah Al-Qasas: 55. “And when they (Muslims) hear ill speech, they turn 
away from it and say. “For us are our deeds and for you are your deeds. Peace will be upon you; we 
seek not the ignorant." 
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understand other people's religions and practices, their sensitivities and preferences, 
and to behave appropriately to one another. Rituals that are performed by corrupting 
the religious teachings will not foster any sense of consensus rather will create 
hypocrisy. "^ It is even more so if religious terms are to be applied randomly without 
adhering to their appropriate technical meanings and connotations such as the term 


“Allah”. 


5.1.2 Analysis on Linguistic Argument 
The analysis of linguistic arguments made by all groups will be done in two 
categories, namely, the Arabic Linguistic Arguments and the Malay Linguistic 


Arguments. 


5.1.2.1 Analysis on Arabic Linguistic Argument 

The Christians apply the Arabic semantics, syntax and morphology to prove that 
“Allah” and “al-Ilah” share the same meaning as general noun to depict the word 
god." Muslims who support the Christian use of “Allah” also agree that Allah is 
derived from ilah. They however did not put an effort to detail the argument like the 
Christians and neither do they justify the usage in the context of Arabic language as 


used by the Christians in Malaysia. '*° 


On the other hand, Muslims who reject the usage ignore the Christians’ 


contentions as they stick to the idea of “Allah” as a Malay word and is a non-derived 


Also al-Shüra: 15, “ So to that [ religion of Allah] invite. [O Muhammad] and remain on a right course 
as you are commanded and do not follow their inclination but say, “I have believe in what Allah has 
revealed of the Quran and I have been commanded to do justice among you. Allah is our Lord and your 
Lord. For us are our deeds and for you are your deeds. There is no [need for] argument between us and 
you. Allah will bring us together, and to Him is the [final] destination." 

134 Al-Attas, S.M.N, Risalah,. 18-29. 

135 See page 52-57 of this dissertation. 

P5 See page 98-100 of this dissertation. 
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term or al-ism al-jamid. Only a syntactical argument is presented by Khadijah 
Khambali who emphasizes that “Allah” is a personal name and not a common noun." 
These Muslims perceive the Christians’ arguments as irrelevant because they assume 
that the debated translation is a Malay Islamic term and not an Arabic term. They 
continuously assert that the semantic of “Allah” has shifted during the process of 
Islamisation in the region. Thus “Allah” may have been understood by the Christian 
Arabs as a common noun, but in the Malay language, it is used only as the name of 
God as defined in Islam, they say. However, it should be clarified that “Allah” in the 
Arabic language actually refers to the personal name of God whether used by pagans, 
Christians or Muslims, and in fact it was so even before the advent of Prophet 
Muhammad and it continues to be so. 

The fact that should be known by all is that the Arab Christians only use the 
Arabic language in their liturgy and scriptures after the expansion of Islam in the g^ 
century but not before that where other languages of the day were in use. Bilingualism 
is common but no Arabic version of scripture and other Christian writings were 
produced until the expansion of Islam. Trimingham says, 

“The reason was that the ordinary Christian relationship to his faith was 

almost wholly cultic and liturgical...the same way[.] the Nabatean Arabs 


had used Aramaic for their inscriptions and commercial transactions[,] 
so Syriac served all ecclesiastical purposes." 


According to him there were no internal demands for scripture in Arabic 
version and Arabic had its own literary status that avoid writings and was incapable 


4 : "e s 13 
from its own resources of expressing spiritual things. 3 


With Islam's presence, the 
influence of Islamic understanding and terminologies permeated the languages of the 


numerous Arab communities, Muslims and non-Muslims alike, and so also the Arab 





137 Khadijah Khambali, n339 p105. 
138 Trimingham, J. Spencer, Christianity Among the Arabs in Pre-Islamic Times (Beirut: Librarie du 
Liban, 1979) p. 163 
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Christians. Hence in the case of “Allah” the Arab Christians distinguished distinctly 
between the meaning of Allah, al-Ilah and al-Rabb. As such, Muslims and Arab 
Christians do not get confused over the meanings of these terms until today. 

“Allah” consists of the same semantic meaning of the word al-Ilah. According 
to Ibn Manzur, the word al-/làh has a diverse etymological derivation which portrays 
an astonishing compositional meaning in the Arab understanding of the word al-Ilah 
(god). Among the etymological meanings of i/ah are worship (ilahah), to supplicate 
during trouble (walah), cover and veil (wilah), to astonish (alhan).'*° 

All these meanings are embodied in the word al-ilah which refers to an 
essence worthy of worship. And all these meanings become even more significant in 
the pronouncement of “Allah” because “Allah” comprises these meanings as well as 
other meanings as embodied in His Attributes which are captured in His Beautiful 
Names (al-Asma’ al-Husna). The term “Allah” also technically negates the 
association of these meanings with other gods as they are not “Allah”. This is the 
reason that some Muslim theologians proclaim that “Allah” is ismullahil‘azam (most 
transcendent name of all His names). 

Semantic sameness of “Allah” with al-I/ah does not mean that the usage is 
also the same.'“° This is the part that is ignored by Muslims who support the usage by 
the Christians. They overlook the Christians’ understanding of the usage and give 
their support based on the same semantic argument. The semantic intended by the 
Christians however merely refer to an essence of a being, namely God, who is a being 
that is different from other beings. Because of this simple semantic, the Christians can 
translate the word “God” into whatever language with a term in that language that 


connotes God without including any specific attribute or qualification. 





13 Ibn Manzür, Lisdn al- ‘Arab, (Beirut: Dar al-Sàdir, 1994) v.13 p. 467-470. 
140 Thid. vol. 13 p. 469. 
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Ng argues that the term “Allah” is not a personal name but is just a common 
word and that it becomes a personal name when the determiner “al” (J!) is given to it. 
He says that a personal name must be self determined. He gives the example of John, 


Lassie and Athens. '*! 


This argument does not tally with Arabic naming rules. In 
Arabic naming culture, all names have an etymological meaning that can be 
understood from simple daily Arabic, such as Abdullah, Ali, Muhammad, Zahrah and 
others, whereby all these names are personal names which are derived from common 
name. For example, Abdullah is derived from ‘abd (custodian) and Allah which thus 
means the servant of Allah, ‘Ali is from the root word ‘ald («s -J — &) which literally 
means to become high, so the name means a noble and respected man, Zahrah literally 
means flower and Muhammad is derived from the word hamada (ə — e -c) which 
means to praise, the stress on the consonant mim (e) indicates repetition and volume 
which means to praise a lot, so Muhammad is easily understood by all who speak 
Arabic as the one who is most praised. ^? 

To emphasize the significance of a name, Arabic sometimes allows the 
addition of (J!) into the personal name. There is no such rule that prohibits inclusion of 
a determiner in a personal name. Among the well-known Arabs who have such name 


are al-Khattab, al-Rabi* and al-Arqàm who were all the companions of the Prophets. 


These names are not titles but personal names with the addition of (J!). Ng's error is to 





7! Ng Kam Weng, Allah: The Noun and the Name- The Root of Confusion, Krisis& Praxis, <(http: 
krisispraxis.com/ archives/2013/05/allahthe-the-noun-and-the-name-the-root-of-confusion/)>accessed 
on 4" June 2013) 

' On 4" March 2014 Ng inserted an additional note to the above article (The Noun and the Name-The 
Root of Confusion) which he first published in 2013. He added a description on the culture of naming in 
the Malay community which resembles the naming in Arabic. He mentioned that a Malay parent would 
name their son with Arabic names such as Haziq (intelligent) or Ashraff (benevolent). He said that 
these names are not semantically determined by the individuals. However he overlooked that the 
Malays would not cognitively discern the semantic of these names due to the difference of the 
languages. If the given names are from daily used Malay language like Putih, Bunga, Teruna, Putra 
among others the Malays are likely to understand and conceive the meaning s when these names are 
mentioned. See n.162 of this dissertation. (accessed again on 14^ Oct. 2014) 
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equate Arabic naming culture with English or other languages. 143 He is also wrong 
when he says that (J!) syntactically cannot be added to name like Muhammad. ^ 

Some Christians also argue that the conjunctive hamzah (!) in the word “Allah” 
(3!) shows that it is similar to hamzah (!) in the determiner (JI). This argument is 
another gross language mistake. In the Arabic syntax, not all conjunctive hamzah are 
additional so that it cannot be part of a word. Conjunctive hamzah defines itself that 
the letter is only muted when it conjuncts with prepositions. There is no additional 
definition to this to indicate that conjunctive hamzah cannot be part of the word. In 
fact an example of this is indicated by Ng himself when he picks the word e! (ism) in 
čl e which indeed has a conjunctive hamzah. This usage does not show that the letter 
is additional to the word therewith making the original word to be e only rather than 
el. The elimination of the letter alif (') is due to the Arabic writing rule. Indeed, 
conjunctive hamzah does not prohibit the word from receiving any determiner as Ng 
argues in the term “Allah”. 

Other arguments raised are based on their assumption that “Allah” and “al- 
Ilah” as having the same semantics and syntax which is not correct, and this has 
already been explained in the previous chapter? as well as in the linguistic analysis 


above. 


5.1.2.2 Analysis on Malay Language Argument 
Some Muslims who reject the Christian use of “Allah” assert that the Malay word 
“Tuhan” is the common noun to be translated as “God” and not “Lord”. The word for 


lord is “tuan”. 





143 See page 56 of this dissertation. See also foot note n.366 p. 121. 

144 The additional of (J!) to Muhammad is practically not acceptable because it emphasizes a greater 
Muhammad not because of it is linguistically wrong. 

' See page 94-97 of this dissertation. 


113 


Christians argue that the word “Tuhan” does not actually translate the word 
“God” because “Tuhan” cognates the word “tuan” which means “master” or “lord”. 
Because Christians use “Tuhan” for "Lord", their concern is that they are denied from 
precise Malay terms to distinguish between “God” and “Lord”. They argue that if 
“Allah” is to be replaced by the word Tuhan, then “Tuhan” stands for both “God” and 
“Lord”. 

The Christians are right when they say that “Tuhan” is the translation for the 
word “Lord”. Wan Mohd Nor says that a tomb stone dated 1310 found in Sulu depicts 
a ruler with the name Tuhan Maqbulu and in the Kuala Berang inscription dated 1302 
the words Seri Paduka Tuhan is mentioned indicating that “Tuhan” was not limited to 


deity only but is also a reference to great man. ^ 


Wan Mohd Nor explains that later 
however, the word Tuhan developed into a special term for god and was no longer 
used for beings. 

Nevertheless, the Christians do indeed have a basis to worry if the term Tuhan 
is to be used interchangeably as both God and Lord. An understanding of Malay 
linguistic developments may perhaps help them to choose other Malay terms for their 
purposes. There are four stages in the Malay linguistic development namely Proto- 
Malay, Archaic Malay, Classical Malay and Modern Malay.!^ 

During the Proto Malay age before the advent of foreign religions, the Malays 
believed in the existence and power of spirits. These spirits are depicted in the Proto- 


Malay language as Hiyang, Yang and Tuhan." These words are still in used today. 


Hiyang and Yang means the revered. Traces of these words can be found in words like 





146 Wan Mohd Nor Wan Daud, “The State of Islamization in the Malay Peninsula as Reflected in the 
Terengganu Inscription" in Batu Bersurat of Terengganu, Its Correct Date, Religio-Cultural, and 
Scientific Dimension edited byMuhammad Zainy Othman, (Kuala Lumpur: CASIS, 2012), p.37. 

77 Abdul Rashid Melebak and Amat Juhari Moain, Sejarah Bahasa Melayu, (Kuala Lumpur: Utusan 
Publication, 2006) . 25-34. 

148 Kamus Dewan 4" edition.2010. “Hiyang”, “Yang”, “Tuhan” 
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sembahyang which literally means *to worship god", kayangan meaning the abode of 
the gods and moyang which means ancestors and sometimes also means spirits. Words 
derived from Aiyang and tuhan are reflected in such terms as Yamtuan and Tan which 


originally were used to depict heavenly beings. ^? 


They are commonly used now as 
honorary titles given to the royals or the nobles. There is also other proto-Malay 
words such as Pangeran which was used to depict the divine Lord but the Muslims 
eventually changed this usage to Tuhan. Pangeran later also develops into a royal 


title. 15? 


Indeed, some Christians have already suggested “Yamtuan” be used to replace 
God as discussed in chapter 3. 

As the Malays accepted Hinduism and Buddhism in the fifth century during 
the periods of Kedah Tua, Majapahit and Srivijaya, Sanskrit terms were introduced to 
them. The loaned Sanskrit words expressing the divine are like dewa, dewi, dewata, 
mahadewa, Indera, Bisnu, berhala, Arjuna, mambang, Maheswara, Warun, Siwa 
among others. 

The advent of Islam into the Malay world transformed the Malays from pagan 
people who worshipped their ancestors, or from the Hindu-Buddhist faiths, to adopt 
Islam en bloc. The spread of Islam to all levels of the Malay society was the 
transformation point for the Malay language whereby the Islamic terms were 
meticulously adopted so that their exact meanings were properly conveyed to the 
Malays. Religious terms from Arabic are loaned directly without translations into the 
Malay language and the Malay worldview eventually developed from these terms. 


Thus terms that refer to the Divine such as Allah, ilahi, and rabbi are incorporated 


into the Malay vocabulary in their Islamic meanings and context. These usages 





1# Kamus Dewan 4" edition. 2010“Yamtuan”, “Tan” 


150 Wan Mohd Nor, .35-39. 
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continue during the Modern Malay period where the Malay language liberated itself 


from Arabisation. Despite this the language Islamic identity is maintained. 


5.1.3 Analysis on Historical Argument 


The Malaysian Christians presented historical arguments to prove that they have been 
using “Allah” for a long time in their religious practice. They argue the use within 
three periods of historical usage asserting that this indicates the common usage of 
“Allah” by all religions and that in the Christian context the practice is integral. They 
also said that the historical practice also shows that it does not cause any confusion 


and disorder to the multi-religious community. 


5.1.3.1 Analysis on Christian Usage before the Arabs and before Islam 


To begin with, based on their own claims, these arguments are actually irrelevant 
because the Christians in Malaysia clearly state that their use is not a translation into 
Arabic but into the Malay language. However, since they have forwarded arguments 
along this line thus an analysis on them is therefore necessary. 
There are several fallacies in the argument. The first is that the term used by 
the Arab Christians in the reported inscriptions is al-Ilāh, and not ^Allah". P! 
Secondly, the Arab Christians before Islam did not use Arabic for liturgical 


purposes except in informal discourses and explanations. The Bible used maintained 


P! See Yénus Shaikh Al-Yasé‘i, Al-Nairéniyyah Wa Adébuha Baina ‘Arab Al-Jéhiliyyah, (Beirut: Dar 
Mashriq, 1986), 158-159. Also See Ng Kam Weng. “ More Academic Resources On Pre-Islamic Use 
Of Allah” Krisispraxis.Com.<Http://Www.Krisispraxis.Com/Archives/2009/11/Rejoinder-Allah-Is- 
Not-A-Personal-Name-More-Evidence-Needed-Not-Mere-Assertions/> . Also “Allah And Bible 
Translation; Again New Light From An Ancient Manuscript 
<Http://Www.Krisispraxis.Com/Archives/2008/06/Allah-And-Bible-Translation-A gain-New-Light- 
From-An-Ancient-Manuscript//> Accessed On 10th December 2013. 


116 


the Hebrew language, as also were in their ritual practices such as prayer and 
others.” 

Thirdly, the use of “Allah” by Arab Christians is influenced by various 
Christians sects of the East, including those categorized as heretic such as the 
Nazarene and the Ebionite who believed in Jesus as the Messiah but not in his 
divinity. There were also the Monophysites ? and the Nestorians"^ who had different 
interpretations about the nature of Jesus from the Western Churches. They were Arabs 
and they conceived and used “Allah” differently and their practice is in fact closer to 
Muslims' practice. 

Fourthly, Arab Christians have a clear understanding that “Allah” is a term not 
to be used for other than the Creator God. This is the practice of Arab Christians even 
by those following the Western Churches; Catholics or Protestants. This is in contrast 
with the Malaysian Christian concept which uses "Allah" generally for any god, 
Creator God, lower god or demigod and the like. 

Lastly, the Arab Christian usage of Arabic is influenced by the expansion of 
Islam as a religion. Thus when the Arab Christians abandoned the earlier languages 
and adopted Arabic for their new religious language, Islamic influence was infused in 


the language used as mentioned previously in the theological analysis. ^? 





1? Trimingham, J. Spencer, Christianity Among the Arabs in Pre-Islamic Times (Beirut: Librarie du 
Liban, 1979) p.163 

153 Monophysitsm, from the Greek word monos (one) and physis (nature) is a group of Christians who 
believe that the nature of Jesus is only one that is divine not two undivided natures of human and divine 
as decided in the Council of Chalcedon, in 451. Monopysitism thus was regarded as heretic by the 
Council. See Blackwell Encyclopaedia of Modern Christian Thought, 1* edition, *Monophysitism". 

154 Nestorianism refers to the idea of Nestorius of Constatntinople (386-450) who suggested that the 
nature of Jesus is two separated persons, the human and the divine. His idea was condemned in the first 
Council of Ephesus in 431 and later in the Council of Chalcedon in 451. Afterwards his followers 
relocated to Sassanid Persian where they affiliated with the local Christian community known as the 
Church of the East. Ibid. “Nestorianism”. 

155 See page 106-118 of this dissertation. 
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5.1.3.2 Analysis on Historical Usage in Malay Archipelago 


There are several historical assessments for Christian usage of “Allah” in the Malay 
Archipelago. Among these is to consider that these translations made in history were 
the works of Europeans - neither the Malay Christians nor the Arabs - thus the basis in 
selecting “Allah” for the term “god” is linguistically questionable. 

There are several possibilities for the selection. First, the translation referred to 
Hebrew, Syriac and Greek scriptures alone. If this is so, the term would be from one 
of these languages, but this is not so. There is no rational explanation in this selection 
as to why “Allah” was adopted except the claim that “Allah” is a loaned word taken 
by the Arabs from Hebrew or Syriac and that this word was now in use in the Malay 
language. As explained earlier, the theory that Arabs loaned the word “Allah” from 
Hebrew or Syriac has no clear evidence save to deny the possibility of Hebrew and 
Syriac as having loaned the term from the Arab instead.'°’ The words may cognate to 
each other but to claim the origination from a certain root while denying another 
requires a proof. 

It is also obvious that Jews use Arabic language to understand their religious 
terms in Hebrew text which meanings were lost due to Diaspora and other Jewish 
historical tragedies. The fact that the Jews refer to Arabic language makes Arabic as 
authoritative reference in lexicological meaning but not the Hebrew”. Thus, the 
Christians argument of language origination and their argument to conceive “Allah” 


from the Hebrew semantic cannot be supported. Moreover, this can be inferred from 


156 Ng Kaw Weng, “‘Allah’ Is Substitute For Hebrew Words 1, Éloah, And Not For English Word 
*God""Krisispraxis.Com — «Http://Www.Krisispraxis.Com/Archives/2013/01/Allah-Is-Substitute-For- 
Hebrew-Words-El-Eloah-And-Not-For-English- Word-God/^ Accessed On 30 June 2014. 

157 See page 94-95 of this dissertation. 

* Many essential Jewish literatures were written in Arabic when the expansion affected the role of 
Aramaic as vernacular language as early as the eight century. Jewish prolific scholars and theologians 
who wrote in Arabic are Saadiah Joseph Gaon (d.942), David Ibn Marwan al-Mukammis, Samuel 
Hophni (d.1013) Hafiz Ibn Yazliah (early 11^ century) Abu Sahl Dunash Ibn Tamim (10^ century), 
Nissim Ibn Yaakub (d.1060) Musa Ibn Maimon (d.1204) among others. 
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the very fact that the Christian groups in Indonesia dispute over the translation of 
YHWH to LORD or TUHAN and insist on using the term El, Eloah and Elohim to 
replace God and “Allah” because of wanting to adhere to the original Hebrew terms. 
The second possibility is that the basis of the translation is another translated 
text. Soesilo reported that Portuguese, English, German and Dutch texts were used in 


some of the translation process as well as the Arabic text. ? 


The first completed 
Malay translation of the New Testament was done by Brouwerious, a Dutch, in 1668 
and before that he completed the translation of the Old Testament in 1662. Soesilo 
disclosed that Brouwerious employed Portuguese words for theological terms, 
including “Deos” for God.'® The rationale for such selection of foreign terms other 
than Malay, Arabic or even Dutch is worthy to be studied. Numerous possibilities may 
be deduced as to why Brouwerious refused to use Muslim terms in his translation. 
One possibility is perhaps because he appreciated the differences in the understanding 
of "Allah" between Christianity and Islam and thus did not use the term. Another 
possibility is perhaps because of the Islamic milieu of the region, he did not want the 
Christians of the region to be confused in their understanding of Christianity with 
Islam. Since this very first Bible translation by Brouwerious did not use Islamic or 
Arabic terms, thus the Malaysian Christians insistence to do so based on historical 
arguments can be disputed. Furthermore, this information also denies the claim that 
Christians have been using “Allah” throughout these periods without fail. 

The third possibility is that the selection is done because “Allah” is the word to 
depict god in the Malay language. Ng in particular affirms this, emphasizing that this 


translation is a translation into the Malay language and thus "Allah" as a Malay term 





15 Soesilo, Daud H. Mengenal Alkitab Anda, (Indonesia: Lembaga AlKitab Indonesia, 2'* ed., 1990). P 
46. 
19? Thid. p. 44. 
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is used. However, Ng avoids the fact that the Malays have indeed loaned the word 
“Allah” from Arabic and Islam, and have been using the term with the exact meaning, 


connotations and context as is used in Islam throughout the Ages. ^! 


Nothing has 
changed since the very beginning of this usage. It is only Ng and like-minded 
Christians, in their attempt to claim the term “Allah” for their purposes that they rebut 
this established historical fact and claim that the Malay's conception of the word has 
been diverted from the pure Arabic understanding of the word, basing their arguments 
on the word “al-ilah” as elaborated, and which has been refuted earlier. 162 

The Christians also argue that their translation was made by referring to 
Malay-English dictionary by William Marsden which was endorsed by Abdullah 
Munshi.’ This argument actually works directly against their very claim because 
firstly, Marsden in the dictionary had translated tuhan as “god” as also “lord”. Thus, 
in line with this, the Malays’ proposal that god should be translated as tuhan is 
valid.'^* Secondly, if the dictionary is considered as the authoritative reference for the 
translation since Abdullah Munshi has endorsed it, if so, why then was Abdullah 
Munshi unhappy with the Bible translation made by Thomsen and later by Klinkert? 
He clearly stated that there were many errors in the translations such as mulut Allah 
and anak Allah which are also the subject of this disputation.'© 
Another reason why the Malays in history did not reject the usage of “Allah” 


in the Malay Bible also lays in the writing used for the translation. The various 


versions of the Malay Bible in the 17" century were printed in the Latin script usin 
y y P p g 


1^! See page 56-59 and 108-111 of this dissertation. 

' Hunt, Robert. “History of Translation of Bible into Malay", Journal Malayan Branch of Royal 
Asiatic Society. Vol. 62 (1989).38-40. 

19 Soesilo, Mengenal alKitab,. 46-47 

164 «tühan", Dictionary of Malayan Language. ed. William Marsden. 1812. 

165 A.H . Hill, “The Hikayat Abdullah: An Annotated Translation" Journal of Malayan Branch of Royal 
Asiatic Society JMBRAS. Volume 28, part 3, June 1955. p. 256 
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the Latin alphabet, whereas the Malays only used the Jawi script with Arabic 
alphabets during this time. The Latin script employed in the translation indicates 
that it was made to facilitate the needs of the missionaries instead of for public 
reading. Hence the translation is not known by the Malays because they did not read it 
and if they did they would have noticed the lingual awkwardness in it as mentioned by 
Abdullah Munshi. Moreover, although Jawi was used in later version, it does not 
mean that the Malays read the Bible and endorsed the usage. Indeed, Abdullah 
Munshi's report about the Malays' reaction to his effort in helping the translation 
shows that Malays were not willing to read the Bible save to review the translation 
work. 67 

Muslim supporters of the usage like Mohd. Asri argue that Muslims of the past 
including the Arabs and the Malays when interacting with the non-Muslims used 
“Allah” to refer to the God, hence “Allah” is for all. This argument is correct since the 
reference in such interactions is Allah as the universal Lord (Rabb), not a Christian or 
an Islamic theological reference. No Muslim for instance will talk to Christians or 
other non-Muslims, as “Allah Bapak" (*Allah the Father") or “Allah Anak" (“Allah 
the Son"), nor also as “Allah Vishnu", which are all regarded theologically as very 
serious blasphemy (shirk). 

Another claim based on history is that the usage has not caused conflict among 
Christians and Muslims because it had been in practice for almost 400 years. This 
claim is refutable as explained above because the term “Allah” was not in use since 
400 years ago going by the early Bible translations. As regard Muslim-Christian 
relationship in this region, although it is true that Christianity promotes tolerance and 


mercy as the Bible thought the believers to do so, however in the Malay Archipelago, 





16 Soesili, Mengenal alKitab. p. 42 


167 AH. Hill, 119-125. 
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Christianity arrived in the 15" Centuries through colonialist military campaigns. Thus 
the arrival of Christianity through the European invaders and colonials — the 
Portuguese, the Dutch and later the British - were the arrival of enemies and thus were 
not welcomed by the people of the region. In the Malay Peninsula, in particular, the 
fight over Malacca was a very grim one, and when the Muslim Sultanate of Malacca 
fell to the Portuguese in 1511 it became the base for the spread of colonial 
imperialism and Christianity. In fact, their slogan was “Gold, Glory and Gospel”, i.e., 
to gather wealth as in “Gold”, to spread their political power as in “Glory”, and to 
spread Christianity as in “Gospel”. ^? 

Moreover, this assumption overlooks the historical fact that Western 
interventions in the affairs of the Malay religious and traditional practices have always 
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been the cause of conflict and rebellion in this region. Thus, Malay resistance 


against the Christian Europeans cannot be measured merely by the use of the word 
“Allah” in the Bible alone. In fact since 1511, the Malays were in a larger fight to get 
rid of the Europeans completely rather than focussing only on the usage of a word in 
the Bible or of a particular Bible translation. The situation was such that the Malays 
would not accept anything from the Christian and Western way of life to the extent 
that if a Malay was to convert to Christianity they would not call him a Malay 


170 


anymore but Serani. ^ Hence the Malays define their ethnicity through and within 


their religion. 


168 Matthews, W. Michael, “God Glory and the Gospel in the Adventurous Lives and Times of the 
Renaissance Explore by Lewis Wright. (jstor.org) <http://.jstor.org/stable/25019370 > accessed on 14^" 
Oct 2014. 

16 For example the murder of J.W. W Birch and the rebellion lead by Abdul Rahman Limbong in 
Terengganu. 

170 Serani is now used for people in Malacca of Portuguese descendent. Originally it is derived from the 
Arab word Nasrani which depicts followers of Jesus of Nazareth. 
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From this analysis it can be concluded that the “no conflict" argument does not 
hold. In fact, as stated, history has proven that tension and conflicts happened 
between Muslims and Christians in Malay Archipelago since the Europeans set their 
feet at the region and even after the independence in a series of religious tensions." 
Indeed, it is because of concern over the status of Islam, the position of the Malays 
and the Malay Kings upon attaining independence, among others, that the Malays set 
up certain item as their rights and privileges stipulating this as a social contract with 
the non-Malays. In return, the non-Malays could become the citizens of Malaya. The 
very fact that these are precisely stated indicates to the fact that the Malays have 
always been wary even downright suspicious and unhappy with the mindset of the 
imperialist colonial master who were not only Europeans but Christians too. Until 
now the Malays insist that these items be duly acknowledged and accepted in the 
Constitution. To challenge these items means to inevitably challenge the Malays 


sensitivity too. 


5.1.4 Analysis on Ethical Arguments 


The Christian usage of the term “Allah” as highlighted was initiated by the European 
Colonialists. When the colonialists first came to the Malay Archipelago, they regarded 
Islam in the region as the religion of the Arabs, based on several factors like the usage 
of Jawi writing and some Arabic literature. This assumption led to the Catholic 
Portuguese's attempt on missionary campaign towards the Malays by bringing Arabic 


material which however, they themselves did not use.'”” 





17 e.g. the case of Maria Hertogh riots (1950) as well as Azlina Johari (Lina Joy) and Aishah Bukhari 
(Felicia Bukhari). 
172 See page 49 of this dissertation. 
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As highlighted above, the Malay translation of the Bible by Brouwerious (Old 
Testament in 1662 and New Testament in 1668) used Portuguese theological terms, 
including “Deos” for God.'? According to CFM's Fact Sheet on chronology of 
Christian usage of the word "Allah", the first time this word appeared in the Malay 
Bible was in 1629 by A.C. Ruyl when he translated the Gospel of Mathew. ^ 

This is where the problem begun. There are several points throughout the 
periods of Bible translations where inconsistency of meaning and usage of the term 
"Allah" had occurred. First, “Allah” was not meticulously used by the Bible 
translators to match the usage in the Arabic as used by the Arab Christians or by the 
Muslims, i.e. in reference to universal Lord alone. Neither was the term “Allah” 
constantly used to mean god for “tuhan” was instead used by Shellabear in his 1912 
translation. ^? 

Secondly, the translation ignored the advice of language experts such as 
Abdullah Munshi who particularly criticized the use of “Allah” by the translators. 
Abdullah Munshi says, 

“Nevertheless there still remained a few obscure phrases. For the 

missionaries did not approve of my changing a number [of] expressions 

which are not normally used by Malays. Examples are kerajaan 

shoorga, mulut Allah, anak Allah, Bapa-mu yang ada di-shoorga, 

kehidupan yang kekal and so on. They must necessarily sound awkward 

in the ears of the Malays who hear them in time to come....]I am 

absolved from any blame on their account and the people will not be 


able to cast aspersion on my reputation or say that the expressions I 
used were wrong. ud 


This is in fact the biggest ethical misconduct committed by those Christians 


who claim rights to use the term “Allah” for God in Christianity based on historical 





173 See page 46 of this dissertation. 

' See Appendix I 

75 Kenneth J. Thomas, “Allah in the Translation of Bible", International Journal of Frontier Misions, 
vol. 23, no.4 (2006), p: 172. 

176 Thid. 256. 
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evidences because they actually downright misrepresented Abdullah Munshi to fit 


their purposes. 


5.1.5 Analysis of Events Surrounding the Polemics 

This section analyses the considerations made for gaining support from the public by 
all disputing groups and the means taken to shape the public opinion on the issue. It 
also includes the underlying actions that caused the polemic to start and later to spread 
and intensify. 

Colonialism finally ended with the Independence of Malaya in 1957. 
Independence not only changed the political landscape of the nation but it also 
inevitably spelt particular meanings to the various communities in Malaya. 
Independence for the Malays means that they now can restore their Islamic and Malay 
identity which had been subdued by colonialism and westernisation efforts for nearly 
five centuries. For the Christians, however, Independence means the loss of colonial 
authority and protection for not only did the colonialists bring Christianity into the 
Malay region but also protected their interests and the expansion of their religion. 
Thus during negotiations for Independence, as early as 1948, the Christians requested 
from the Constitutional Commission for Malaya that Malaya be recognized as a 


177 
secular state. 


This however did not happen and the Constitution as it is now came 
into being with the positions of Islam, the kings and the Malays spelt in it. 

In the 70's the global rise of Islam inspired Muslim countries to regain their 
identity worldwide and Christians in this region too up-scaled their proselytizing 


efforts resulting in religious tension in Indonesia and Malaysia at that time. The fear 


of Islamisation motivated several Christian bodies and associations of other religions 





77 Mohamed Ajmal Abdul Razak Al-Aidrus, Christian in Search of a Name for God: The Right to 
Allah, (Kuala Lumpur, Institute of Islamic Thought and Civilization (ISTAC), 2013).p 36 
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to form an umbrella organization, i.e., the Malaysian Consultative Council for 
Buddhism, Christianity, Hinduism, Sikhism and Taoism (MCCBCHST). 

During this period the proposal to translate the Bible into the Malay language 
was brought in. The confusing Indonesian Bible and the spirit of patriotism to uphold 
the Malay language as the national language were cited as Christians' reasons for this 
project. Another reason given is that the Christian natives of Malaysian Borneo have 
been using the Malay language all these while. However, the official language for 
Borneo is English and this is stated in the 18 and 20 points agreement during the 


qu Moreover, the Bible in the native vernacular 


formation of Malaysia in 196 
languages such as the Iban language is already around. All these escalate the 
suspicions and wariness in the Muslim community regarding the real intention behind 
the Christians’ efforts. The polemic subsided when the government endorsed the 
Printing Act in 1984 along with conditioned permission issued for Bible printing in 
1982. 

However, in 1998 a new phenomenon in the Malaysian political landscape 
appeared when a strong collation made up of several opposition parties was formed. 
Many issues were raised, exaggeratedly politicised by both the ruling and opposition 
parties conjuring up hatred, suspicions, doubts, disrespectful for authorities, racist 
remarks and such like, resulting in confusing up the people. Even more unfortunate, 
all these led to discontent and polarization among the various Malaysian communities. 

Among these issues, and indeed the most dangerous one, was the issue of the 
Christian usage of the term “Allah”. The Herald filed a writ of summons and sought 


judicial review in December 2007 over the banning of using the term “Allah” in their 


Malay language publication. This was when the heat was on over the coming General 





178 See Appendix II. 
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Election to be held in 2008. Before this the Herald had received its first admonition 
not to use "Allah" in its publication in 1998 and also in 2002 and again later in 2006 
and 2007. In 2008, the Herald filed another judicial review for the issuance of 
publication permit for 2009.7? 

When the case was brought to court, the socio-political situation in Malaysia 
became very tense. Several factors shaped the public understanding of the polemics 
which can be summarised as politics, bureaucracy, extremist groups, liberal Malay 
groups, Christian groups and the media. The situation was used as a mileage by 
politicians and racist based organizations. To win the minority's support, the 
government endorsed some conventional practices whereas the Opposition accused 
the government's policies as oppressive, racist and against pluralism. Amidst all these 
some Malay politicians and socio-religious leaders were throwing accusations against 
each other, therewith making this more of Malay versus Malay fight than a Christian- 
Muslim issue. Thus, at the political level the Malays were already obviously divided, 
at the community level too, the rift among them was pronounced. 

It is obvious too, that politicians had used the issue to gain support from the 
public, particularly the minority groups. As the minority's support decides who would 
win the election, their support was important to all political parties. Indeed, Christian 
groups openly declared their choice in the 12" General Election, voting for a change, 
and which indeed took place in 2008. En 
The Penang Chief Minister, for example, in his 2012 Christmas message made 


comments on the issue to benefit his party for the 2013 General Election whereas the 





17? See Appendix I 

180 Chris Chong, “Memahami Kristian Evangelical di Malaysia" Interview by Ahmad Fuad Rahmat. 
23" Oct 2013.- http;//www.projekdialog.com/stories/memahami-kristian-evanjelis-di-malaysia/^ 
accessed on 10" Jan 2014. 
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issue had actually mellowed out since 2010.'*! Political parties organized symposiums 
and gatherings to influence the public about the case instead of leaving the issue to the 
courts, inter religious authorities or academicians. 

The government came out with the 10-point solution in response to the 
pressure made by the supporters of the usage. The solution emphasized that Borneo 
had been exempted from the restriction during the formation of Malaysia in 1963.'*? 
This makes the issue even more complicated because this is interpreted as segregating 
Malaysian Borneo from the Peninsular and is a form of double standard. Although the 
solution is in line with the 18 points which limits Islamic regulations from involving 
Malaysian Borneo, the Malaysian government however did not explain the rationale 
for this solution making it looks like another bureaucratic political decision. 

The bureaucracy of the civil agencies is another factor that promotes negative 
reactions among the people. Individuals at certain authorized agencies had 
misinterpreted the government’s concept of Islamisation, which is meant for work 
ethics in the attempts to enhance integrity, competency and sincerity in work, to that 
of blocking off the rights of the non-Muslim minorities through bureaucratic process. 
For example, approval for new cemetery sites, permit for church expansion to cater 
for growing congregation and difficulty to register the change of religion to 


183 This indicates 


Christianity were among related issues that came along with the row. 
that the issue of the term “Allah” as used by Christians is not actually the only issue 


but rather a tract of other issues that portrays non-Muslims resentment over the 


government's Islamisation project was also in the picture. 





5! “Tet Christians Use Allah Word Urge DAP" Malaysiakini.com, 24 Dec 2012, < 
http://www.malaysiakini.com/news/217332> 

182 See Appendix III 

183 Walters, Albert Sudararaj, Interview by Author, Seremban, Negeri Sembilan, 12 August 2013 
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Public displeasure escalated with the way a civil agency confiscated some 


imported Christian materials for Borneo Christians at Kuching and Port Klang in 2007 


and 2008 respectively 


. The atmosphere was further intensified by the seizure of 
Alkitab and the Iban Bible by the Selangor Religious Council (MAIS) at the office of 
the Bible Society of Malaysia (BSM) on 1* January 2014. These high-handed 
bureaucratic actions magnified the concern that the government's Islamisation effort is 
indeed to aim at restricting freedom of religion and compelling Islam upon others. '? 
Hence, Christians do despair over the government's Islamisation policy when they see 
how authorized agencies acted as they did. By winning the case in court they are 
hoping for a new interpretation to religious freedom in Malaysia. Many though agree 
that this issue can never be curbed using force or law. 189 

Another factor is Malay groups like Perkasa, ISMA, JATI and Muafakat who 
addressed the issue through aggressive challenges and threats. These groups are 
known for provocative demonstrations and racist remarks which the public regard as 
being above the law; this is particularly obvious in their response to the Herald 
case." On the other hand, the Christian bodies and their followers reacted 
professionally by releasing press statements and avoiding similar approaches of hate- 
speeches and seditious remarks. This caused many, even among Malays, to 
sympathize with the Christians, * 
Some liberal civil societies or NGO groups also criticised the bureaucracy and 


reacted against the aggressive Malay groups. The basis of their argument is equality, 


** Ng Kam Weng, “Why Defacing the Alkitab is Desecration” 22’ March 2011, Malaysiakini.com 
<http://www.malaysiakini.com/letters/159346> 

ài Ng Kam Weng, “Tslamization of Malaysian Law” krisispraxis.com 
<http://www.krisispraxis.com/islamization-of-malaysian-laws/> accessed on 10 Jan 2014. 

36 Walters, interview. 

87 Nizam Zain, “Umno-Perkasa Alih Isu Sebenar’ 20 Jan 2014 Sinarharian.com 
<http://www.sinarharian.com.my/kalimah-allah-umno-perkasa-alih-isu-sebenar-1.242542> 

‘8 *Ex.Bsm Chief Forgives Jais, Won't Sue” 12 June 2014. Malaysiakini.Com 
<Http://Www.Malaysiakini.Com/News/265454> 
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absolute freedom and rejection of religious law. A coalition of Malaysian NGOs 
(COMANGO) submitted a report to the United Nation Human Rights Council in 


15? Besides this 


which the issue of the Christian usage of “Allah” was brought up. 
issue, they also mooted for freedom to practice homosexuality and its lifestyle. The 
Christian bodies in COMANGO however did not endorse this motion and found 
themselves in a quandary because they needed support from the coalition in their case 
to their use the term “Allah” as well as against other religious bureaucracy. 130 

The liberal groups also promote secularism and pluralism, reaching out to the 
youths at academic institutions to be with them by using new media approaches such 
as twitters, Facebook and blogs. Projekdialog.com for instance, only uses Malay 
language as the medium to discuss social issues such as politic, crisis of economy, 
racism, LGBT and religious freedom. Writers at projekdialog.com are from 
multicultural background inclined towards Western liberal discourses. The blog is 
getting attention especially among young students because of its academic yet youth 
friendly style. 

There also exist Christian fringe groups which evangelize Christianity to 
Malays and Muslims which is against the Constitution and laws. Established Christian 
bodies, such as the Council of Churches Malaysia (CCM), the Christian Federation of 
Malaysia (CFM) and the National Evangelical Christian Fellowship (NECF) deny that 


191 


they are engaged in such efforts. ^ However, they do agree that independent groups 


that are not under their auspices may be acting on their own to spread Christianity 





' Honey Tan Lay Ean, “Universal Periodic Review- The COMANGO Report", 24 Oct 2013, 
Themalaysianinsider.com. « http://www.themalaysianinsider.com/sideviews/article/malaysias- 
universal-periodic-review-the-comango-report-honey-tan-lay-ean> 
M Tan Kong Beng, Interview by Author, Petaling Jaya, Selangor, 27 December 2013. 

Ibid. 
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among the Muslims using Malay printed materials such as pamphlets and comic books 
and distribute these secretly among Muslims. d 

The media also has a hand in building and hiking up the negative atmosphere, 
and this includes the conventional mainstream media as well as social media such as 
the internet, news portal etc. In fact, it is the most important factor that fashions the 
public perceptions and reactions over the issue. News agencies like Malaysiakini.com, 
themalaysianinsider.com, Utusan Malaysia, and FreeMalaysiatoday.com to mention 
some, provided political and sensational commentaries of the issue rather than 
presenting proper academic discourses. Moreover the bias inclination towards certain 
political group is sensed in these commentaries. The international community also 
relied on news report on the Herald case to understand the issue without 
understanding the root cause of this phenomenon from the academic interpretations. 

While political comments on the issue got coverage by the news media, 
academic discourses in universities and among religious institutions were sparsely 
attended. This shows that the public prefers to look at the case from the political and 
even communal perspectives instead of getting sound academic explanations. On the 
contrary, many academicians who made apolitical comment on the case were usually 
ridiculed, particularly so when the media gave twisted reports in their news portals. 

Thus, looking at the factors that shape the public opinion and stances on the 
issue, it can be concluded that the issue is exaggerated by interest groups. As such, the 
issue continues to be a cause for discontent against the government and some religious 
institutions. Also, it causes anxiety among the majority Malay Muslims about the 
existence of Christianization in the country and the attempt to secularize this nation. 


For the general Christians, they are caught between supporting their leadership and 





1? Thid. 
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their own personal stance which looks at"Allah" as the Muslims' God. As for the 
other non Muslim communities, they are divided. Their communal and religious 
leaders stand behind the Christians who want to use the term “Allah” mainly out of 
solidarity spirit and in the support of freedom of religion. The general adherents 


however just want the harmonious life in Malaysia to continue as usual. 


5.2 CONCLUSION 
5.2.1 Summary 


This study on the issue of the Christian usage of the term “Allah” in their religion can 
be summarised into the following points: 
1. The issue of the Christians’ usage of the word “Allah” is not a new 
problem brought about by the government's banning of the usage by 
Christian. In fact, this issue has a very deep root in the history and has 
been criticised by Malay experts including a very prominent Malay 
linguist, Abdullah Munshi, in the 19^ century. The main cause of this 
problem according to Abdullah Munshi is the refusal of the Bible 
translators to accept the recommendations and advice presented by Malay 
experts and their insistence to adopt the wrong translation. In fact, he 
expected that the time will come for the Malays to reject this wrong usage 
by Christians, as is the case today. 
2. However, there are recent factors that cause this 1ssue to arise and become 
so heated at this particular time, i.e.: 
a. Contemporary political weakness and political blunders which push the 
people of this nation to become more prone towards partisan politics. 


Partisan politics tend to divide and polarize the people into political 
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camps, communal divides and religious solidarity. This is because in 
their efforts to win over people's support, politicians faulted their 
opponents, mainly based on sentiments rather than on rationality, and 
thus instead of uniting the people, they polarized them along political, 
communal and religious divides. 

Lack of good ideas forwarded, let alone intelligently enforced, to 
improve co-existence among the numerous communities in the country. 
This results in a low level of goodwill and sympathy among the people, 
a situation that develops wariness and suspicions, resentment and 
discontent between the communities. Even more serious, as the people 
started to take side with issues, polarization develops including 
communal, religious, racial and especially political polarization. 

Public speakers and the general public are more interested in instant 
and superficial information which are often politicised or are bias 
towards personal ideologies and these are presented in sensational 
styles in the form of propaganda, mongering, and even gossipy. 

The existence of new media, 1.e. the social media, which tend to offer 
simple, quick, sensational and unvalidated information. Lesser concern, 
if at all, is given to accuracy of the news. In general too, social media 
tend to be anti-establishment, taking to fault authorities rather than 
forwarding objective assessments. Social media persists commenting 
on this issue emotionally to stay popular with their readers. This is 
observed in online news portals and the like. This normally leads 


people to speed judging based on slanted information. 
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The general public attitude that moves along communal lines, mostly 
siding with their own community without giving much thought on the 
matter; an inherent concept of communal solidarity. Moreover, as the 
events developed, communal solidarity also took the form of the 
minority versus the majority. Thus, whether the explanation is made by 
Christian scholars or Islamic scholars, academic explanations are not 
favoured by the general public; they merely sided with their religious 
and communal leaders. Even so, there are also the exceptional ones 
who do their own thinking and have their own views, and take their 


own stand. 


3. The ultimate victims in this case are actually the Muslims. This is because 


the usage challenges the cohesiveness and exactness of their religion, 


Islam, that gives their Muslim identity and which shapes their worldview. 


a. 


Some Malays who do not understand and appreciate the cohesiveness 
of language to identity and worldview, and thus take their language for 
granted. These Malays do not see language as an important medium to 
transfer meanings and culture, let alone believing in its capability to 
portray wholesomely the Islamic worldview and to deliver precisely 
the Islamic principles. 

Changing or confusing the meanings of theological terms will 
eventually lead to personalized interpretations of the religion which 
lead to a situation of many denominations and sects. Denominations 
and sects often lead to intra-religious clashes as is seen between the 


Sunni and Shiite communities. 
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c. This case is compounded by the response made by Malay extreme 
groups as well as by the bureaucratic action of some government 
agencies. On the other hand, the Christians and the libertarians’ 
professional and orderly attitude in analysing this case help to garner 
support for their cause. They indirectly gain public sympathy that sees 
them as the victims. 

Ignorance of a comprehensive history of the nation results in a new 

generation incapable of fathoming the agenda of Westernization thereby 

resulting in poor assessment of its development strategies, including those 
related to religion and rights of those people that the West had once 
colonized and dominated. 

This situation is made worse with the involvement of foreigners who are 

insensitive to the Malays and are utterly ignorant of the genus of the 

Malay language. In fact, this escalates to the point where COMANGO 

urges the United Nations to put pressure on the Malaysian government. If 

the issue is not resolved satisfactorily, this can even lead to religious 
disputes and threaten the state security. 

The assertions on human rights can also be assessed and contended from 

numerous aspects. 

a. The failure of those who based their arguments on human rights to 
understand the issue in a more comprehensive and multi-disciplinary 
framework which should include such subjects as history, comparative 
religion, socio-politico-cultural studies, linguistics, law and the 


Constitution, among others. 
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b. Those who argue based on human rights as outlined by various 
international declarations seem to overlook the fact that Islam has for a 
long time put its guidelines on justice and human rights when these 
matters were of no concern in other religions or civilizations. In Islam, 
rights come with responsibilities, not independent of them; as one 
guards one's rights, one also ought to guard the rights of others too. 
Indeed, rights without mutual responsibilities will lead to injustice and 
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all injustices lead to retaliations and eventually, to social disorder 
fact, in Islam, rights are also not only for individuals and minorities but 
for the majority group and the society as a whole too, and even for 
nature and the environment as well". 

c. Many among those Muslims who argue for human rights seem fail to 
understand the Islamic concept of human rights, or to ignore it, or 
prefer to uphold concepts of human rights outlined by various 
international declarations. In so doing, these Muslims have placed 
these declarations and concepts above that of the Islamic position and 
expect other Muslims to go along with their arguments. For Muslims, 
while respecting, acknowledging and accepting the noble concepts of 


many of the items in the human rights declarations, they however will 


not accept those that are inconsistent, let alone contradictory, with 


193 We see today how the unethical application of “Freedom of Expression" has caused a lot of pain, 
humiliation and even hatred across the globe, affecting individuals and communities. See the Charlie 
Hebdo case and the death of Princess Diana where the paparazzi chased her to her death to get stories 
about her personal life. 

' In fact in Islam, under the tawhid structure, rights and responsibilities cover also nature and the 
environment where humans have rights and responsibilities towards them and they towards humans. 
This is because every existence is a creature and its relationship with other creatures 1s as co-creature or 
fellow creature and is interdependent upon one another. When humans exploit nature, it results in 
injustice to nature and any form of injustice leads to retaliation, and now nature is retaliating in the 
forms of natural disorder. See Kamar Oniah Kamaruzaman, Understanding Islam Contemporary 
Discourse (Kuala Lumpur: Saba Islamic Media, 2™ edn., 2009) . 234-241 
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Islamic teachings; thus they are selective in accepting items of any 
human rights declaration. This is because for Muslims, it is the Holy 
Qur'an and the Traditions of the Holy Prophet that are their Scriptures 
and therefore are primary and uppermost in their lives, and this fact is 
declared in their shahadah (declaration of faith) — “There is no God but 
Allah and Muhammad is His Messenger". Thus whatever human 
constructions, including human rights declarations, could only be 
secondary to that of the Holy Qur'an and Traditions of the Holy 
Prophet (blessings and peace be upon him). 

d. Likewise, there are also Muslims who read verses of the Holy Qur'an 
selectively, using these verses to support their arguments. There are 
6236 verses in the Holy Qur'an and every verse ought to be read in the 
context of the 6236 verses. Singling one or a few verses to support a 
contention is to read the verses out of context, as indeed is attempted 
by certain individuals and groups where some of these actions have led 
to catastrophic consequences as seen in radicalism, extremism and 
terrorism that are now causing unprecedented havoc and misery in so 
many countries today, among Muslim communities as well as among 
non-Muslim communities. 

e. Itought to be clearly understood that Islam is a revealed religion where 
all its teachings come from revelations and are based on revelations, 
and interpretations and readings should come within the parameter of 


the revelations, not outside or away from this parameter ^, Thus the 





75 These revelations were received by Prophet Muhammad and were completed within 23 years, 10 
years in Makkah and 13 years in Madinah. The revelations that came in Makkah mainly pertain to faith 
whereas those that came to Madinah mainly relate to social life. These revelations were memorised and 
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teachings of Islam are not human constructions that can be engineered 
to fit seasonal trends or personal preferences. 

7. Christians will not be really affected by this prohibition if they choose 
other words in the Malay vocabulary or employ a term from their own 
sources. This prohibition does not damage the foundation of Christianity 
because “Allah” to them is just a common noun, not the name for God. 
The Appeal Court and Federal Court explains this as that the term *Allah" 


is not integral to Christianity ^6, 


5.2.2 Recommendations 


Based on this study the following recommendations are proposed: 

1. Muslims should strive to strengthen the understanding of their faith which 
is central to their worldview and their unity. Rational approach for 
explanatory purposes can be done by utilizing variety of mediums. Yet the 
most important is that the mosque should develop into a center of 
knowledge as well as social center. During the Golden Age of Islam, the 
mosques serve as community center for all Muslim affairs. 

2. As the media became a major contributor to public confusion, the 
followings are proposed: 

a. | Academics need to employ the new media such as blogs, Facebook, 


Youtube and the like to address issues in the community. 





written down on various materials during the Prophet's life and were codified into the Qur'an within 
the very year of his death. 

1% See for A.eal Court Menteri Dalam Negeri & Ors. v Titular Roman Catholic Archbishop of Kuala 
Lumpur [2013] 6 MLRA also for Federal Court Titular Roman Catholic Archbishop of Kuala Lumpur 
v Menteri Dalam Negeri & Ors. [2014] 4 CLJ 1 


138 


b. |New apprentices need to be trained to write and communicate 
properly with the public and to bear in mind the trends of the youths. 
This is because the youths are the most vulnerable to confusion. 

c. Media reports on the religions and ethnic matters must give serious 
attention to sensitivities of the communities. A media code of 
professional ethics should be initiated and enforced accordingly. The 
related laws pertaining to social stability and cohesiveness should be 
updated and be enforced. 

The Islamic authoritative bodies and bodies of other religions must be 

encouraged to use a rational and goodwill approach to harness dialogue 

and relationships. 

Liaison body between youths of different communities needs to be set up, 

especially at the university level. Any issue on religious and communal 

matters can be appropriately addressed through the advice and 
consultation with the academia. 

Religious authorities and institutions need to be involved in training and 

research on pluralistic co-existence in order to improve communal 


relationship. 


5.2.3 Concluding Remarks 


It is hoped that this study has addressed contentious and ambiguous matters related to 


the issue of the Christian usage of the term “Allah” in the Malay language. It is also 


hoped that this study has contributed to strengthen Malaysia as a multicultural, 


multiracial and multi religious country where the people live in amiable co-existence, 


in harmony and respectful of each other differences. Above all, it is hoped that 
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Malaysia will not only retain her pluralistic national identity but also will come up to 
be the model for pluralistic co-existence. And indeed the trend is that all nations in 
this world are moving towards pluralistic co-existence in the setting of the global 


village. 
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APPENDIX I: FACT SHEET: CHRONOLOGY OF THE WORD 


“ALLAH” 


CHRISTIAN FEDERATION OF MALAYSIA 
(PERSEKUTUAN KRISTIAN MALAYSIA) 


Address: 10, Jalan 11/9, Section 11, 46200 Petaling Jaya, Selangor Darul Ehsan, Malaysia 


Telephone: (03) 7957 1278, (03) 7957 146, Fax: (03) 7957 1457 
Email: cfmsia@ yahoo.couk 


30" March, 2010. 


Dear Christian leaders, 


Allah-word & the Alkitab : Fact Sheet (revised) 


This revised fact sheet is presented for the information of Christian church leaders 

and Christians in Malaysia with regards the use of the word "Allah" and the Alkitab. 
We hope that this short non-exhaustive chronology will be helpful to all when asked 
by their friends to give an explanation of the Christian use of the term "Allah" and the 
historical publication of the Alkitab from its earliest beginnings to the present day. 


1629 


1631 


1733 


1879 


1890 


1895 








A. C. Ruy! translated the Gospel / Injil of Matthew into Bahasa Melayu. 


‘Allah’ was used in the following example: "maka angkou memerin ja nama 
Emanuel artinja Allahu (the Greek word THEOS) serta segala kita” (Matt. 
1:23). 


The translations that followed also retained the word “Allah” among the 
following translations: 


Dictionarivm : Malaico-Latinvm = Latino-Malaicvm. Rome. 
n Alla, vel alla-te-alla Deus 


Van Hasel's translation : Luke and John (surviving copies in the libraries of 
the University of Amsterdam, Netherlands and the University of Cambridge, 
UK. 


Translation of the Book of Genesis by M. Leijdecker 
“Pada mulanja dedjadikanlah Allah akan swarga dan dunja.” (Gen. 1:1). 
This is the first complete Malay Bible. 


Translation of the Book of Isaiah by H. C. Klinkert 
"Bahwa-sanja Allah djoega salamatkoe.” (Isaiah 12:2). 
This is the second complete Malay Bible. 


Kebaktian Sa'hari Harian 
“la Elkhadir dan kakal Allah" 


Christian Doctrine : Pengajaran Mesehi — Terpendek 
“Saval : Siapa sudah jadikan kami? 
Jawab : Allah Taala 
Saval : Brapa ada Allah? 
Jawab : Satu sahja, dan tida buleh ada lebeh sari satu Allah" 





153 








1915 


1938 


1985/ 
1989 








Kitab Sembahyang Dalam Greja (Portions of the Book of Common Prayer in 
the Malay Language) published by SPCK London. 


Translation of the Gospel / Injil of John. 
"Maka pada awal pertama adalah Firman, dan Firman itu bersama-sama 
dengan Allah." (John 1:1). 


The Alkitab banned — Absolutely by order under the Internal Security 
(Prohition of Publications) (No. 3) Order made 2" December 1981 (KHEDN : 
0 59/3/9/Jld 4; PN (PU2) 24 pt. 11). 


"The printing, publication, sale, issue, circulation or possession of the 
publication which is described in the Schedule and which is prejudicial to the 


national interest and security of the Federation and is prohibited absolutely 
throughout Malaysia." 


The Alkitab banned by order under the Internal Security (Prohibition of 
Publications) (No. 4) Order made 22°“ March 1982 (KHEDN: 0. 59/3/9/A; PN 
(PU2) 24 Pt. II). 


"The printing, publication, sale, issue, circulation or possession of the 
publication which is described in the Schedule and which is prejudicial to the 
national interest and security of the Federation and is prohibited, subject to 
the condition that this prohibition shall not apply to the possession or use in 
Churches of such publication by persons, professing the Christian religion, 
throughout Malaysia." 


Perintah Keselamatan Dalam Negeri (Tegahan mengenai penerbitan) (No. 3) 
Order made 4” May 1983 


"Perjanjian Baru” ditegah dan tertakluk pada syarat bahawa tegahan ini 
tidak dikenakan kepada pemilik dan penggunaan suratan itu di dalam 
gereja oleh Kristian diseluruh Malaysia dengan alasan "memudarat kepada 
kepentingan negara dan keselamatan Persekutuan. 

(KHEDN: O. 59/3/9/A; PN (PU2) 24 Pt. II) 


Heads of Malaysian Churches met in Kuala Lumpur (1985) and then in 
Kuching (1989) and decided unanimously to keep the name "Allah" and the 
Bible Society of Malaysia honoured this decision when it published the 
revised Malay Bible, the Alkitab Berita Baik (1996). 

See the Kuching Declaration entitled "An Affirmation to the Churches in 
Malaysia" (September 1989) which was revised and re-issued as 

"A Declaration To the Churches in Malaysia (30" January 2008). 
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1986 


1988 


2006 


2006 





Circular letter to all Christian publishers from the publication control division 
of the Kementerian Dalam Negeri stating 4 words which are not allowed to 
be used in Christian publications : Allah, Kaabah, Baitullah and Solat. 
The aim of this prohibition is for public order and to prevent any 
misunderstanding between Muslims and Christians. (Letter KDN : S.59/3/9/A 
Kit. 2 — (17) and dated 5 December 1986). 


Selangor Enactment No. 1 of 1988 aka Non-Islamic Religions (Control of 
Propagation Amongst Muslims) Enactment, 1988 in Schedule 1 (Section 9) 
gives list of 25 words not to be used pertaining to a non-Islamic religion. 
Among the words are : Allah, Firman Allah, Ibadah, Kaaba, Wahyu, 
Mubaligh, Rasul, Iman, Salat, imam, and Nabi. 


Other states with similar enactments are : Terengganu (1980), Kelantan, 
Perlis, Kedah, Perak, Negri Sembilan, Melaka and Johor. 


Enakmen Pentadbiran Undang-Undang Islam 1992 (Enakmen no.13, 1992) - 
Sabah fatwa prohibits use of 32 words by non-Muslims in their teaching 
or the advancement of their teaching. Among the 32 words are : Allah, 
Firman Allah,lbadah, Wahyu, Mubaligh, Iman, Rasul, Solat, Imam, Nabi, and 
Injil. Published in Sabah State Government Gazette of 1 June 2003. 


The first letter to Herald from KDN — an admonition — not to use the word 
ALLAH. 


The second letter to Herald — a show-cause letter — to be answered within 14 
days. Subsequently through appeal and to representation to the Cabinet 
Herald was granted the use of the word ALLAH in its publication. 


Letter from Kementerian Keselamatan Dalam Negeri allows Christian 
publications to be distributed on condition that the front page has a "cross" 
with the words "Penerbitan Kristian" ("A Christian Publication). The aim of 
the conditions was stated that it was to prevent confusion among Muslims in 
Malaysia. Letter dated 22 December 2005. 


Letter from Kementerian Keselamatan Dalam Negeri allows for the 
publication of Bible in Bahasa Melayu edition in Malaysia with the conditions 
that it is chopped with the “cross” and the words “Untuk Penganut Beragama 
Kristian" and that the BM Bible is allowed to be sold only in Christian 
premises or shops. The aim of the decision was stated as to prevent the 
confusion of Muslims in Malaysian society. Letter dated 11 May 2006. 


Home Ministry letters to the Herald : 

The third letter — a reprimand. 

The fourth letter — a warning (in January) 

The fifth letter — another warning (in February) 


Home Minister sets condition against the use of the word "Allah" on the 
Catholic weekly “Herald” in renewing their publication licence. The Herald 
seeks redress through the courts against the power of the Home Minister to 
set conditions on the use of the "Allah" word. 
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2007 | The sixth letter to Herald — a show-cause letter. 
Herald files A Writ of Summons and Statement of Claim on 5 Dec 2007. 
An Application for Judicial review on the above condition cited above. 


2007 | Customs officers and Home Ministry officials detain the Alkitab at ports of 
2008 | entry and confiscate publications, Sunday School children's books and CDs. 
from owners. This led to Sidang Injil Borneo (in Dec 2007) and Jill Ireland 
binti Lawrence Bill (in July 2008) initiating judicial review against the power of 
the Home Minister. 





2008 | An Application for Judicial Review for Herald 2009 permit condition was filed. 


2009 | Akta Keselamatan Dalam Negeri (1960) (Larangan Penggunaan Perkataan 
Tertentu Pada Dokumen dan Penerbitan) 2009. Dated 16 Feb 2009. 


Dec |Herald wins case against the power of the Home Minister to set conditions on 
2009 | the use of the word "Allah" in the Herald publication. Judgment handed down 
on 31 Dec 2009. Government to appeal the High Court decision. 











We pray that the above non-exhaustive chronological outline presentation will be 
helpful to Christians in understanding the beginnings of the use of the term "Allah", 
the publication of the Alkitab from earliest times, the ban on the Alkitab and the ban 
on the use of the "Allah" word in the Herald and all Christian publications. 


Yours sincerely. 


Meorry 
Bishop Ng Moon Hing 


Chairman and the Executive Committee, 
Christian Federation of Malaysia 
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APPENDIX II: SABAH 20 POINTS AGREEMENT TO 
ESTABLISH MALAYSIA 


THE 20 POINTS AGREEMENT 


Point 1: Religion 

While there was no objection to Islam being the national religion of Malaysia, there 

should be no State religion in North Borneo, and the provisions relating to Islam in the 

present Constitution of Malaya should not apply to North Borneo. 

Point 2: Language 

e à. Malay should be the national language of the Federation 

e b. English should continue to be used for a period of 10 years after Malaysia Day 

e c. English should be an official language of North Borneo for all purposes, State 
or Federal, without limitation of time. 

Point 3: Constitution 

Whilst accepting that the present Constitution of the Federation of Malaya should 

form the basis of the Constitution of Malaysia, the Constitution of Malaysia should be 

a completely new document drafted and agreed in the light of a free association of 

states and should not be a series of amendments to a Constitution drafted and agreed 

by different states in totally different circumstances. A new Constitution for North 

Borneo was of course essential. . 

Point 4: Head of Federation 

The Head of State in North Borneo should not be eligible for election as Head of the 

Federation. 

Point 5: Name of Federation 

“Malaysia” but not “Melayu Raya" 

Point 6: Immigration 

Control over immigration into any part of Malaysia from outside should rest with the 

Central Government but entry into North Borneo should also require the approval of 

the State Government. The Federal Government should not be able to veto the entry of 

persons into North Borneo for State Government purposes except on strictly security 

grounds. North Borneo should have unfettered control over the movements of persons 

other than those in Federal Government employ from other parts of Malaysia into 

North Borneo. 

Point 7: Right of Secession 

There should be no right to secede from the Federation. 

Point 8: Borneanisation 

Borneanisation of the public service should proceed as quickly as possible. 

Point 9: British Officers 

Every effort should be made to encourage British Officers to remain in the public 

service until their places can be taken by suitably qualified people from North Borneo. 

Point 10: Citizenship 

The recommendation in paragraph 148(k) of the Report of the Cobbold Commission 

should govern the citizenship rights in the Federation of North Borneo subject to the 

following amendments: 

e a) sub-paragraph (i) should not contain the proviso as to five years residence 
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eb) in order to tie up with our law, sub-paragraph (ii)(a) should read “7 out of 10 
years" instead of “8 out of 10 years” 

e c) sub-paragraph (iii) should not contain any restriction tied to the citizenship of 
parents — a person born in North Borneo after Malaysia must be federal citizen. 

Point 11: Tariffs and Finance 

North Borneo should retain control of its own finance, development and tariff, and 

should have the right to work up its own taxation and to raise loans on its own credit. 

Point 12: Special position of indigenous races 

In principle the indigenous races of North Borneo should enjoy special rights 

analogous to those enjoyed by Malays in Malaya, but the present Malaya formula in 

this regard is not necessarily applicable in North Borneo. 

Point 13: State Government 

e a) the Prime Minister should be elected by unofficial members of Legislative 
Council 

e b) There should be a proper Ministerial system in North Borneo. 

Point 14: Transitional period 

This should be seven years and during such period legislative power must be left with 

the State of North Borneo by the Constitution and not be merely delegated to the State 

Government by the Federal Government. 

Point 15: Education 

The existing educational system of North Borneo should be maintained and for this 

reason it should be under state control. 

Point 16: Constitutional safeguards 

No amendment modification or withdrawal of any special safeguard granted to North 

Borneo should be made by the Central Government without the positive concurrence 

of the Government of the State of North Borneo 

The power of amending the Constitution of the State of North Borneo should belong 

exclusively to the people in the state. (Note: The United Party, The Democratic Party 

and the Pasok Momogun Party considered that a three-fourth majority would be 

required in order to effect any amendment to the Federal and State Constitutions 

whereas the UNKO and USNO considered a two-thirds majority would be sufficient.) 

Point 17: Representation in Federal Parliament 

This should take account not only of the population of North Borneo but also of its 

size and potentialities and in any case should not be less than that of Singapore. 

Point 18: Name of Head of State 

Yang di-Pertua Negara. 

Point 19: Name of State 

Sabah. 

Point 20: Land, Forests, Local Government, etc 

The provisions in the Constitution of the Federation in respect of the powers of the 

National Land Council should not apply in North Borneo. Likewise, the National 

Council for Local Government should not apply in North Borneo. 
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APPENDIX III: 10 POINT SOLUTIONS 


PRIME MINISTER 
MALAYSIA 


11 April 2011 
JPM.PEMANDU.600-23/1/2011 (2) 


Bishop Ng Moon Hing 
Chairman 
Christian Federation of Malaysia (CFM) 


Bar duo " 


Ten Point Solution to address the Bahasa Malaysia / Indonesia Bible and other related 
issues 


As we are all aware, the impounding of the Bible in Bahasa Malaysia / Indonesia has 
triggered concerns and tensions within the country which we have to address urgently to 
prevent these from escalating any further. Consequently, we have been in discussion with 
the Christian Federation of Malaysia and other Christian groups to resolve the Bahasa 
Malaysia/Indonesia Bible and also other religious issues. Taking into account the polarity of 
views of the different religious groups, including Christians and Muslims, the Government 
decided on a Ten Point Solution. 


On 2"* April 2011 the Government announced a Ten Point Solution to address the Bible 
issue and other related issues. | wish to confirm that this is a collective decision by the 
Cabinet. The Ten Point Solution is as follows: 


T. Bibles in all languages can be imported into the country, including Bahasa 
Malaysia/Indonesia 


2: These Bibles can also be printed locally in Peninsula Malaysia, Sabah and 
Sarawak. This is a new development which should be welcome by the Christian 
groups. 

3. Bibles in indigenous languages of Sabah and Sarawak such as Iban, Kadazan- 


Dusun and Lun Bawang can also be printed locally and imported. 


4. For Sabah and Sarawak, in recognition of the large Christian community in these 
states, there are no conditions attached to the importation and local printing of 
the Bibles in all languages, including Bahasa Malaysia/Indonesia and indigenous 
languages. There is no requirement for any stamp or serial number. 


5: Taking into account the interest of the larger Muslim community, for Peninsula 


Malaysia, Bibles in Bahasa Malaysia/Indonesia, imported or printed, must have 
the words "Christian Publication” and the cross sign printed on the front covers. 
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6. In the spirit of 1Malaysia and recognising that many people travel between Sabah 
and Sarawak and Peninsula Malaysia, there should be no prohibitions and 
restrictions for people who bring along their bibles and Christian materials on 
such travel. 


f. A directive on the Bible has been issued by the Ketua Setiausaha (KSU) of the 
Home Ministry to ensure proper implementation of this cabinet decision. Failure 
to comply will subject the officers to disciplinary action under the General Orders. 
A comprehensive briefing by top officials, including the Attorney General (AG), 
will be given to all relevant civil servants to ensure good understanding and 
proper implementation of the directive (See Attachment 1). 


8. For the impounded Bibles in Kuching, Gideon, the importer can collect all the 
30,000 Bibles free of charge. We undertake to ensure the parties involved are 
reimbursed. The same offer remains available for the importer of the 5,100 Bibles 
in Port Klang, which have already been collected by the Bible Society Malaysia 
(BSM) last week. 


9. Beyond the Bible issue, the Government wishes to reiterate its commitment to 
work with the Christian groups and all the different religious groups in order to 
address inter religious issues and work towards the fulfilment of all religious 
aspirations in accordance with the constitution, taking into account the other 
relevant laws of the country. In order to bring urgency to this work, in my capacity 
as the Prime Minister, | will meet the representatives of the Christian Federation 
of Malaysia (CFM) soon to discuss the way forward. 


10. The Christian Ministers in the cabinet will meet on a regular basis with 
representatives of the various Christian groups in order to discuss their issues 
and work with the relevant Ministries and myself in order to resolve them. 

As the leader of this country, | wish to reiterate the Government's commitment in solving any 
religious issues in this country. There is a need to manage polarities that exist in our society 


to achieve peace and harmony. | believe the best way to achieve this is through respect, 
tolerance, forgiveness and reconciliation. 


Yours sincerely, 


Boi 


kii 


DATO’ SRI MOHD NAJIB 
(Prime Minister of Malaysia) 
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